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SOME APPROBATIONS. 


// t ’ s/ro;i,i^/v navnmtmi Bis/iop Jkxecut^s ''Practical Commentary 
on Iloly Scripture''. It contains an Appendix, called Concordance of 
Scripture Aids to the Catechism, by reference to which the teacher will 
find himself in possession of Holy Scripture to illustrate every part of the 
Catechism. The work has ,(^vne throuy;h rg editions, and is the most conn 
plete and the most 7Hitualde book for its purpose in any lany;uage. The 
E/ixlish translation has been exceedingly 7oell done, and is preceded by a 
Preface by the Rev. M'. G/W/venr, of the Diocese of Birniiniyham , in 
lohich there are surluablc hints on teaching' Holy Scripture in condjination 
with the Catechism. 

Penten Letter igoj. f H PR PERT Can/axAr VAGGNAN, 

AncnmsNOi' or irrs'/'M/xs'/'/ae 

I have deluded as much time as / could afford occasionally to a 
perusal of this admirable 'Work, and always felt that my spare moments 
•laere welt spent. The method adopted in explaining the Holy Scripture is 
plain and simple, and consetfuently can be ea.sily undersiood by any one of 
ordinary ctfutcity. 7'he division of each Chapter into Narrative and Ex* 
pla nation, Commentary , and Application, 7V ill render the work of the hiyfiest 
utility to those who are enyayed as Catechists or as 7'eachers in Schools, 
I can recommend the 700 rk strong \\ as aJfordiny\ in the simplest form, a 
^reat amount of information on the History of the Old and New 7'estamcnt. 

Catholic Cathedral, Madras, September 20 . fSg.f. 

t J. COLGAN, 

ARCHHWHOP or MADU.^IS. 

7he translation of Dr. KNiwirrs celebrated ^iPractical Commentarf' 
is a most valuable and welcome addition to our EnNish literature. Brimful 
of interest innl practical instruction, it should be in the hands not only of 
every Priest and Catechist, but of the heads of every Catholic family. In 
a few days we shall have our annual Retreat ami Synod. 7 shall not 
fail to recommend it stronyly to alt my Priests and Reliyions Communities, 
llishinst the admirable work alt the suecess it deserves, 

( 7/ristehureht Neeyf Zealand, December 2J. iSgp. 

f jNy. GRIMES, S. M:., 
msifop or aiRisranina/. 
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I have prused Dr, Knecht^s Commentary %znth much pleasure, 
mterest, and profit, I have no hesitation in pronouncing it to> be a most 
useful handbook for teachers and priest ^ and to supply a want in English 
Catholic literature. No doubts Bible History, bearing as if does on the 
doctrines of faith, is capable of rendering most valuable service to the 
teacher of Religion, as proof, illustration, and expansion of doctrinal truth. 
It becomes an objectdesson, nay a pictorial catechism, setting forth the isolated 
texts of Scripture found in the Catechism in the full light of their context 
and surroundings, exhibiting religious tnith in its practical bearing on the 
varied states and conditions of life. To effect all this, it must be read not 
as a mere story-book, bict in close connectmi with the Catechism, hand in 
hand with it — Catechmn being the guide and Bible History the handmaid. 
Dr, Knechts Commentary'^ seems to have been composed with such objects 
in view, and hence I feel sure of its receiving a most hearty tvclcome in 
English-speaking cmmtries, and of Us proving to be of the greatest service 
to priest and catechist by pointing out so ably the bearing of the Bible 
History on faith and morals. Catholics need more than esteem and love 
for the Holy Scriptures — they should know horv to use them to the best 
practical advantage; and Dr, Knecht^s work is a valuable aid in that 
direction, I expect it will have a wide circulation, and I should like to 
see it in the hands of all my priests and teachers, to whose notice I shall 
bring it by an official channel, % 

St, Mary's Cathedral, Wellington, N, Z., August yi, idg4. 

t ERANCIS REDWOOD, S. M„ 

ARCmiS/WP OF IVELLINGTON, 

I hope Dr, Knecht^s Commentary on Holy Scripture may meet a 
wide^ and ready sale, I ajn szire it will be found most useful in Catholic 
families and schools. 

Wexford, August ji. iSg^. f JAMES BROWNE, 

BISHOP OF FERHS, 

I beg to assure you that I shall brmg Dr, Knecht’S ^'Practical 
Commentary under the favourable notice of the Clergy of Cashel, at the 
earliest opportunity that offers. 

The Palace, Thurles, Augicst g. iSg^. 

f y. W. CROKE, 

ARCHBISHOP OF CASHEL. 

plazi of Dr, Knecht^s '^Practical Commentary seems excellent, 
and the execution no less so. Whatever system may be adopted by the 
zMwidual Catechist, he cannot fail to find this Scripture Narrative and 

ommentary of great practical utility. I shall be very happy to recommend 
it to my clergy, 

42, Greenhill Gardens, Edinburgh, August g. x8g4, 

f ANGLES MACDONALD, 

ARCHBISHOP OF ST AHDREIVS AND EDINBURGH. 
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I have read a good portion of t/ie> second volume of Dr. 

Practical Commentary \ and I am more than pleased with the work. It 
deserves the title ^'celebrated'', which you give to it. It will be a most 
useful book for Teachers as well as for the Clergy. I shall have great 
pleasure in recommending it strongly to both. 

Bishop's House, Leeds, July 23. iSg^. 

f WILLIAM, 

BISHOP OF LEEDS. 


I like very much the plan of Dr. Khrcbt's" P ractical Commentary", 
and think it well adapted to attain the end in view— an infeUigent acquaitt 
tmicc with Scriptural Ilistoiy and Doctrine and a practical application 
of their lessons to the duties of life. 

I shall be happy to recommend it to my clergy as a 7Hiluable aid to 
Beligious Teaching in our schools. 

Spring Hill, Claughtdn, Birkenhead, July 22. r8g4. 

f EDMUND, 

BISHOP OF smuwsBimv. 

mThe "Commentary for the use of Catechists and T'eachers" by 
Dr. F. J. Khecht, mnv Auxiliary Bishop of Freiburg, Baden, has been 
received 7oith the greatest welcome by the Clergy in Germany. It is 
considered by them as one of the best and most useful works for Catechists 
and Teachers. I am glad to learn that an English translation of this 
most excellent 7twrk is to be published by you, and I do not hesitate to wi' 
that the English edition will become as popular as the original German. 
It deserves strong recommendation. 

Belleville, III, April 3. 1894. f JOHN JANSSEN, 

BrS/IOP OF BELUmLLE. 

I like extremely the Chapters I have read of Dr. Khechts Bible 
Narrative and Commentary. With an admirable method he combines 7mth 
the Narrative brief explanatory notes, which he follows up 7inth suitable 
reflections. To a Catechist in want of a Manual for teaching Bible History 
this work will be found invaluable. 

St. Mary's Seminary, Oscott: Birmingham, March 8. 18^4. 

f EDWAMD, 

BtSHOP OF BlKMimHIAM. 

Knechth "Hactkal Commentary" is an excellent and useful book. 
It is written in an interesting, methodical, and instructive manner. I consider 
it as eminently calculated to inspire its readers with a real love for Holy 
Scripture and to show them, as Cardinal Vaughan says, in 7vhat 7mys the 
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Inspired Writings arc of practical, use to Christian life. Such a hook ought 
to be a welcome and rezvred guest in all Catholic families, and if deserves to 
occupy a place of honour in the libraries of Catechists, Teachers and Priests. 
I strongly recommend it to the Faithful and Clergy of my Archdiocese. 

Calcutta, April 2 . iSgs. f PAl'L, .S'. 7. 

AKCUBlStiOP OF I ■. tl.aJTT.-l. 


I consider Dr. Knbcht'.s “Fractical Commentary" one of the best 
handbooks of its kind. Its admirable method accounts for its great popu- 
larity. I shall continue to recommend it to my priests and teachers. 

Fort Chapel, Bombay, fufte /./. iSgg. 

f TIIEOD. DALHOFF, S. J., 
AKvitmniivv OF fo.mh.w. 


Allow me to take the opportunity of assuring you that Dr. AFw //r\s- 
Commentary on Holy Scripture is well hmmi to me as a most valuable 
aid both to the catechist and the preacher, and 1 shall be onh I’ul/illino 
^idy in bringing it before the notice of the Clngv. ‘ 7'he fact 
that this English Edition is taken from the /CF‘ (ierman ' editioryis a 
sufficient spiarantec that the book is up to date, and adds very materialh 
to Its usefulness in the hands of the ' ‘ 


Bishop’s House, Middlesbrough, November ty. igot. 


f A’/Cl/AA’D, 

‘I //(>/• ( )/*’ A/// i / » /. /;,S7/ AV it V .7 A 


PREFACE 

TO THE FIRST ENOLISH ICDITION. 


I N no ('OUTvtry, perhujis, lias the study of C'ate<'hetics made such rapid 
^ strides, or its ini]K)r(ance been so much a])pr(‘ciated, as in (lennany, 
That (‘ountry can boast ol* a laind of writers who have enriched the 
world witli a most vulualile cateclietical literature, treating the suhjeett 
in a, way at once sca'ctvtific and |>rarti<'al. (Iriiber, Krawutzcky, Over- 
l>erg,^Jkirthel, I lirschfelder, and lienda are names deservedly lionoured 
l)y those wlio can api)reciute tlui imi>ortance of Catechetics; but more 
honotiralile still are the names of Schuster and M'ey, to whicit must 
now I)e added tiie name of Dr, KNKcmr, Auxiliary Bishop of the Arch* 
diocese of fVeiburg, tlie autlior of several pamphkUs on state education 
and the school (juestion, but belter known as the atu!u>r of 
Commentary, winch entitles him to a place in the front rank of Ckitechists. 
Besides issuing (hitechisms and Mistorics, these writers have done what 
in them lay to elevate ('!alechetics into a. science, and to build it up 
from a solid foundatiom 'They were quick to see tltat Catechetics is 
both a science and an art, and that like every other Hcient*e it must 
rest on c;ertain broad priiu'iples, and move along <'ertain fixed lines. 
They recogniy.cd that Catechisms must be constrtiCed not lut|)lni/.ard, 
but on a definite plan and principle, and according to rule, Hence, 
for years ^ past, the princijdes underlying Catechetics, its various 
l)rancheH--"e. g. Bible I'listory and Catechism -and tlieir mutual inter- 
dependence, the (aitec^hctical metliod itself vi/., tlie mode of imparling 

the several bramthes, and' the rules to be followed liy the Catechist -'-ail, 
in a word, that goes to constitute tine science, has iiassed through tlie 
sieve of exhaustive discussion. 

And where do we stand in England? Have we advanced thus 
far? Or have we so much as grasped the truth that 'Cateclietics is a 
science at all? On looking into the dictionary I found, indeed, tlie 
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word Catechetics, but it was marked with an obelus or death-mark, to 
show that it was either dying or dead. The thing is not, perhaps, quite 
as lifeless as its name ; but if Catechetics, as a science, still barely lives, 
it is the utmost that can be said. I am far from saying that there is 
a lack of earnestness amongst us, or that we have no experienced 
Catechists who have attained a fair, or, if you will, a large measure 
of success. Nor am I insinuating that we are not alive to the vast 
consequences with which success or failure in catechizing is fraught for 
the future. On the contrary, the steady, if slow, growth of a catechetical 
literature amongst us points to a growing interest in the subject, and 
a deepening sense of its importance. All this, ho\vever, while proving 
that we are in point of fact catechizing, only serves to bring out in 
greater prominence the fact that we are still without the science. Are 
our tools rusty? Are our Ayeapons broken or blunted? In a w'ord, 
are our methods right or wrong? Are' the instruments we are using 
adapted to the purpose for which they are intended? Are our Catechisms 
correctly adjusted, that is, are they set in a manner best calculated to 
secure their aim? All these are questions on which our future success 
turns, and which clamour for an answer. If our methods and our 
instruments are perchance wrong, we 'are but wasting our energies in 
attempting to naturalize mistakes, by forming them into a regular system. 
And what answer can be given to these questions? Until lately no 
answer has been attempted, even if the question has been asked. But 
recently an enterprising clerical journal, Pastoralia by naine, has been 
rife with discussions that have yet only touched the fringe of these 
great questions; still I am not without hopes that when the mass of 
nebulous matter condenses, it may prove to be the beginning of a solid 
catechetical system. 

W e in England, then, seem to be just entering on the preliminary 
stage of discussion. In Germany the stage of discussion has long l)een, 
passed. And, it will naturally be asked, has the discussion proved as 
barren of practical fruit as many German discussions have undoubtedly 
been? What has been the pet result? Is any advantage likely to 
accrue from a discussion? Is not the catechetical system that is stereo- 
typed in practice good enough? These |re, I submit, questions that 
may be profitably discussed, even if the discussion entail no change. 

t any rate, it can do no harm, if it only strengthen our self-assurance 
that we are travelling on the right road. For it is not a little singular 
that the Germans, who have discussed these matters, and we, who have 
not, move m many respects on totally distinct planes. The Germans, 
for instance, use a graduated series of Catechisms. There are lower 
Catechisms, middle Catechisms, and upper Catechisms. In England, 



I’kF.I'Al'r, 'I'O THI-: FIRST KN<’,L!SI1 KDITlnN. 


XI, 


on the other hand, we liin'c j)ractieully lait: one Catechism, which is 
learnt alike hy infants on the galler}\ and hy youths in the up|>er 
onus. Is it better to have one Catechism or a graduated series ada}>ted 
to the several <’apacitics ol‘ those who use them?* Surely, it would 
not lie futile to dismiss the res|)ective merits or demerits of the two 
systems. For witiiout iiresuming to say tliat either is better than the 
otlier, I may safely aftirm that ours is not sf> oliviously suixu’ior as to 
lie outside the i>ale of discussion. 

Another ((uestion closely bound up with the huTner is U) deterniiite 
what should be? the stating and frame-work and general chara<;teristit‘s 
of a (fatecliism, Should a (kitt‘chi.sm, in a word, l>e a Sia/tma 7//cc/c,;7Vv/ 
in miniature? a com|Kmdiuni ofHu^ologyr a condensed essence of theO' 
logical treatises? Should it be couched in technical language? Shouhl it 
bristle witli dt'fintiions? Should tlu* dermitions be franual with sucii 
studied accurat'y that the moft fastitlious pliilosojiher sliall l»e unabU* to 
detet't the slightest flaw or imfrerfection ? Should they be such that 
“only a i>luloso|)lier can read them witlmuf a groan"? (hr should a 
Catecliism l»e a primer? Should its language 1 k‘ plain and 

simple, but atantrate witluil, thougli without straining after minute shades 
of a«ii‘uracy? Should tliere lie more explanations and fewer definitions? 
liy way ot“ illustrating the two methods 1 will transcribe two answers 
tlu‘ <iuestion: What is Cod? One answer occurs in the Knglish Cate 
cliism, the other in Deharhe’s Small (latochism, a translation of whidt 
is exttmsivcly used in the Ihrited States. 

CA'rKcmsM. okhariucs cA'ri,';c,HisM. 

Wlial is i'liid} Wlutt is (UhI? 

(»<mI in iIh:» siiprcau* Spirit, who hIcim' ( JoU is the I.(»rrl mid Mnsujr cl 

exists ut Himsell mu! is iiilinile its all ! heaven and earth, from wlmm all gi»otl 
t'lerteetiuns, ; things eotne. 

1‘!ie Fhiglish didinition is made up of a numlier of ideas of sucli 
a hard nudaphysical cast as to be wholly impervious to the ordinar)' 
mind, to say nothing of the child mind. Nay, it may be affirmed witlmut 
exaggeratirm tliat only those who have uiuhn-gone a [dulosophical and 
a tlietdogii*al training can ever hope to understand it. 'The very ex- 
[ilanafion involves a course of theology. For t'hc definition is tite wliole 
trtsntisc /k A''c in a nut.Hludl Dehurbe's answer immediately stoops t'O 
lowly intelligences, a.iui therel>y it stoops to compier. fleing atlai'ited 
to the capacity of children, it will give them, at least, some idea of 
Cod, whereas tlie Fhiglish deiinition eannot but leave a blank. And 

* One find the sume CiUechisin might serve for all grades, if it were primed 
with some distinctfoii mndogous to large and small tyi'ie. 
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yet, as Frassinetti rightly contends, the first and ('hietest step in ( ate- 
chizing is to give children a grand and exalted idea ot ( Jod. hven tiie 
Middle Catechisms do not require their puiiils to soar to siudi nieta* 
physical heights as we expect our infants to scale, 

To some it will seem that both methods are right, if eacli he kept 
in its place: that we need both a digest of theology and a religious 
primer. At the same time it is respectfully insisted that the twf) works 
are so diffi^rent in scope und material that any attenifjt to fust* tlican 
into one is foredoomed to failure. Surely, all must allow that ndigious 
teaching comes first, theological explanation a long way seeoml, and 
theological terms are to be admitted only when they eannot lu* kept out. 

Thus we have again veered round to the |)revious question : whether 
it is better to have one Catechism or several? Those who mainttdn ilu* 
necessity of having several Catechisms, or several grades in tlie one 
Catechism, can at all events appeal to the example of St. Paul, who 
prescribed milk for the weak and solid food for the strong. 

There is yet a third point on which we need light, and tlmt is the 
disposition and order in which the material should lie set. In what 
order should the Catechism be arranged? On a metap1)ysieal or a prarli 
cal plan? The order followed in the English Catechism is sevto-rh g».u('ta 
physical, and consequently children do not learn till late many things 
that they require to know early. Take, for instance, tlie Sacrament of 
Penance and the Christian’s Daily Exercise. 'Phese occur in tlm latter 


part of the Catechism. And yet, children require these hmg Indore 
this stage in the Catechism is reached, that is, if the present ordi*r l>e 
followed. And what is the result? That children have to l)e learning 
two parts of the Catechism concurrently: one for stdiool-work, and 


another to fit them for the Sacraments they arc about to receive, Tints 
the school-work is a drag on the Sacraments, and the Sucrauienis a 
drag on the school- wotk, whereas they should be a muttial lu’lp oiu* to 
the ofoer. A question proper to be discussed in CateclteticH is how 
far this double system is a waste of energy, and how far it would lie 
advantageous to arranp the school Catechism on u more useful printaple, 
mat is,^ broadly speaking, in the order in whicli it is required b In tlie 
Catechism for the Diocese of Rottenburg the Sacraments follow imme- 
diately^on the articles of the Creed. This, at all evens, is a step in 
the right direction. For obviously children receive the Kacrainems, and 
therefore require to know about them, before they need a detailed 
knowledge of the commandments. But still greater advance has been 
made in the Dioce se of Salford. In the manuals of Religious Instni. tion 


Salford 


‘ Catechisms of this kind are in use in the Dioceses of Hinaiaghmu and 
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used in that diocese, and approved by Cardinal Vaughan when Bishop 
of Salford, the questions and answers are arranged, not in the mechanical 
order with which we are familiar in the ordinary Catechism, but in 
subjects. Here we have, I submit, a valuable hint which, if judiciously 
acted upon, cannot but greatly simplify the work of learning and, what 
is more important, of understanding the Catechism. 

The incidental mention of the Catechism for the Diocese of Rotten- 
burg suggests another point — and it shall be the last — on which I wish 
now to touch. This Catechism has in common with our own one not- 
able feature. Underlying both is the remarkable principle of embodying 
the question in the answer. When this principle was first introduced 
into the English Catechism, it was looked upon as the golden key that 
would unlock the portals of knowledge. It was imagined that the auto- 
matic action of dovetailing the question into the answer would serve 
as a sort of plastic medium for transferring to the mind of the child 
the connexion between question and answer that exists on paper. The 
physic process by which this result was to be achieved was doubtless 
wrapped in mystery; but as an expedient for bridging over the abyss 
between mind and matter, the. device was certainly ingenious. It looked 
very •plausible, and no one could ^say that it might not succeed. Its 
short-lived existence, however, has but confirmed the old axiom that an 
automaton will never produce life or intelligence. No one nowadays 
dreams that it has realized the great expectations that were formed from 
it. Nay, if I may speak as one less wise, I should say that the sound- 
ness of the principle is very widely called in question. Instead of 
smoothing away, as many object, it has multiplied the difficulty of 
learning the Catechism by increasing the matter of the answers, already 
in many cases too bulky ^ ; and, what is far worse, by giving such undue 
prominence to the question, it has thrust the answer into the background, 
and thus the answer is smothered or strangled^'in the question. Now, 
which is the more important factor in a Catechism : the question or the 
answer? The answer to this question is too obvious to need stating; 
for surely there can be no doubt that the answer is of primary, and the 
question of only secondary importance. The question is of value only 
inasmuch as it draws out the answer. It is the answer, therefore, that should 
be to the front, and the question in the background. Whereas when the 
question is put in front, and the answer in the rear — when the question 
is made to overshadow the answer — the natural order is inverted. 


^ Bulky not merely in words, but chiefly in ideas; An ’answer should contain 
one fact or one idea; not a fact and a reason for the fact; or a fact and an ex- 
ception, and a reason for the exception. Questions with a multiplicity of ideas 
(e. g. What is an Indulgence?), if split up into several, may be made intelligible. 
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I have said that the English and Rottenburg Catechisms share thi: 
principle in common. But, after all, the agreement between the twc 
Catechisms is only apparent. For there is this difference between the 
two, that in the English Catechism the question was framed before the 
answer, whereas in the Rottenburg Catechism the answer was framed 
before the question. Thus in the latter the true principle appears as 
a Imng force. 

This is a matter of greater import than at first blush it may seem. 
Not only is this mode of procedure a courageous assertion of the true 
principle on which I have been insisting; not only is the true proportion 
between question and answer thereby observed; but it also gives us a 
glimpse of yet another truth which we seem barely to have realized: 
viz. that answers gain in clearness and directness when they are un- 
hampered by the stilted phraseology of a preformed question. How 
much plainer and simpler would Catechisms be, if all were constructed 
on this plan ! Still, if the Rottenburg principle is right, we may reason- 
ably go a step farther and ask, how far it is advisable to have stereo- 
typed questions at all. Will the Catechism of the future — if Catechism 
it can be called — consist merely of sets of plain simple consecutive 
statements.^ That some chapters in the Catechism lose in effect! ven^s by 
being put in the form of question and answer, is to me painfully evident. 
Take, for instance, the last chapter — the Christian’s Daily Exercise. 
\\ ill any one say that the beautiful instructions therein contained would 
not be far more telling, if written in the form of pithy childlike state- 
ments: But, as they stand, they are positively handicapped by the 
questions to which they form a pendant. And it is to be feared that, 
in consequence, children often think of the duty inculcated only in 
connexion with its question in the Catechism. 


Leaving^ the domain of general Catechetics, we now come to that 
branch which is the subject-matter of the present volume, viz. Bible 
Historj' And, first of all, it may be asked: what place does Bible 
History hold m a course of religious instruction? Bible History is not 

Sich h rto^^ instruction rests, nor the centre round 

which it revolves nor the goal towards which it tends. Our religion 

Hkt ^ condensed extract from Bible 

teaching of the Church must, on Catholic principles be at 

ofreHgioo, ioowctioo. Hence Bible History, 
o Claim a place in rehgious instruction, must do so only inasmuch as 
tt be.„ on B.e docWnes of fddr. It ,his principle be in 
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view, Bible History may lie made to render most valuable service in 
religious instruction. 11\e illustrative light it throws on doctrinal truths 
makes them more easily intelligible. They become invested with a 
concrete form, are clotlied with Hesh and blood, breathe the breath of 
life, and move like living truths before otir eyes. In the Catediism, 
they appear as cold abstracts and mere outlines. Thus Bilile History 
t>ec:omes an object-lesson in faith, a veritable pictorial Catechism. How 
powerfully, for instance, is the truth of an all-ruling Providence il- 
Instrated by the histories of Joseph and Abraham I What, again, is better 
calculated to teach the power of prayer than the stories of Moses 
praying while the Israelites fought, and of the Churclii praying lor tlie 
imprisoned Peter? On the other hand, the fate of Judas and tlie rejection 
of Juda show forth, in ell their hideous deformity, tlie terril)le con- 
seqtiences of resistance to grace ; while the history of tlie fall of Kve 
and of Peter brings out the necessity of avoiding dangerous occasions. 
In this way, Bilile History at once proves and illustrates doctrinal trutlu 
And it likewise d*eveloi>s and expands such trutli. 'Phe Catecliism tells 
us, indeed, how and wliy Christ suffered, but Bilile History gi\*es a full 
and detailed account of His sulferings, and so enal>les us lietter to 
the infinite love of Cod and the enormity of sin. The texts of 
Scripture that in the Catechism stand isolated and shorn of their context, 
are now seen in the light of their surroundings, and speak to us with a 
new force and meaning. Moreover, Bible Plistory serves to complete 
the Catechism. 'Hie Catechism, for example, is silent about miracles, 
about Cod’s mercy and forbearance, His patience and longsuffering. Of 
h^ixnility, and indeed of many other virtues, it is also silent, except that 
it arranges them over against the opposing vices. But would we learn 
their nature and jiropcrtics, and how pleasing they are to ( lod, it is to 
Bible History that we must turn. The Catediism is monosyllal)i(‘. in stating 
the duties that children owe to their parents, masters to tlieir servants, 
and vice versa; wliereas the history of the centurion’s servant, ofHeH’s 
sons, and of T’obias surrounds these duties witli a haIo*of interj)reting 
light. Again, Bible History exhibits religious truth in its bearing and action 
on the most varied states and conditions. Virtue and vice stand before 
us, with life-blood coursing through their veins, in attractive beauty or 
repellent ugliness. The Cood Samaritan invites to mercy; Job, in his 
resignation to Cod’s will, is a beacon-light to tlie sorrowing; the Apostles 
going forth from the scourges, and rejoicing that they were accounted 
worthy 'to suffer for Christ, invest with a startling reality the beatitude: 
IBlessed are they that suffer persecution for justice’ sake. 

From all this it is clear that Bible History is not to be read, as 
too often it is, merely as a Htory*book; that it is to be studied, noton 
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its own account, but because it imparts life and vigour, pit'turo.stjucness 
and comprehensiveness to religious instruction ; l)ecause it elucidates, 
proves, enforces and illustrates the truths that go to make up religious 
instruction. But, as Dr, Knecht insists, in order that Bible Histor}* may 
be in a position to render these services, it must l)e '^taught in tlu;; 
closest connexion with the Catechism”. '‘Catechism and Bible History 
must mutually interpenetrate \ for only in this way is a systematic course 
of religious instruction possible”. Catechism and Bil)le Histqry must 
go hand in hand, but Catechism must be in the van. Catechism is the 
guiding principle, and Bible History its handmaid. 

These are the principles, weighty though elementary, on wliich 
Dr. Knecht and all writers on Catechetics are generally agreed. And 
how does practice harmonize with . principles ? Is practice attuned to 
principle? Or are the two in hopeless discord? 1k) begin with, how 
many teachers have mastered the reason wliy Bible History lias a place 
in religious instruction? How many, ^ or how few, realize the fact that 
Bible History and Catechism should lie "taught in tlie closest connexion”? 
And what percentage of those who have grasped this truth j>ut it intt) 
practice? There is no denying the patent fact that, as a rule, tlie two 
are not taught concurrently, and are not made to run on pgrallel 
lines. Ten to one, the Bible History set down for a class in a given 
year has no connexion whatever with the doctrinal instruction of that 
year. Thus, while children are being instructed in the 1 loly KiH'harist, 
their Scripture History turns on that singularly uninspiring i>eriod erm 
braced by the reigns of the kings of Israel and Juda! All this comes 
from being enslaved to the chronological system, 1'his is the root of 
the evil to which the axe must be laid. Forgetting the plain iirinciple 
that should underlie the teaching of all Hilile History, and utterly ignor* 
ing the profit or loss to the children, we have stumlilcd over llie 
crooked idea that Bible History must be taught dironologically even in 
our poor schools. I am far from denying, nay, I affirm that a systC' 
made course , of Bible History should be given when time and facilities 
are not wanting, as in our upper schools and colleges. But in our po«»r 
schools, where the time barely suffices to give the necessary instruction 
and^ to drive it home 'with religious eftect, a slavisli adliesion to chrono- 
logy is to sacrifice realities to figures. To talk of a sy.stemutic course 
in this sense, under such circumstances, is notliing sliort of [ireposterous, 
In the chronological system, Bible History cannot, except liy a hapiiy 
accident, enforce and illustrate the religious instruction. Far frofti being 
a help, it is^a drawback. Instead of elucidating, it oliscures, No longer 
the handmaid, it s eeks to be on an equality with the mistress, I'or 

1 “In inniger gegenseitiger Durchdringimg". 
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religious instruction to succeed in its great purpose it must, as Dr. Knecht 
rightly says, be conducted on a ^^unitive” plan. The unit is the doctrinal 
instruction, with which the Bible History must be brought into line, 
unless we are to fly in the teeth of all our principles. Let me now 
briefly illustrate what I mean by this unification or concentration of 
subject that I am advocating, lest perhaps I be twitted with pulling 
down without attempting to build up. Instead, therefore, of teaching 
children who are being instructed, in the Blessed Eucharist about the 
kings of Israel and Juda, I would’ teach them the Scripture History of 
the Blessed Eucharist, as in the folloy'^ing plan^: 

THE HOLY EUCHARIST. 


I. Types of the Holy Eucharist: 

1. The Sacrifice of Melchisedech. 

2. The Paschal Lamb. 

3. The Manna. 

4. The Food of Elias. 

5. The Jewish Sacrifices. 

II . The Prophecy o^f Malachias. 

III. Christ promises a new Sacrifice: 

• I. At Jacob’s Well. 

2. After the multiplication of the loaves. 

IV. The Last Supper. — Institution of the Blessed Eucharist. 

V, The two disciples going to Emmaus. 

VI, Miracles illustrative of the Blessed Eucharist : ^ 

1. Water made wine at Cana. 

2. Multiplication of loaves. 

3. Christ walking on the waters. ^ 

4. The Transfiguration. 


The important subject of the Church may be treated somewhat 
similarly. 


THE CHURCH. 


Part I. THE OLD TESTAMENT. 

I. Introductory. 

II, The Church a Family. 

1. Noe. The ark. 

* 

2. Call of Abraham. — The promises to Abraham, Isaac and Jacob. 

III. The Church a People. 

1. Moses. 

2. Giving of the Law. 

3. The Tabernacle. 

’4. Entrance into the Promised Land. 


' ^ From Scripture History for Schools (No. 3). Approved fcr use in the 
Diocese of Birmingham. 

Knkcht, Commentary. 3. ecJ. 
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IV. The Church a Kingdom. 

1. David. 

2. Solomon. — Building of the Temple. 

3. The kingdom broken up. 

V. God promises to set up a New Kingdom. 

Part II. THE GOSPELS. 

VI. Introductory. 

VII. Christ the King. — The Kingdom of God. 

Vni, Parables on the Kingdom of God. 

1. The Hidden Treasure. 

2. The Pearl of Great Price. 

3. The Wheat and the Cockle. 

4. The Drag-net. 

5. The Leaven. 

6. The Mustard Seed. 

7. The Good Shepherd. 

IX. Jesus calls Disciples. 

X. The first Miraculous Draught of Fishes. 

XI. Peters Confession of Faith. — The Foundation of the Church of Christ. 

Xn. Christ promises that Peter’s faith shall not fail. 

XIII. The second miraculous Draught of Fishes. — Christ makes Peter Chief 

Shepherd. • 

XIV. The Mission of the Apostles. 

Part HI. HISTORY OF THE CHURCH A?7ER OUR LORD’S ASCENSION. 

XV. The Opening of the Church. 

XVI. Peter cures the ^ame Man. 

XVII. The First Christians. 

XVni. The Apostles work miracles; are imprisoned &c. 

XIX. Conversion of St. Paul, 

XX. Peter visits the Churches. 

XXI. Peter’s vision. — Cornelius. 

XXII. Peter imprisoned and set free by an angel. 

XXm. The Council of Jerusalem. 

XXIV. Primacy of St, Peter, — Summary. 

In a word, the Scripture History should be grouped round [the 
central doctrines of our faith. 

3 * 

A subject largely discussed in Catechetics is the method of teaching 
Bible History. Catechists are now agreed that five factors go to make 
up the teaching of Bible History: i. narrative, 2. explanation, 3. repe- 
tition, 4. commentary, 5. application. Not to be needlessly prolix, I 
assume that this is also the order in which they are to be taken. A 
few words must be said on each. 



PREFACE TO THE FIRST ENGLISH EDITION. 


XIX 


JVarraiwe. The first stage in teaching Ilible f-Iistory is the narra- 
tive. The teacher fells the story briefiy and pithily, in such a way, 
however, as to make the actors stand out as living lieings, and enable 
the children to see with their eyes and hear with their ears what is said 
and done. This is what Fenelon called the '^fundamental law” in 
teaching Bilfie History. Neglect or slipshod oliservance of this rule 
is prolific in failures. And yet, in defiance of this "fundamental law”, 
children are often set to learn the History />/ f/te fini imfanee from a 
book! What is the result? The child, failing to understand the story 
aright at the outset, receives a l)lurred impression which is never wholly 
effaced. And no wonder. The negative was bad; and no ainount of 
subsequent dilutions and retouchings will produce a good phologra|>h 
from a liad negative. It is essential that the first im|>ression sliouki lie a 
good one. If the child fails at first to catch the points of interest, it 
is bored by the story ever afterward.s. But if the story is well told, tlie 
child’s interest is awakened, and it i.s all ears to know sometliing further, 
d'he narrative is the peg on which all that follows is to hang. Unless tlie 
nail be firmly driven in, it will not hold the picture; so unless the points 
of the story are clearly fixed in the childhs mind, it is lalKUir wasted lo 
overl|y it with explanations or to attach pendant commentaries. 

Expianaihn, A story well told is half exjilained. In telling the 
story, hard words are, as far as possible, to lie avoided ; but from time 
to time, words and phrases, usages and cmstoms tlmt need ex|ilairiiing, 
will find their way into the story. 'I'his is all that (’atechi.sts mean l>y 
the explanation, viz., making clear all that k ttlmohUely necessary for 
understanding the story aright. It does not mean liranching off into 
learned digressions, or talking over the children’s heads. All vapid 
display of learning confuses rather than explains. 

Repetition. So far books have lieen on the shelf. And often 
they remain there much longer. Some teachers, taking their stand on 
high principles, rise to heights of virtuous indignation in dent)un('ing 
all employment of Bible Histories as pernicious. Books, they say, de- 
grade the learning of Bible History to the clumsiest mechanical o|'»eriition, 
and deal a death-blow at intelligence. But surely this denunciation 
proceeds from a wrong conception of the time and place when books 
are to be used. If the diildren are made to learn tlie history in tlie 
first .instance from a book, undoubtedly the objection has some force. 
Then, however, not liooks but wrong methods are to blame. 'How can 
the book rightly used be fatal to ' intelligence, since intelligence has 
l)een brought into play before the book is used at all? For surely it is 
bringing violence to bear against common sense to contend that reading 
a story after it has been understood, obliterates intelligence. 

h* 
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After the story has been told, the children open their books, and 
one or more read it aloud — the teacher adding any further explanations 
that may be necessary. Teachers — this is important — in telling the 
story should endeavour to adhere pretty closely to the words of the 
book. Otherwise, if the language differs notably from that in the l)Ook, 
the children, when reading the story for themselves, will be puzzled and 
perplexed. Considerable variety in language will only confuse them. 

So far the children have listened to the story with attention, and 
have understood it. But the impression, like lines written in water, 
will quickly disappear, unless measures be taken to fix it in the memor}*. 
This is the next process. Our knowledge is co-extensive witli our 
memory. We know as much or as little as we remenilier. Memory, 
says Hirschfelder, is the mortar that holds the bricks together. Without 


memory, the combined action of understanding, heart and will, can 
succeed in erecting only a pile of loose stones. Furthermore, many 
Catechists of note insist that the text should be committed to memory, 
word for word, at least by young children. Thus Alleker argues that 
a free reproduction is beyond the capabilities of all l)ut advanced pupils, 
and that it is far easier for children to reproduce the matter in tlie 
form set before them. Hirschfelder truly observes that childrm are 
unequal to improving on the form given in the liook, and that, when 
the lesson is not exacted word for word, the tendency, e.specially in 
the quicker and brighter children, is to learn it in the most slipsliod 
fashion. Perhaps time will throw light on this question, Meanwlnle 
teachers may do much towards facilitating the by-heart and making it 
intelligent, by pointing out the natural divisions of the story, the com 
nexion between the several parts, and so forth. 


As regards the repetition in class, I cannot do better than gih'e in 
mg the story independently, and in a connected fa.shion. It should 

»2m»h^s 2 ''i* »rrect 

t-hiA ^ particular, teachers should beware of lettini? the 

hum-dram^ltyle.*^^^^ “‘o » sing-song, drawling, or 

the story; they have lL! tt 

insight into the motives^hat ^ of events, and have gained an 

understand the immediate meaSig^f thl XaTes 

told. But the deener meaninor xu ^ m which the story is 

The commentary is the Stht *hem. 

ntary is the key that opens the gate of this wider knowledge. 
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The Bible narrative is no longer to be viewed as a story, but as a 
revelation from God, disclosing God’s will and God’s attributes. Every 
Bible story contains dogmatic and moral truths. One might almost say 
that the events happened for the sake of the truths. To draw out 
these truths, and bring them vividly before the children, is the most 
important part of instruction in Bil;)le History. And this is the function 
of the commentary. Thus the commentary brings out the typical cha- 
racter of persons and things ; it unearths the truths buried in our IvOrcl’s 
pai*ables; it unfolds the spiritual meaning underlying His miracles. But, 
most of all, it shows what bearing Bible stories have on doctrines of 
faith and morals, on the cultus and institutions of the Church, Thus 
the teacher has to hand an instrument which, if wisely used, is admirably 
adapted for dce])ening the religious knowledge and strengthening the 
religious convictions of the children, and for arming their faith at all 
points. Such is Dr. Knecht’s account of the function of the commen- 
tary. And he goes on to point out the qualities that the commentary 
.should have if it is to lie effective, i. It must be according to the 
mind of the Church, whom Christ has appointed to guard and expound 
Holy Scripture. The commentary is not intended for a platform on 
whidpthe teacher can air his own crude opinions, 2. It must be cate- 
chetical. Both in matter and manner it must conform to the rules of 
Catechetics, i. e. it must be adapted to the class to which it i.s given. 
All platitudes, vague generalities, and scattered reflections wide of the 
mark are to be carefully shunned, as they leave only a nauseating effect. 
3, The teacher must keep steadily in view the close connexion that 
should subsist between Bible History and religious in.struction, On this 
l)oint sufficient has already been said. 

ApplkatmL On this last factor little need be said. It con.sists in 
holding up the mirror to nature:, in making the children realize that 
the events recorded, though happening ten thousand miles away and 
some thousands of years back, have an interest and a concern for them, 
and are part and parcel of their own lives. The temptations and 
struggles, the falls and conversions, the unkept promises here depicted, 
are a reflection of our own conduct, anS are written for our warning 
and encouragement and self-knowledge. Moreover, in the a])i)lication, 
the truths elicited in the commentary are brought home to the in- 
dividual child, and are held up to him as a rule of life and conduct. 


4. 

Such, in short, is the programme that Dr. Knecht has mapped 
out for himself in his I¥actimi Commentary. A programme most inviting 
and comprehensive! I’o many, doubtless, it will appear too vast to be 
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carried out successfully. But I have no hesitation in saying that 
Dr. Knecht’s success is as great as his programme is vast. His work 
first saw the light in 1883, and since then twelve large editions have 
been exhausted. This fact alone speaks volumes for his success, His 
work marks an immense advance on anything that has been published 
in this country. In fact, we have nothing in any way like it; nothing 
that approaches it within a measurable distance. Our text-l)00ks, at 
their best, give but a good narrative ; at their worst, I fear to say wliat 
they do. But best and worst alike have entered into an unholy covenant 
to give next to nothing beyond the narrative. Now, thanks to Dr. Knecht 
and his translator, we have a work that, in addition to a good narrative, 
supplies a good explanation and an excellent commentary. The very 
idea that Bible History needs an explanation and a commentary will, 
I suspect, come to many like a bolt from the blue. But 1 trust that 
after the appearance of Dr. Knecht’s work we shall be ashamed to issue 
any more Bible Histories in the good old dry-as-dust style. 

The narrative in the Practical Commentary is Dr. wSchuster’s Bible 
History. This work itself has already been translated into eighteen 
languages, and has run into I know not how many editions. I.et it, 
however, be noted that the Practical Commentary is not inextj4c;al>ly 
bound up with any particular form of narrative, and it will be found 
equally serviceable with any other narrative that teachers may prefer 
to take as the groundwork. 


In particular, I would call attention to the excellent '^Concordance 
between Holy Scripture and the Catechism”, as it is called, given in the 
teacher will find ready to hand an invalual)le repertory 
of Bible stories and explanations for illustrating his catechetical instructions. 

In conclusion, I wish to re-echo with all earnestness the words of 
a writer in the Schtmizer Pastoralblatt: '1 consider this Commentarv the 
best and most useful hand-book of its kind ... I am haj.py to 'think 
Hke r?. “y conviction of its great worth, and I should 

of L wn? ^ '' I'ldispensable to every teacher who would be abreast 
of his work. To priests it will be most useful, not .only in the school 

ot sermons. And I make bold to affirm that no one, be he priest or 
meS^oVT k T the least 

to thelt?, ^fSli ^ 


Stanley house, Eccleshall. 

■^ay 77. 7<P9^. 


Michael f. Glancicy. 
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the first English edition was published in 1894, the original 
German work had reached the twelfth edition ; it is now in the 
eighteenth. The present English edition has been revised according 
to the sixteenth German edition, and has been as hir as possible brought 
into line therewith, though some freedom has been allowed in adding, 
altering and omitting portions, in order to adapt them to the circum- 
stances of English readers. The passages of Scripture on which the 
narrative is based are indicated at the head of each chapter-, all notes 
are placed at the foot of the page; the illustrations are new; and 
various improvements in matter and form have been effected in both 
text fhd notes. 

The .Revision of the present edition is due to the Right Rev. 
Monsignor V. J ScHOimr., 1). I)., whose judgment upon Bishop Knecht’s 
Commentary deserves to be here recorded. He writes: ^*I have read 
the Commentary with genuine pleasure and profit, tlow it brings home 
to one the real scope and purpose of the Bible 1 'For what things 
soever were written, were written for our learning: that, through patience 
and the comfort of the Scriptures, we might have hope’ (Rom. 15, 4). 
The Practical Commentary will prove the very best antidote to the 
poison of Biblical Criticism now spreading among the masses. Its value, 
therefore, goes far beyond its immediate scope.” 


St. Auoustine’s, Solihull 
Mq}f i\ igoi* 


MICHAEL F, GLANCEY. 
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^ i 'he statements made in the Preface to the Second apply with still 
'*■ greater force to the Third Edition. P'rom the many changes, 
chiefly verbal, that have been introduced, it is hoped that the work 
will gain in clearness and conciseness. The present Edition, like its 
predecessor, has had the advantage of being revised by Monagnor 
Schobel. 


MICHAMI, F. CI.ANCICY. 


Institute of St, Charle.s, Begbroke, Oxford. 
May I. xgxo. 
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FIRST PART. 


‘THE OLD TESTAMENT. 


Knecht, Commentary, I. 3. ed. 


I 




HISTORY OF THE PRIMITIVE AGES 
OF MAN. 

THE TIME FROM ADAM TO ABRAHAM. 

(About 4000 — 2X00 B. C.) 


ChAVTKR' 1. 

'ri-IE CREATION QE THE WORLD. 

[Gen. I, { fo a, j.] 

N the beginning God created Heaven and earth The earth 
was void^^ and empty darkness was on the face of the 
deep^, and the Spirit of God<^ moved over the waters* And God 
skid": “Be light made!” and light was made. This was the 
first day^, 

^ In the be^immig of time. 

® Heaven and earik. i. e. both the visible and invisible worlds, This sen- 
tence relates to the whole of creation generally; what follows, to the creation of 
the earth in particular. 

** Void, Which means that it was an unformed mass, all confusion and chaos. 

* Empty, Without life in it, or without any plants, animals, or men on it. 

® Beep, i. e, on the unformed mass of primeval matter. This mass was 
wrapped in gloom and darkness; and, being soft and fluid, is styled “the waters”. 

® Spirii of God, i. e. God, who is a pure Spirit in opposition to the un- 
formed and lifeless mass of mere matter, breathed upon it in order to give life, 
movement and form lo it, and to prepare it for a dwelling-place of men ai'nd beasts. 

Smd, i, e. commanded. 

** Fint day. The sacred writer divides the whole work of Creation, as we now 
see it before our eyes, into six days followed by the Sabbath or day of rest,, in order 
to impress upon his readers that man should follow the example of God, and work 
six days and rest in God on the seventh. He consequently apportions a work to 
each day. By “day” he means exactly the same as we mean, namely, a space of 
time consisting of twelve hours of work and twelve of rest. God Himself does not 
work in time, but He can be likened to a man who works six days and finishes all 
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On the second day God said: “Let there be a firmament ^ 
niade amidst the waters; and let it divide ^ the waters from the 
waters,” And it was so^. God called the firmament heaven^. 

On the third day God said: “Let the waters that are under 
the heaven^ be gathered into one place®; and let the dry land*^ 
appear.” And it was so done. God called the dry land earth; 
and the gathered waters, seas. He also said: “Let the earth® 
bring forth the green herb, and such as may seed, and the fruit- 
tree yielding fruit after its kind.” And it was so done®. 

The fourth day God said: “Let there be lights made in 
the firmament of heaven, to divide the day and the night, and 


his work in one week. As to the real space of time which the formation of the 
world required and about which Geologists inquire, the sacred writer says nothing 
at all. His dramatic narrative is q^jiite independent of it. 

^ Firmament. In other words, the’ atmosphere which surrounds our earth to 
the height of about 45 miles, and looks to our eyes like a blue dome. 

® Divide. The firmament was td divide one part of the waters from the other 
part in this way : God made a considerable body of water to ascend, in the form 
of moisture (clouds), into the atmospheire,. thus separating it from the wate# which 
remains and flows on the earth. 

^ It was se. i. e, it was as God had commanded. 

^ Heaven. This is not the heaven where the angels and saints dwell, and 
contemplate God. A distinction must be made between that heaven, and the vi- 
sible, natural heaven, i. e. the firmament. 

^ Under the heaven. \. e. below the atmosphere, or] in other words, the 
waters that are on the earth. 

® One place. This one place is the great ocean, out of the midst of which 
the five parts of the earth rise. 

^ Dry land. God made the water to gather itself together into rivers, lakes, 
and seas, and the dry land to appear. How this happened is described in Psalm 103, 
6 and 8 : “Above the mountains shall the waters stand. . . . The mountains ascend, 
and the plains descend into the place which Thou hast founded for them.” The 
whole earth was covered with water. Then at the command of God, certain parts 
of the earth’s surface raised themselves up. These became dry, because the water 
ran off them; and the lower parts of the earth’s surface, towards which the water 
flowed, became the sea. About a quarter of the surface of the globe (accurately 
27 per cent) is dry land, and nearly three quarters (accurately 73 per cent), water. 

® Ma 7 *th. Which was now dry. 

® So done. God made plants of every kind to grow out of the dry ground, 
and gave them the power of producing their own seed. From these seeds there 
sprang new plants, and thus the world of plants never died out. 

Lights. God made the sun, the moon, and the stars, to give light and 
warmth to the earth. The heavenly bodies were to serve also as measures of time. 
The rising of the sun brings day to the earth, and its setting, night. According 
to the relative position of the sun and moon to the earth, time is divided into 
years, and seasons, and months. 
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let them be for signs, and for seasons, and for days and years.” 
And it was so done. God made the sun, moon, and countless 
stars, and set them in the firmament of heaven, to shine upon 
the earth, and to rule the day and the night. 

The fifth day God said; “Let the waters bring forth the 
creeping' creatures having life, and the fowl that may fly over 
the earth under the firmament of heaven,” And God created 
fish and birds of every kind, and He blessed them saying: “In- 
crease and multiply,” ^ 

On the sixth day God said: “I-et the eartli bring forth the 
living creature 2 in its kind: cattle and creeping things, and beasts 
of the earth according to their kinds.” And it was so done. At 
last God created man, and gave him dominion over all the rest. 
And God saw all the works that lie had made, and they were 
very good 

The seventh day God rested and He blessed that day 
and made it holy. 

• COMMENTARY. 

The beautiful Order of Creation. The very manner and order in 
which the sacred writer relates the creation, serves to bring out the 
order and mutual relation of things created. God liad already created 
light on the first day, but this light was not the light of the sun. It 
was on the fourth day that God made the sun, to lie the giver of light 
to the earth, God made light first, because without light and without 
warmth, which as connected with it, there could be no growth, no life, 
no order in nature. 

^ Mnltifly. They were to multiply of themselves, ever increasing in niunber. 
As |')lants propagate themselves by means of their seeds, ho birds and fishes can, 
by the blessing of God, lay eggs, which in their turn become birds and fishes. 

^ Living creature, i. c, God created the mammals which are the highest race 
of beasts, God first created the lower and then the higher classes of animals; and, 
last of all, He created man, the, highest of all visible creatures. How God created 
man, will be told in the third chapter. 

® Very good. Everyt,hing was as God’s goodness and wisdom desired" it to be ; 
everything fulfilled the end for which He had created it. He disposed everything 
in such away that nothing could be better or more exactly adapted to its pur|)0He 
than it was. 

^ Rested , Man recpnre.s rest after he has worked hard, because he is tired. 
Can God then be tired ? No, God could create thousands of worlds, without btnng 
tired. The words, ‘He rested’, mean this: that after the sixth day, after the creation 
of man, God created no new kind of being. 

® Blessed. He ordained that this day should bring a lilessing both to soul 
and body on those who keep it lioly, *, 
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God made the atmosphere on the second day, because neither 
plants, nor animals, nor men can live without air. Sound also is im- 
possible without air, so that without it there could have been neither 
speech nor hearing. 

On the third day God made the earth to be dry, and plants to 
grow on it. But plants, to live and thrive, require something besides 
light and air. Therefore it was that God had already on the second 
day caused part of the water to remain in the air, to supply the plants 
with moisture from above, either by means of dew or rain. 

The works of the first three days, and those of the last three, are 
thus related to each other as the general to the particular, or as the 
place and its furniture. 


jst 

2^^ day. The atmosphere which 
dhided the waters. 

day. The dry land. * 


day. The bodies of light. 
5^*^ day. The inhabitants of the 
air and water: the birds and fishes. 

day. The inhabitants of the 
dry land: the beasts and man. 


Time began with the world. Once nothing existed but the Eternal 
God alone. '^Before the mountains were made, or the earth and the 
world was formed, . from eternity and to eternity Thou art,«God” 
(Ps.^ 89, 2). Why does not the Psalmist say, 'Thou wast, God’, instead 
of 'Thou art, God?’ Because God is Eternal. He is not subject to the 
changes of time, for with God there is no past, no future, nothing 
but an everlasting present. "I am who am”, God said to Moses 

(Exod. 3, 14). God exists of and by Himself. Everything else is 
made by God. 


• " Almighty. God created the whole world, visible and in- 

visible, material and spiritual, out of nothing by His almighty will His 
alm^hty power is manifested to us in creation. By His word, that is, 
by His will. He called into existence the earth, moon, and the whole 
to us immeasurable universe, with its millions and millions of heavenly 

0 les. od spoke, and they were made; He commanded, and they 
were created” (Ps. 32, 9). ^ 

God worh unceasingly. What then do the words, 'He rested on 
cukr wS^ day, mean? They mean that God rested from this parti- 

bccausc the universe was finished and 

onSir!] from the work of conservation and 

ot natural and supernatural providence. Our Lord says: “My Father 

wS L? ^ creatures, for only He who called the 

to existence can sustain and goyern it. If Almighty God were 

and fall hand from the world, at that moment it would collapse 

mighty gS ^ gift Al- 
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The Sahhatih With the creation of man, God’s plaai of creation 
was completed, and the great work of His creative love was crowned; 
for man is the most perfect of visible creatures. Then (jod rested, 
and appointed the seventh day tor man’s rest in Him. On the Sabbath, 
man was to contemplate the wonders of creation, and the preservation 
and government of the world, and to praise and thank God. On this 
account the seventh day is also called "'the I^ord’s day”, i. e. the day 
set apart for the service and worship of God. On this day we ought 
to put aside all worldly business, and think only of our souls and their 
welfare, for in God alone can our souls find peace and rest. The 
commandment to keep holy the Sabbath is the oldest commandment 
that there is. Ever since the world has stood as it is, this command- 
ment has stood with it. The very fact that the sacred writer represents 
God as working a week, makes Him our pattern and example, and im 
plies a commandment for us to do the same. The law was thus given 
by God at the creation of the world, and hence it is that among all, 
even heathen, nations we find one day of re.st observed in the week. 
It is a great impiety to desecrate God’s day. 

llie Nature of God* God is described as a Spirit, existing from 
all eternity, having life in Himself and being the cau.se of all created 
life; «an omnipotent Spirit who by the sole act of His will gives ex- 
istence and life to His creatures. God the Creator of heaven and earth 
is one God, not two or three. In the Old 'I'estament it was al)Ove all 
necessary to inculcate this unity of God. The peoiile of Israel were 
not yet ripe to learn the full truth of one God in three persons. But, 
all the same, in several passages of the Old Testament it is, as it were, 
hinted that there are more persons than one in God, e. g. in the first 
part of the history of the creation: ^'The Spirit of God moved over 
the waters.” 

The Wisdom of God. Holy Scripture, or, in other words, the Holy 
Ghost, says explicitly that all that God made was very good. Short- 
sighted man should not, therefore, be audacious enough to criticise 
God’s work. Almighty God made everything to fulfil the end for which 
He destined it. The whole of creation testifies to the wisdom of God, 
l)ut I will call your attention only to one or two instances. Rivers and 
streams, many of which are of considerable breadth, are ceaselessly 
iiowing into the sea, carrying into it, even in one single day, a tremend- 
ous volume of water. This goes on all the year round, and has lieen 
going on for thousands of years, and yet the sea does not overflow I 
How is this? God has so made it that as much water is incessantly 
rising into the air from the sea as is being poured into it. But how 
is it, then, that the streams and rivers do not dry up ? Whence comes 
that volume of water which they are continuously pouring into the sea? 
The mists and clouds which rise from the sea are driven over the land 
by the wind, and fall back on the earth in the form of either dew, 
fog, rain or snow. This moisture collects in the ground and forms 
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springs. These springs feed the streams and rivers which carry the 
water back again to the sea. It is owing to this continuous circulation 
of water that the sea does not overflow, or the rivers dry up. More- 
over, those damp exhalations supply the air with that moisture which 
is necessary to the life of men and beasts, and to the growth of plants. 
One thing more. You know that water turns foul when it remains 
for some time without being stirred. How is it that though it is shut 
in one place, the water of the sea never turns foul? The goodness 
of God has provided against this by the constant motion of the sea. 
Twice every day the water flows from the centre of the sea towards 
the shore, and back again. Besides this, from time to time God sends 
winds and storms which stir the sea to its very depths. Such pheno- 
mena as these show us the wonderful wisdom manifested in the creation 
and preservation of the world. In like manner all other creatures bear 
witness to the wisdom of God. Bees, ants, ears of corn, leaves of the 
trees— in a word, all things teach us to admire His wisdom. Whether 
we contemplate nature in its greater or lesser aspects, we must exclaim 
with David: “How great are Thy works, 0 Lord! Thou hast made 
all things in wisdom. The earth is filled with Thy riches” (Ps. 103, 24) 


The infinite Greatness and Majesty of God are also revealed to us 
by creation. Think how enormous this earth is! It is 24,899 mMes in 
circumference; the total area of its surface covers 197,000,000 of square 
miles, the corresponding volume is 260,000 millions of cubic miles. 
Enormous as this seems, the sun is 1,400,000 times as large as the earth, 
though it is not so dense. The number of stars, most of which can be 
seen only through a telescope, amounts to millions, though their number 
cannot be accurately fixed by man. The nearest fixed star is about 
twenty billions of miles away from us. If, then, the universe is so 
great, how much greater must He be who called all these spheres into 
existence, and who keeps and sustains them in space, pointing out its 
Sf* “telleth the number of the stars, and calleth 

them all by their names. Great is our Lord, and great is His power, 
and of His wisdom there is no number” (Ps. 146, 4. 5). Full of awe 
Md reverence we ought to pray in some such words as these; “Great 
God, we praise Thee! We praise Thy power, O Lord! The earth bows 
■own before Thee in wonder at Thy works! Even as Thou wast in 
all time, so Thou be to all eternity. Heaven and earth, sky and 
sea are full of Thy glory. All things are Thine!” ^ 


ouehfto be filled' infinitely great and wise, we 

iiw He^ i/ • d deepest reverence for His divine ma- 

jesty. He is, in deed, the Eternal, the Most High, the Creator 

' This theme is well treated in the so-called Bridgewater Treatises. 
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and Lord of the whole universe. And yet how little reverence 
you have borne Him hitherto 1 Have you not often prayed to 
Him carelessly? Have you never dishonoured His holy name? 
Have you not often transgressed His commandments? Firmly 
resolve, then, that you will for the future honour the Lord your 
God more, and serve Him more zealously. We pay honour to 
God by often thinking about Him and by adoring Him with re- 
verence and devotion. St Patrick used to worsliip God on his 
knees three hundred times every day. Think more about your 
Lord and Creator, both to-day and for the future, and firay to 

Him devoutly and from your heart. Let everything you look at 

impel you to say thus to yourself: ‘vl praise Thee, O great God, 
and worship Thy power and wisdom. As many stars as there 
are in the heavens, as many flowers as grow in the field, as many 
leaves as there are on the trees, as many drops as tliere are in 
the ocean, so many times may God be praised and magnified f* 
God made tlie eartli to be the dwelling-place of man, and 
has adorned it for him with divine prodigality. He has given us 
much more than is necessary for our existence. Are tlie number- 
less flowers which grow, neces.sary for life? Could we not live 

without the many sorts of fruit that there are? Take to heart, 
then, how good and generous God is towards us. I'ltank Him 
heartily for His gifts, and resolve that you will from this day for- 
ward say your grace before and after meals very devoutly. 


Chapter ii. 

CREATION AND I^AXJ. OK TOE ANGELS. 

[Gen, 3, * to 5, 34. Apoc. ao, a. Jtule f» lL| 

B ESIDICS the visible world, God silso created an invisible 
world, namely, innumerable spirits, called angels. They 
all came forth from the hand of God good i and holy, being en- 
dowed with excellent gifts® of nature and grace, whereby they 
might persevere in that state and thus obtain everla.sting happine.ss 
in union with God. But they did not all continue in that state, 
for, being possessed of free will, a great many of them abu-sed 
it, lo.st the grace of God, and became wicked. They rebelled 
against God — Lucifer, their leader, .saying: “We shall be like unto 

‘ Good. They loved and wished for only what wa.s good, and jileased Ood, 
* Gifts. God has endowed them with such pre-eminent gifts that they are 
superior to all other created beings. Their chief gifts are sublime understanding, 

great strength, and, above all, sanctifying grace. 
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the Most High; we will place our throne above the stars." The 
there was a great strife in heaven. Michael i and the other ange 
who had remained faithful to God, fought against the bad an 
rebellious spirits, whose chief is now called Satan, or the devi 
The bad angels were conquered, and cast from heaven down t 
hell. The angels who remained faithful ^ were rewarded with eve 
lasting happiness 3. They ever see the face of God in heaven. 


COMMENTARY. 

The angelic nature, and the infimte perfections of God. The angel 
are spirits; God is also a Spirit, but there is an infinite differenc 
between Almighty God and the highest angel. The angels have 
sublime understanding, great wisdom, and much knowledge, but thei 
understanding, wisdom, and knowledge are finite. I’heir wills are holv 
and are much more powerful than ours, Init they are not infinitel' 
holy, nor are the angels almighty. They have received all their grea 
qualities from God. He alone has His perfections of Himself, and fron 
all eternity: the angels were created by God in the beginning of time 
and received everything from Him. The angels are, indeed, wondrous 
ly perfect, but they are not infinitely perfect. 'I'heir perfection! 
have a limit a measure, a number. God’s perfections, on the othei 
hand, are infinitely great, without limit, measure, or number. 

everything else the angels were 

and fulfil His holy will without ceasing. Hence the meaning of the 
words in die Our Father: "Thy will be done on earth a^it is in 
heaven. The name of angel signifies messenger or envoy; this name 
IS given to^ the good spirits, because God sends them to tati cT e 
of men and make known to them His will. The angels beinff n«m 

sirridter/t,"*’ T 

frol ffim m “ me.ssengers 

rom Him, they are able to assume a human form 'I'ake for oxnrrmia 

ho,y G.bri.i „h„ .pp.„ed .„s„;Sd S'ors;' 

angek'^^ pictures of the holy 
ges. They are often represented as boys with wings and playing 

1 “I'd ‘he leader of the good angels. 

FatihfuL i. e. to the Lord God. 

_ » Everlasting happiness. The angels had been hannv fr«n, .s. k • • , 

their happiness was not vet i i the begmnin|r, hut 

have seen! it was lo!t by hf bid be lost. L we 

steadfast, and had overthrow de h^f" V ^*“1 Proved 

supernataraland eternaT hZLl^f ? ‘hey received as a reward the 

eternal happiness of heaven, which they could never again lose. 
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on harps; or again, the holy archangel Gabriel is represented as a 
youth with wings, holding a lily in his hand, and with a glory round 
his head. Why should they be drawn like that? They are represented 
as boys or youths, because they never grow old, but are everlastingly 
young, and are immortal The wings signify that the angels are swift 
as thought, and fulfil God's commands quickly and willingly. The 
harps are to remind us that the angels ceaselessly sing God’s praises. 
The lily signifies their purity, and the glory, their heavenly splendour. 
Very often angels are pictured as children’s heads without bodies, to 
signify that they have understanding and free-will, l)ut that they are 
spirits without bodies, 

God is good. Of His love God created the angels, and loaded 
them with natural and supernatural gifts. 

God is just, God’s justice is manifested by the punishment of 
the bad angels and the reward of the good. How did God punish the 
bad angels? For how long must they remain in hell? For ever and 
ever 1 They must suffer everlasting torments 1 They are rejected by God 
and are banished from Him for ever and everl They hardened them- 
selves against Him, therefore repentance was impossible. *'God spared 
not the angels that sinned : but delivered them, drawn down by infernal 
ropes to the lower hell, unto torments to be reserved unto judgment” 
(2 Pet. 2, 4). 

The etril of mortal sin, God puni.shes us according to our deserts : 
He never punishes us too severely. If, therefore, He condemned the 
fallen angels to the eternal torments of hell, we can see what a ter- 
rible evil sin is in His sight. One single mortal sin deserves everlasting 
l)unishment. 

llie consequences of sin. Just think what liefell the angels through 
sin 1 Before their fall they were the friends and beloved of God, most 
beautiful, most holy, full of the love of what is good, and rich in their 
happiness and glory. But since their fall they have been enemies of 
God, horrible, hideous, and eternally miserable devils 1 Who, after con- 
templating this ruin caus|;d by sin, could possibly think that sin, and 
especially mortal sin, is t trifle which God will not deal with severely ? 
Noi mortal sin, far from being a trifle, is the greatest of all evils. It 
changed angels into devils, and cast them into belli 

Tride, What was the cause of the fallen angels’ disobedience? 
Instead of giving glory to God, from whom they had received all things, 
they became proud of their great gifts, and, with their leader, said: 
”We will ascend above the heights of the clouds,, we will be like the 
Most High” (Is. 14, 14). Therefore, Holy Scripture says: ^Mfride is the 
beginning of all sin” (Ecclus. 10, 15). 

Happiness of ike Angels, Almighty God richly rewarded those 
angels who remained faithful They gaze upon Flim face to face, they 
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rejoice unceasingy in His in s'Jate ofraptn 

S .n a«n,i.y. I. i, .*»s L 
rU-ards Ihoae .vho are faithfcl 10 Him, and overcomo o,d. 

m number of the Angels created by God is inconceivably g 
The prophet Daniel saw them in spirit and wr Je thns ^ 
of thousands ministered to Him (i. e. to God), and ten thousand 
a hundred thousand stood before Him” (Dan. 7, 10 • The prc 
means by these words that the angels cannot be counted. And as 
-tars in heaven vary in size and splendour, so are there differe 
of degree among the holy angels. They are divided into nine ch 
according to each one’s degree of wisdom, power and glory. T 
are, beginning with the lowest.* Angels, Archangels, Virtues, Po\ 
Principalities, Dominations, Thrones, Cherubim, Seraphim. 


Frohaiion of the Angels, The angels are by their nature lik 
God, being highly gifted and pure spirits. To these natural gifts 
added the supernatural gift of sanctifying grace, by means of which 
became sons of God, thoroughly holy, and wonderfully beautiful. I 
state was, even at first, one of great happiness-, but by faithfulnes 
the service of God they were capable of winning for themselves 
eternal happiness in the beatific vision of God. God will not hav% 
forced service ; so He gave to the angels the gift of free-will, by wl 
they were at liberty to choose between good and evil, and could fr 
side either with God or against Him. When the decisive moment ca 
a portion of the angels made a bad use of their freedom, rebe 
against God, lost sanctifying grace, and were cast into hell, their ’v 
having become perverted and bad. But the good angels, who stood 
test, were admitted into the immediate presence of God, and w 
confirmed for ever in supernatural happiness. 


Application. God is just and punishes sin. How is 
then, that you think so little of sinning and offending God? \ 
are still young, but you have committed many sins, and hi 
deserved punishment at God’s hands. Repent, therefore, of yc 
sins, ask pardon of God, and never say again to yourself : “It 
only a trifle!” It never could be a trifle to intentionally offe 
the great, holy and just God! Resolve, then, most firmly ne^ 
again to sin wilfully. If you are ever tempted to commit a mor 
sin, think of the fallen angels and their eternal torment. Die rati 
than commit a mortal sin! Fear the just God, and keep I 
commandments faithfully. 

The fall of the bad angels should be a warning to you, a: 
the faithfulness of the good angels should be an encourageme 
to you. If you are disobedient to God, and do not observe I- 
laws, and if you think lightly of sin, you will some day join t| 
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lost spirits in hell. But if you are faithful in the service of God, 
and guard against sin as much as you can, you 'will some day 
join the angels in their everlasting happiness. Which of the two 
have you imitated hitherto, the good or the bad angels? 

Above all things guard against pride; it is, as Holy Scripture 
says, hateful before God and men (Ecclus. 10, 7). Do not be 
conceited or vain about your clothes, or your appearance, or your 
knowledge, or your parents’ position, but give glory to God in 
all things ; for you have received everything from Him. The more 
God has given you, the more you should thank Him. Drive away 
all vain thoughts, and say very often : “Every good gift comes 
from Thee, O God; I thank Thee for all that I am and for all 
that I have!” 


Chapter hi. 

CREATION OF THE FIRST MAN.— PARADISE.---THE FIRST 
COMMANDMENT.— CREATION OF EVE. 

[Gen. a.] 

W HEN God created man, He said: “Let Us^ make man to 
^ Our imaged and likeness, and give him dominion^ over all 
animals and over the whole earth.” He then formed ^ a human 
body of the slime of the earth, breathed into his face the breath 
of life 5 , and man became a living soul®. At thQ,.same moment 
God added to the nature of man many favours, and, especially, 
sanctifying grace, whereby He raised man to a higher likeness of 
Himself. Thus was made the first man, who was named Adam, 
that is to say, man taken from the earth. By his nature, man 
was the image of God : by grace, he was the likeness of God. 


^ Lei Us. i. e. We will make. When God called into existence the rest of 
the visible world, He simply said : “Let it be But in making ihan, He took, as 
it were, counsel with Himself, and said: “Let Us make &c.” Why did He speak 
in that way before creating man? It was in order to prove that man was to be 
superior to other visible creatures, the first among them all. 

^ Our image, i. e. let him be a picture or image of Us, and like unto Us. 

® Dominion, i. e. and let him be lord over all the earth. 

^ Formed. To form means to make something skilfully’; God Himself made 
the human body most perfectly out of the earth. 

® Breath of life. The soul, therefore, is not made from the earth, but is a 
breath of God. 

® Living soul. By what means did man,,;, become a living being ? God 
breathed a soul into the human body, ■ The soul is the cause of the body’s life ; 

without it the body cannot live. When t^e soul is separated from the body, the 

body dies. 
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By a special effect of His goodness the Lord God createc 
expressly for man a garden of pleasure, called Paradise K Then 
were in i^ ail sorts of beautiful trees, covered with delicious fruit 
and in the middle of the garden stood the Tree of Life 2, and the 



Fig.z. Assyrian representation of the Tree of Life, Relief from Nimrud. London, British Muaeum 

(Phot. Mansell.) 


Tree of Knowledges of good and evil. A river, divided into 
four branches, watered the whole garden. It was in this garden 
of delights that God placed man, that he might cultivate it for 
his own pleasure and occupation*. God then commanded® man 


This Paradise «,as on earth (in Asia), for which rea.son it is 

paradis? b^ f fs of eternal happiness, is also called 

paradise, but « is the supernatural and heavenly paradise. 

fri'vin* ^ ^ ^)* The tree was thus named, because its iruit had lifC" 

g g^power, pre^rvmg the body of man in health and vigour. 

had forbMden Go<l 

ment he would learn b ° j transgressed the command- 

good’ and evil. ® experience the difference between 

his strengT^rthe care^orttrh^udfT’''^*ri plea.sure, and devoted 

giro me care ot the beautiful garden of delights. 

whether h“f IhatS^L^l "der to prove 

because there was an ahundance o/^ r^^en^"^ 
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saying: “Of every tree of Paradise thou shalt eat, but of the Tree 
of Knowledge of good and evil thou shalt not eat; for in what 
day soever thou shalt eat of it, thou shalt die the death.’’ t 

Adam was still alone on the earth. Hence God said: “It 
is not good ^ for man to be alone ; let Us make him a help like 
unto himself.’’ Then, God caused all the animals to come before 
Adam, that he might give to each its name. But for Adam there 
was not found a help like to himself; therefore, casting a deep 
sleej) <* ** ui>on Adam, God took one of his ribs and formed of it 
a woman. When Adam awoke, God brought to him his wife; 
and Adam rejoiced to see another being like himself. He called 
her Eve, tliat is, the mother of the living^. 

COMMENTARY. 

God is good. T'o know this, you have only to count up the bene- 
fits and graces which He conferred upon Adam and Eve. • 

Tk(t invofold likeness of God. Man is the first among all God’s 
creatures on earth, because he was created to the image of God, and 
is, thofeforc, like unto Him. This likeness is, however, a twofold one, 
a natural and a supernatural one, for which reason the two words, image 
and likeness, are used. For sometliing to be the image of a person or 
of some other thing, it must lie, to a certain degree, lik<(, that person- 
or thing; Init “likeness" signifies a still do.ser degree of resemblance. 
If one person is almost the same as anotlier, we say they are alike. 

* Dk iht tkath, i. v, become mortal, or subject to death. God added this 
threat to ctiHure the keeping of the command. By the threatened *penalty of death 
it was easy for man to perceive how great his sin would be, if he ate the for- 
bidden fruit. 

® li is mt good. This is theonly time that God .said of His work ; “It is not 
good“, because the work was still incomplete. The human race required not only 
a father, but also a mother, The two form the head and centre of the'family. Hence 
it was not good for A<hun to be alone. Furthermore no social life was po.ssiblc 
for A<lam without a companitm like hiimself, He could not convense with the 
beasts of the earth that arc devoid of reason and language. But why did God 
call all the animals beibre Adam? (i) In order that Adam might exercise his do- 
minion over them by giving to each one a name suitable to its character; (a) to 
prove tt> him that none of the animals were like himself, and that his nature was 
far higher than theirs; (3) that Adam, by finding himself lobely in the midst of 
all the beasts, might fetd the want of a companioh^ like himself, Ad might be the 
more grateful to Ck)d for creating Eve, 

** A deeA It was a sleep of ecstasy, duiiing which he was aware of tlie 

significance of God's action, both to himself and to all future' generations, 

^ /jfmg, L e, of all men. Adam is the father, and Eve the mother of all 
men, because all men are descended from them. 
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Thus the word '"image” applies to the natural, and "likeness” to the 
supernatural resemblance of man to God. The natural likeness of man 
to God consists in this, that man has a spiritual soul, which not only 
makes his body live, but is also immortal, 'reasonable, and gifted with 
free-will. By these three qualities, it is, in a measure, like unto God, 
who is etelnal, whose intelligence is supreme, and whose will is in- 
finitely free. • 

These gifts are called natural gifts, because they belong to the 
nature of the human soul, and cannot be lost by it, though they can 
be marred and disfigured. The first man’s supernatural likeness to 
God consisted in those gifts which do not belong to the nature of 
man, but soar far above it, for which reason they are called super- 
natural gifts. The chief among these gifts was sanctifying grace, whereby 
the Holy Ghost dwelt in the soul of the first man, and made him a 
child of God and an heir of the kingdom of heaven. The indwelling 
of the Holy Ghost carried with it many other gifts, such as the three 
theological virtues: faith, hope and charity, as well as the seven gifts 
of the Holy Ghost; the gifts also of freedom from ignorance, sorrow, 
and concupiscence or evil desires and inclinations. The body also of 
the first man possessed supernatural gifts. The natural body is frail and 
subject to sickness and death, because it is made from the earth, and, 
like every other earthly thing, is perishable. But so long as the first 
man remained in a state of grace, his body was immortal, and free 
from all^ sickness and need of labour. If our first parents had re- 
mained in a state of grace, they would not have died, but would have 
been translated, body and soul, from the earthly to the heavenly paradise. 


The body of man, indeed, bears no likeness to God, for God has 
no body; but all the same it has high prerogatives. It is the dwelling- 
place and instniment of an immortal soul. It is more delicate and 
beautiful, more complete and better adapted to every kind of work 
than the bodies of any of the beasts. It stands erect, and raises its 
eyes to the heaven for which man was created. It is the masterpiece 
of the visible creation. Man should, therefore, hold his body in honour 
and not po lute it by sin. “Glorify and bear God in your body” 


^ ^hole earth. The 

earth be ongs to God. “The earth is the Lord’s, and the fulnei thereS 

lyrov^fto^" they t, t 

God’s will The ^ ^ things according to 

i' mountains, the fields and woods the 

possessions, but is their slave' Our^tK^’"' uT ° master of his 

tneir slave. Our thoughts and aspirations should 
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soar beyond this world towards those things which are supernatural 
and eternal. We must make such use of earthly treasures, as not by 
their abuse to lose everlasting treasures. It is, moreover, God’s will 
that man should have dominion over the beasts, but it is not God’s 
will that he should be cruel to them. ^^The just regardeth the lives 
of his beasts, but the bowels of the wicked are cruel” (Prov. 12, 10). 
Therefore, be on your guard against cruelty to animals I 

Twofold death. By the words: “What day thou eatest thereof, thou 
shalt die the death”, Almighty God threatened man with a twofold 
death, the death of the soul and the death of the body. This last did 
not take place immediately after the sin was committed, for Adam lived 
on earth till he was 930 years old; but all the same, from the moment 
he sinned, his body became liable to death. The death of the soul, 
on the contrary, took place the very instant the sin was committed. 
A distinction must, of course, be made between the natural and the 
supernatural life of the soul. It cannot lose its natural life, because 
it is an immortal spirit; but it loses its supernatural life, founded on 
sanctifying grace and friendship with God, the moment it commits a 
grievous sin. The loss of .grace is the soul’s spiritual death, and leads 
to its eternal death, on which account grievous sins are called mortal 
or deadly sins. 

The Blessed Trinity, The words: “Let Us make &c.”, imply that 
there are more persons than one in God. 

The unity of the human race. Why did God form Eve out of one 
of Adam’s ribs } Firstly, because all mankind, even Eve, was to proceed 
from Adam. Secondly, because husband and wife ought to belong to 
one another, and to be but one heart and soul by their love and unity. 

The happiness of Heaven, The life of our first parents in the 
earthly paradise was a type of the life of the blessed in heaven. They 
were perfectly happy in paradise. Peace reigned within and around 
them, because they were at peace with God. They had abundance of 
everything; they knew no pain, no want, no vexation, and lived in 
undisturbed joy and friendship with God and with each other. So 
also the life of the blessed in heaven is one of supreme happiness: 
there is no complaint nor sorrow there, nothing but peace, joy and 
glory. In the earthly paradise God held intercourse with our first pa- 
rents, as a father does with his children. In heaven the blessed gaze 
on Go.d face to face, and are united to Him by the closest love. But 
now comes the difference: the happiness of the "earthly paradise 
could be lost, but the happiness of the blessed in heaven must be theirs 
for ever. 

The probation of man, Man, like the angels, was gifted with free-will, 
and like them he had to undergo a probation. God gave him a command, 
by means of which he could freely choose either to side with Him or 

Knkcht, Commentary, I. 3. ed. 
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against Him. Adam being the representative and father of the human 
race^ there rested on his decision not only his own fate, but the fate 
of all his posterity. An illustration of this we see in the case of a 
father who by gambling away his fortune makes his children losers as 
well as himself. 

Marriage, When God gave Eve to Adam to be his companion, 
and pronounced His blessing on both, He instituted marriage. Being 
instituted by God, it is in any case a holy state, but Jesus Christ sancti- 
fied it still more and raised it to the dignity of a Sacrament God 
Himself joins together man and wife. ''What God hath joined together, 
let no man put asunder” (Mat. 19, 6). Marriage, therefore, is indissoluble, 
i. e, a man and his wife must remain joined together till death. Divorce 
is a crime. 

The man is the head of the family, God Himself named Adam, 
but it was Adam who gave Eve her name. Why did God ordain this 
so? Because the husband is the head of the wife, and the wife is to 
obey her husband. 

The Tree of Knowledge a type of the Cross of Christ, As by the 
Tree of Knowledge it was to be decided whether man would choose 
good or evil, so is Christ the Crucified "set for the fall and for the 
resurrection of many” (Luke 2, 34). They who believe in Him 'cruci- 
fied, and follow Him, will obtain eternal life; but those who will not 
believe in the crucified Saviour, and will not follow Him, will be eter- 
nally lost. The devil conquered by means of the Tree of Knowledge; 
but by the Cross he was conquered. With the one, sin began; with 
the other, redemption and salvation. 

Ihe Tree of Life a type of tiu Blessed Sacrament. Even as the life 
of the body was preserved by this tree, so by the Blessed Sacrament 
^ace, the supernatural life of the soul, is increased and preserved in 
It, and the soul made worthy of everlasting life. “If any man eat of 
this bread he shall live for ever”, said our Lord (New Test. XXXIV). 
(About the Tree of Life in the paradise of heaven, see Chapter XCIX 
New Testament.) 


T 1- 9 °^ ^ goodness to man is infinitely great. 

Just think how He has raised and elevated . him ! He created 
him to His own image, and gave him the whole earth for his 
use. He gave him an immortal soul and sanctifying grace, placed 

gave him the promise of eternal happiness in heaven: for man 

Self ha^1o2 those thrones in heaven which the fallen 

gels had lost. And all this was destined not only for the 

posterity. Just think, then, how loving 
were Gods intentions towards man! “Praise the Lord for He 
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i.s good, for his mercy endureth for ever!” (Ps. 117, i.) "Let 
us, therefore, love God, because God first hath loved us" 
(I John 4, 19). Whatever you may be doing to-day, say: "I do 
it for love of Thee, O my God!" 


CltAl'TKR IV. 


’ PAR'l' I. 

TPIK h'AIL OF OUR FIRS'!' I'AREN'I'S. 

X— r3.') 

O F all the anitnals that God had placed upon the earth, none 
was more cunning than the serpent h Hence the devil, who 
was envious of tlie happiticss of our first parents, made use of 
him in order to seduce them, I we, protni>ted l)y curiosity, a})* 
preaching the forbidden tree, saw a serpent near it. He began 
to speak and said to her: “Why® has God conirnandcd you 
that you should not eat of every tree^ of paradise?*’ Kve answer* 
ed:*“Of the fruit of the trees of paradise we do eat; but of 
the fruit of the tree which is in the midst of paradi.se, God has 
commanded us that we should not eat, and that wc should not 

* Th© <kvil, full of envy at the happiness posscHsed by Admti and 

Eve, aiul made more envious still by the thought that they were intended to altnin 
to the everlasting happiness which he himself had forfeited, made use of the serp«‘nt 
by entering into it utid speaking by its mouth. tJod allowed him no other tool, 
and, indeed, the cunning serpent was admiral>ly suited for his spiteful and evil 
purpose. 

® I'he serpent itito which the devil had entered spoke. 

® lP7iy. Satan did not betray his intention by saying itt oncet '‘Eat of the 
fruit", but lie began by cunningly asking: “Why <Scc. ?" in order that Kve might 
be. induced to hesitate and question whether tho prohibition to eat of the tree of 
knowledge were a legitimate one, and whether God had really meant it. Kve knew 
that an ordinary snake can neither reason nor speak; so she must have known 
that it was some sjiirll who spoke through the serpent, She ought to have at 
once perceived that it was no good spirit wh# thus spoke, for an angel would not 
liave (piestioned ('lod's will, being quite certain that whatever lie had commandeil 
was for the best. Now, what ought Eve to: have done? She ought either to have 
made no answer and fled, or she ought to have said; “God has willed it so, 'I do 
not ask why, liecause Go<l knows best what is good for us." Inateiul of this, 
ISve let herself be drawn into conversation with the' devil, and thereby he Imd 
tdready gained half his object. 

* 0/ /fW. By these words the devil sought to make the woman ft^el 
the burden of the restriction and its arbitrariness on the part of (bid. 

2 
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touch iti, lest, perhaps 2, we die.” The serpent said to the 
woman: “No, surely, you shall not die* if you eat of the fruit of 
the tree; but, rather* your eyes® shall be opened, and you shall 
be as gods®, knowing good and evil.” Hearing this, Eve gave 
way to pride, and she saw that the fruit was good and pleasant 
to behold. She took and ate of the fruit, and gave to her hus- 
band, and he also ate. Thus was the first sin committed. 

By this first sin they lost sanctifying grace, which was the 
life of their soul; they lost the immortality of their body; their 
eyes were opened'^, and they saw with shame that they were 
naked. In their shame and confusion they began to sew fig-leaves 
together, in order to cover their nakedness. But soon they heard 
the voice of God calling them, and they hid themselves * among 

» Not touch it. Why this command? So that they might keep away from 
even the occasion of sin. 

2 Lest, perhaps. In this sentence there occur tv70 remarkable words : *‘lest, 
perhaps”; for God had not said: “Perhaps you may die”, and we cart see by this 
answer of Eve that she already half doubted whether God’s threat had been meant 

seriously. #? 

s die. Now the devil becomes more bold, and directly contradicts 

what God had said, making the Lord God to be a liar. 

Rather, i. e. on the contrary. 

® Your eyes. The eyes of their spirit. How had tlieir eyes been closed 
hitherto? They possessed great knowledge, but all the same they knew nothing 
about sin; and therein lay their happiness. By holding out to Eve the prospect 
of attaining to a further knowledge, Satan wished to excite in her a sinful 
curiosity. 

® As gods. Not only like to God, but as God. By this lie the devil wished 
to make Adam and Eve proud. He represented Almighty God as a deceiver, 
who withheld this knowledge from them, not out of love, but out of a jealous fear 
lest they should become like to Him. He wished to destroy Eve’s faith in the 
love and truth of God, and arouse in her instead a mistrust of Him, pride, and 
sinful curiosity. Alas, he succeeded in his purpose. Instead of being indignant at 
Satan’s blasphemous speech, Eve took pleasure in the prospect held out to her. 
She allowed a presumptuous desire and sinful curiosity to take possession of her 
heart ; and because it promised so much to her, she now saw that the fruit of the 
tree was good and pleasant to behold. She longed for it now, and taking some, 
she ate, and then she persuaded Adam to eat of it also. Revelation has given us 
no explanation of how Adam was induced to eat of the forbidden fruit. It is left 
to our conjecture.' 

^ Opened. But not in the way they had intended. They knew evil,‘ but this 
knowledge brought them no happiness, only restlessness, fear and misery. They 
now knew that they had been deceived, that they bad sinned grievously, and had 
deserved punishment. Having lost their innocence, they were ashamed of being 
naked, and covered their bodies with fig-leaves. 

® They hid themselves. It was formerly their greatest happiness when God con- 
descended to speak with them. Now they trembled when they heard His voice and 



IV. THE FALL OF OUR FIRST PARENTS. 


21 


the trees. And God said: “Adam, where art thou?”^ And Adam 
aaswered: “I heard Thy voice, and I was afraid, because I was 
naked and I hid myself.” And God said: “Who has told 
thee that thou art naked, but that thou hast eaten of the tree 
whereof I commanded thee that thou shouldst not eat?” Adam 
replied: “The woman whom Thou gavest me to be my com- 
panion, gave me of the fruit, and I did eat.” And the Lord said 
to the woman: “Why hast thou done this?” She replied: “The 
serpent deceived me^, and I did eat.” 

COMMENTARY. , 

Sin. Adam and Eve transgressed the law of <k)d. It is true that 
they were persuaded to do so, but still the devil did not force Eve to 
eat of the forbidden tree, nor did Eve oblige Adam to do so. It was 
of their own free-will that they sinned. 

T/tf manifold sin of ifs orijiiin and process. She first sinned 
by ihougki) in a twofold way: she doubted of God’s love, “why has He 
forbidden us” without any apparent reason? and next she doubted of 
His veracity, “lest perhaps'' we shall die. Then she sinned by desire, a 
desire of pride wishing to be like God, and a desire of the ficsh 
wishing to eat of the fruit, because it looked tempting, liastly she 
.sinned by deed. Eating of the fruit she boldly and proudly disobeyed 
God’s commandment, and then inveigled Adam into the same grave sin 
of disobedience. 

Was their sin a griwous sin? Our first parents undoubtedly trans- 
gressed the law of (Jod in an important matter, for the prohibition to 
eat of the fruit was the only positive law which (iod had given them. 

tried to hide themHelves. We cannot hide ouraelvea from God; therefore, it was 
folly on their part to try to do so. From whence did this folly come ? From sin, 
Sin blinds man and makes his understanding dull, so that he can no longer rightly 
understand the most elementary religious truths. 

‘ Where mi ikme This meant not only: In what place art thou? but also: 
In what condition art thou? What has happened to thee? Where is thine in- 
nocence? Where is thy good conscience? 

® Naked. It was not only their bodies which were naked, but also their 
souls, which had lost their robe of innocence and sanctifying grace, 

Wh& has iMe Why did God ask this? Did He not already know what 
had taken place? Yes, but lie wished Adam to confes.s his guilt. Adam did so; 
he acknowledged, and did not deny his sin, , but at the same time lie excused 
himself and tried to lay the blame on Eve. 'She , in turn , laid the blame ou 
the serpent. 

* Nemved me. JB>e knew now that she had been deceived, 'fhe serpent ha<l 
pretended that they would be much greater and happier through their disobedience, 
instead of which they already felt abased and miserable ! 
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Moreover, on its observance depended their own happiness and that 
of their descendants, for Almighty God had threatened them with 
death if they disobeyed Him. They also transgressed the command 
wilfully, as explained above. Their sin was, therefore, a mortal sin, 
and a very grievous one. It was not only one sin, l)iit many. It was 
a sin of proud revolt, of unbelief, of lust, of disobedience, and of in- 
gratitude. God had shown them so much love and had given them so 
much that they owed Him the greatest gratitude; instead of which thc^y 
repaid Him with the grossest ingratitude. Moreover, the command ,, was 
one which they could easily have kept; for they were possessed of greater 
knowledge than ,we are, and knew God’s infinite love, holiness, and 
justice much better than we do. 


The consequences of their sin were very grave. Satan had i)retend- 
ed that by their disobedience they would be raised, and liecome as 
God ; but the very opposite took place. They were now cast down 
from their former high position, and were less like God than they had 
been, because they had lost sanctifying grace and all other supernatural 
gifts. Having renounced God by their sin, they were no longer Ilis 
chddren and heirs of heaven, but had become children of the devil and 
heirs of hell! They still retained the natural gifts which made them 
like to God, but even these gifts were marred. I'heir reason was 
obscured, so that they could no longer recognize the trittli as 1110}^ had 
done, as was proved by the foolish way in which they tried to hide 
themselves from God. Their hearts and wills were now infected by 
evil; sinful inclinations were kindled in their hearts, of whicli they felt 
ashamed, and which made them hide themselves. Their happiness was 
gone. They were still in paradise, and paradise was as beautiful as 
ever, but they felt miserable, because their consciences were guilty and 
their hearts were full of fear and unrest. ^^Tribulation and anguish is 
on every soul of man that worketh evil” (Rom. 2, 9). Those only are 
happy who have a gpod conscience, and the peace of God in their 
earts. All the possessions in the world cannot make a man haijijy if 
tie has not got inward peace. But there is no peace for the wicked. 


them- 
selves but also all their posterity. Their supernatural gifts were given 

wouH preserved these gifts, their children 

longer .f u®- 

children so that Phased down to their 

The lo,; 1 , in a state of sin. 

S^Adam i?a mafteT gifts in the children born 

contrarrto hS to God, becau.se 

of wrath institution. Thus they are children 
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Aj’I’LICA'I'ion. The devil induced Adam and Eve to sin by 
means of lies. Therefore our Lord says: “The devil is a liar 
and the father of lies” (John 8, 44). He is the father, i. e. the 
origin of lies. Have you never imitated him ? Hate lies, for they 
come from the devil ! Have nothing to do with them, or you will 
be a child of the devil. God is truth, and desires and loves 
only what is true. Stick to the truth if you wish to be a child 
of God. 

Perhaps you think that, if you had been in Eve’s place, you 
would not have allowed yourself to be overcome by temptation. 
Have you never then taken anything which you have been for- 
bidden to take, such as .sugar, fruit &c.? Has not God forbidden 
you to pilfer or to be greedy, quite as much as He forbade 
Adam and Itve to eat of the tree of knowledge? Further, did 
not God give you sanctifying grace in holy baptism? Has He 
not placed you in the paradise of His holy Church, in order that 
you may live a holy life, and attain to the heavenly paradise? 
Have you not by means of your religious instruction acquired great 
knowledge, so that you know perfectly well what is right and 
what is wrong? I'herefore, when you offend against the law of 
God, you have quite as little excu.se as Eve. Guard against sin, 
and Jlnnly resolve never again to offend God wilfully. 

Eve's finst temptation came from without. We too, as long 
as we live, shall have to encounter various temptations. They 
come partly from without, such as those arising from bad com- 
panions or other external occa.sions of sin, and jiartly from within, 
from our own bad inclinations, such as anger, sloth, self-will &c. 
They can also come from the direct suggestions of the evil one. 
Eve's fall should be a yarning to us not to allow ourselve.s to be 
seduced by temptations to sin. Had Eve kept away from the 
forbidden tree, she would not have fallen. Keep away, therefore, 
from all occasions of sin, or ekse you are meeting sin half-way. 
If a bad thought occurs to you, do not dwell on it, but drive it 
from you, or bad desires will follow bad thoughts. If the Tempter 
or your own passions whisper to you; “Such and .such a thing 
would not be a great sin! (Jod would not treat it severely!” 
turn your thoughts at once to the just and holy God who would 
be outraged by that sin, and remind younself that sin is the 
greatest of all evils ! Above all things, beware of sinful curiosity. 
He who wishes to see and hear everything, and who does not 
shut his eyes and ears when he sees or hears anything evil, will 
soon have his heart corrupted, and will lose his innocence. Say 
often and devoutly: “Lead us not into temptation. Defend me, 
my God, against temptations to evil. Give me the grace to resist 
them steadfastly!" 
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Chapter iv. 

PART II. 

GOD’S PUNISHMENT AND CURSE.—PROMISE OF A REDEEM KR, 

[Gen. 3 , 14 — a4‘] 

T hen God said to the serpent D- Because thou hast done 
this things, thou art cursed » among all the beasts of the 
earth. Upon thy breast shalt thou go, and dust shalt tliou eat 
all the days of thy life. I will put enmities^ between thee and 


* To the serpent Adam had laid the blame on Eve; and she had exciiM'*! her- 
self by pleading the deception of the serpent. As a matter of fact, all three* wen* 
guilty, and on that account God pronounced sentence on each (»f them. He began, 
It is true, by the serpent who had beguiled the woman; He then proceede<l to 
the woman who had led Adam into sin; and finished with Adam hitmelf. Hie devil 
had received his supreme punishment when he was cast down into hell with the 
other fallen angels; but, because he had deceived man and cheated him tnU of 
his happiness, God cursed him anew and with him cursed the serpent which hiitl 
been his instrument. ^ 

2 This thing, i. e. because you seduced Eve by your lies attd deceit. 

® Cuned. The language of the divine sentence applies immcdiiitcly to the 
actual serpent which was the devil’s tool. Being cursed by Clod, il is hated by 
man on account of its creeping, cunning, and poisonous ways. But in renlily the 
words apply principally to the devil, and signify.fhat he and his followers would 
be degraded below all other creatures, and would crawl in the tilth of sin and 
base passions, these being, as it were, the very breath of their life, 

' These clauses are directed only against the invisible and in. 

man from God, man would make friends with him, serve him. and reinai . in l it 
power But. instead of- this, God announced that his very punmLLr wLw lie 

r.”etsviu; ‘r - 

'■z 'z -5 

her, but would lie in wait for T.. injure 

sufferings for her, but would not ^vLcoml’ her !!!l M 

through her Son, our divine Redeemer t, u overcome tho devil 

original sin [Immaculate Cr^tfon] Tnd’ne"^^^^^ ‘‘■.T 

actual sins and from the power of 4f»n p . 1” ® ‘ «n<l 

wounded her heel? The devil caused our I *"**"’“• xerpent 

prompted Judas to betray h^ MZ Z “ W'M wh«> 

and Pharisees to cry out- Crucifv Him F incited the Jewish priest* 

yet it is by our Lord’s ve;y d"^ o^The ^ 'hi*; and 

and the world redeemed! ‘*®'''** overcome 
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the woman, and thy seed and her seed; she shall crush thy head, 
and thou shalt lie in wait for her heel.’* 

To Eve ^ He said: “In sorrow and pain shalt thou bring forth 
thy children. Thou shalt be subject^ to thy husband, and he 
shall have dominion'^ over thee.” And to Adam^ He said: 
“Because thou hast hearkened to the voice of thy wife, and hzst 
eaten of the tree, whereof I commanded thee, that thou shouldst 
not eat, cursed is the earth in thy work, with labour and toil 
shalt thou eat thereof all the days of thy life. Thorns and 
thistles shall it bring forth to thee. In the sweat® of thy face 
thou shalt eat bread, till thou shalt return to the earth, out of 
which thou wast taken ; for dust thou art, and into dust thou 
shalt return.” 

Then “the Lord God made for Adam and his wife garments 
of skin and clothed them. . . , And He cast Adam out of the 


^ 7)) I'he Hcntence of |>unilshment which Almighty (Uxl prorunmctMl on 
Eve (iid not apply only to her, l>ut to all women after her. 

Su/j/ed. Eve was subject to Adam before the fall, as a wife must always 
be to her husband. Ihit this sul)jection only imi)Ued good order, not any hardship 
or any abuse on the part of man. It was different after the fall. Sul)jcction be- 
came servitude and liable to all sorts of abuses. 

^ Dommwn, Among p%ans women were and still arc very degraded, and 
cruelly treated. It is only since the Incarnation and the rise of Christianity that 
the treatment of women has improved. 

'Fo Adam, The sentence that now follow.s was pronounced on Adam and 
all men after him. 

Curmi is ihs earth, Adam, the lord of the earth, having .sinned, the curse 
upon him extended to all nature. As a c<yn.Hequence of The curse, the beasts which, 
before the fall, were attached to man, have become either* shy and intractable, or 
positively ferocious towards him. Even the elements and forces of nature are 
very often hostile to him, and destroy the work of his hands. Moreover, 
the devil has obtained a certain dominion over thetn, an<l can injure man 
through them. 

^ Jn the meat, i. e. it will be only by the most severe toil that you will be 
able to obtain bread, or, in other word.s, what is necessary for the life of yourself 
and your fomily. Tliorns, thistles, and all kinds of weeds grow naturally from the 
earth, l>ut corn, which is the chief staple of man’s food, can only be made to grow 
by means of the cultivation bestowed by man on the ground; and this cultivation 
requires very severe toil 

’’’ Dust, Man's body is made of the earth. The name Adam means *‘madc of 
earth", He lost the gift of the immortality of the body when he lost sanctifying 
grace. From henceforth his body was to be subject to deatli and to the diseases 
which are the precursors of death, When he dies, his body turns to dust, mingling 
itself with the earth. 
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paradise of pleasure and placed before it Cherubim ^ and a 
flaming sword, turning every way to keep the way of the tree 
of life”. 

COMMENTARY. 

God is the very Truth, He had threatened Adam and Eve with 
death if they ate of the forbidden fruit, and what He threatened was 
brought to pass. Of His mercy, Almighty God did not make our first 
parents die immediately, for they were not hardened in sin, and were 
capable of amendment^ but, all the same, from that moment their bodies 
lost the supernatural gift of immortality, and their souls lost that grace 
which was their life. 

The Justice of God, Jhe punishment of Adam and Eve reveals 
to us the infinite justice of God. Their sin is the sin of the whole 
human race; therefore, the evil consequences of their sin have passed 
down to all mankind. We are by birth ^^children of wrath” (ILph. 2, 3). 
The image of God is defaced in each one of us. Our reason is oIj* 
scared, our will is weakened, and the lusts of the flesh refuse to obey 
the spirit, We are all subject to suffering and death, and no one 
could attain to heaven, if our divine Redeemer had not died for us. 
Think of the many passions which hold sway over man 1 1,'hink 4)f the 
countless diseases to which he is prone; the countless tears whi<dt 
are shed by him! Think of the bitter pangs of the dying; and of 
the terrible disasters by fire, water and earthquake I All tins is 
the consequence of sin. How terrible ,/ then , is the justice of 
Almighty God I 

S/u is the greatest of all evils, for all other evils came into the 
world by sin. 

Tride comes before the fall, Adam and Eve having sinned through 
pride, were humbled by the degrading sentence: 'T)u.st thou art, and 
into dust thou shalt return.” 

The first promise of the Messias. Before Almighty God drove our 
first parents out of paradise into the misery of the outside world, He 
gave them the promise of a Redeemer. I'he thought that l)y their 
sin they had condemned themselves to misery in this world and eternal 
ruin in the next, would have driven them to despair, had not God 
awakened in their hearts the hope of a coming Saviour. 'I'he curse 
pronounced on the infernal serpent contained a consolation for fallen 
man. The words: '1 will put enmities bietween thee and the woman 
&c.”, told Adam and Eve that sin and the’ devil would l)e overcome 


' Cherubim. Angels of one of the higher degrees, who were to prevent 
Adam and Eve from attempting to return to fetch of the fruit of the tree of life. 
If they had partaken of this means of immortality in a state of sin, it could only 
have brought them damnation. 
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some day, and that the gates of the heavenly paradise would be thrown 
open to them. We can see l)y this how merciful (fod was even to 
fallen man. ‘^The I.ord is gracious and merciful, patient and plenteous 
in mercy” (I^s, 144, 8). (lod |)unishes man in mercy, and irniTOses 
temporal i)unishments on him, so as to save his soul and make him 
eternally happy. 

The fenaUks of sin are also its remedies. W^ork, whether mental 
or |)hysical, keejTS evil desires and passions at bay. If men were not 
obliged to work, they would live more in accordance with their l)ad 
passions, and evil would be rampant. ^Mdlcness hath taught much evil” 
(Ecclus. 33, 29). Furthermore, if there were no |)ain or death, men 
would sink into mere sensuality, would not trouble tliemselves about 
eternity, and would (juite forget their higher destiny. Sickness and 
death are always preaching thus to us: *^A11 earthly tilings pass away; 
take heed for the affairs of }a)ur soul!” On AslpWednesday the C'hurch 
reminds us in an especial manner tluit we are but dust and ashes, and 
that we shall surely die. 

Adanij a type of Jesus Christ (Rom, 5, 14). .\dam is tlic father 
of all men according to the llesh; Jesus Christ is the spiritual Father 
of the faithful, for through llim alone do they receive life. Througli 
Adam«in and death came to all men; through Jesus Cltrisl we have 
received grace and eternal life. Sin and misery came into the world 
by Adam’s disobedience; but our redem|)tion has been wrouglit l)y 
Jesus Christ, who became obedient even unto the death of the Cross* 

Eve^ a type of our Lady, Eve consented to sin ; Mary consented 
to redemption, liy consenting to become the motlier of the Redeemer. 
Eve, by her sin, brought misery on mankind; Mary, through her Son, 
has lirought salvation. Eve was, in a natural sense, the mother of tlie 
living; Mary is so in a supernatural sense. 

The Immamtate Conception, Mary trampled under foot the infernal 
serpent, not only by giving birth to the divine Saviour, but also liy 
this, that she was always free from the stain of sin, even of original 
sin. Had she, like the rest of mankind, come into the world with the 
stain of original sin on her, she would have been, for a time, under 
the dominion of Satan, and her victory over him would not have been 
complete, 'rherefore God, by a special grace, and in view of the 
merits of her divine Son, preserved her whom He had chosen to lie 
that Son’s mother from the taint of original sin. 

Why did not God east "jMam and live straight into hetl^ as he did 
the fatten angels? Because, firstly, their sin, grievous as it was, was 
not so great as that of the rebellious angels, the angels lieing richer 
in grace and knowledge than were Adam and Eve ; and moreover, the 
fact of the fall of these last having been caused by the deceiition 
of Satan, was in some measure an excuse for them. Secondly, our 
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first parents were not hardened in sin, but confessed their guilt and 
repented of it 

Jdam and Eve not ' eternally lost They received pardon on 
account of their belief in the future Saviour; and, on account of their 
repentance and long life of expiation, were delivered from Limbo by 
our Lord, and taken by Him to heaven. In the Book of A^^isdom 
(10, 2) it is expressly said that the divine wisdom ^‘drew him (Adam) 
out of sin”. 

The curse which, as a consequence of sin, rests on irrational 
creatures, is removed by the blessing which the Church, in the name 
of our Lord Jeshs Christ, bestows on natural objects. 

Ufrworthy Communiof>, Adam and Eve, being in a state of sin, 
did not dare to eat of the fruit of the tree of life; for, had they done 
so, they would h^ve been eternally damned. He who receives the 
Blessed Sacrament (which is prefigured by the tree of life) in a state 
of sin, draws damnation on himself. 


Application. Sin is the greatest of all evils, and the source 
of all other evils. You are afraid of lesser evils, such as sickness, 
danger, or death; why are you so little afraid of the greatest of 
all evils? Guard against sin, f^r it leads to sorrow and misery. 
If you do right, you v411 have a joyful spirit, a good conscience, 
and peace and happiness in yoiir innocent heart. But if you do 
wrong, your heart will be unhappy and uneasy, and the pains of 
remorse and fear will pursue you, as they pursued Adam and 
Eve after the fall. Therefore, set enmity between yourself and 
sin; detest it and flee from it. And often pray devoutly thus: 

Deliver us from evil, from the greatest of all evils, sin!” 

Chapter v. 

CAIN AND ABEL. 

[Gen. 4, 1—16.] 

y^DAM and Eve had many children; the first two were Cain 
and Abel. Cain was a husbandman, or tiller of the earth ; 
Abel was a shepherd. Abel was justi, but the works of Cain 
were evil. Now it happened one day tiiat they offered a sacrifice ^ 
to God in gratitude for the benefits He had bestowed upon them. 

' He feared and loved God, and believed in the future Saviour. 

2 Sacrifice, i. e. visible gifts for the purpose of thanking God for the bene- 
fits already received, and of imploring further blessings from Him. 


V. CAIN AND ABED. 


29 


Abel offered the firstlings ^ of his flock, and Cain, fruits of the 
earth. The Lord regarded Abel and his gifts with favour, but 
for Cain and his offerings He had no regard 2. Seeing this, Cain 
was exceedingly angry, and his countenance fell 

And the Lord said to Cain: “Why^ art thou angry, and 
why is* thy countenance fallen? If thou do well, shalt thou not 
receive? but if ill, shall not sin forthwith be present at the door?^ 
But the lust thereof shall be under thee and thou shalt have 
dominion over it.” But Cain did not heed^ the Lord. One day 
he said to his brother: “Let us go forth abroad.” Abel, suspecting 
no evil, went out with him; and when they were in the 'field, 
Cain rose up against Abel, his brother, ^nd slew him. 

Then the Lord said to Cain: “Where® is thy brother Abel 
Cain replied in an insolent manner: “I know not; am I my 


^ Firstlings, i. e. the first born and best and finest of his flock. 

® No regard. We are not told how Almighty God manifested His pleasure 
and displeasure. Probably, as at the sacrifice of Elias (Old Test. LXIII), He sent 
down fibre from heaven, which consumed Abel’s offering, whereas Cain’s, notwith- 
standing every effort on his part, remained unconsumed. 

® His countenance fell, i. e. it became dark and pale with anger. Envy was 
the cause of his anger. He envied his brother for being in God’s favour, and 
feared that he would receive greater benefits than himself. Instead of winning 
God’s approval by contrition and amendment, he was seized with rage against his 
innocent brother, although God lovingly warned him in time. * 

^ Why, By these questions God wished to bring Cain to self-knowledge, and 
a realization of the terrible condition of his soul. 

^ At the door, i. e. it will swiftly overtake you. 

® Under thee. i. e. you must not let these evil passions of envy and anger 

master you, but subdue them at once and rule over them. 

Did not heed. He did not take God’s warning to heart. He did not subdue 
his anger, and therefore it gained more and more mastery over him, till it grew into 
the 4®rcest hatred. He could no longer endure the sight of his brother, and at 
last resolved to kill him. His evil passions quite blinded him. He did not think 
of the grief which his act would cause his parents, nor did he remember the 
threats of Almighty God. He enticed his brother into the field, and turning on 
him struck him dead. What must Adam and Eve have felt when they saw their 

dear Abel lying dead in his blood, slain by his own brother’s hand? Perhaps, 

blinded by bitter tears, they exclaimed : “Alas, that we must survive this, our son’s 
crime! Woe to us that we ever sinned! Cain has got his bad passions from us: 
this terrible deed is the consequence of our sin!” 

® Where. By asking this question God wanted to give Cain the opportunity 
of honestly and contritely confessing his crime. Had he done so, God would have 
forgiven him and lessened his punishment. But instead of doing this, Cain made 
an insolent and defiant reply. 
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brother’s keeper.^ ’ ^ And the Lord said to him ; What ha-st thou 
done.? The voice of thy brother’s blood crieth to me 2 from the 
earth. Now, therefore, cursed shalt thou be upon the earth, 
which hath opened her' mouth » and received the blood of thy 
brother from thy hand. When thou shalt till it, it .shall not yield 
to thee its fruit. A fugitive * and a vagabond ® .shalt thou be upon 
the earth.” 

And Cain, in despair, said to the Lord: “My iniquity i.s 
greater® than that I may deserve pardon, liehold! Thou do.st 
cast me out this day from the face of the eartli. Everyone, 
therefore, who findeth me, will kill me.” The hard .said to him : 
“No, it shall not be so; but whosoever shall kill Cain .shall be 
punished sevenfold.’"^ And He set a mark® upon Cain, that 
whosoever found him should not kill him. And Cain went out 
from the face of the Lord, and dwelt as a fugitive ® on the earth. 


^ Keeper, This was as much as to say; “Why dost thou mk tm*? I am 
not his keeper 1“ Being blinded by his passions, Cain believed that he cotikl hide 
his crime from God, and defiantly lied to Him. After that, God rejjroaoJIjted him 
for what he had done, and pronounced sentence on him. 

2 Crieth to me. Can blood ^cry out? Almighty God meant this; “Your evil 
deed is such that it demands punishment from heaven ; in other words, it cries out 
to heaven for punishment and vengeance. 

^ Mouth, i. e. thou hast with thine own hand shed thy brother’s blood 
which, flowing on to the ground, has been sucked up l)y it. 

\ * Fugitive, i. e. without a home. 

' Vagabond, i. e. thou shalt never find rest, but shalt always wander to and 
fro on the earth. 

* Greater. Cain’s defiance changed to despair. He believed that he could 
not obtain forgiveness, and despaired of God’/ mercy. He would have liked to 
hide himself from God. Why did Cain wish to hide himself from Cod? Uecausc 
he no longer regarded Him as a loving father, but only as a severe judge ; and 
now the thought of the presence of that God whom he had so offended was 
torture and terror to him. Having no longer any hope of attaining to eternal life, 
he cliing the more anxiously to this earthly life, and was filled with dread, lest 
others should kill him as he had killed Abel. As the expulsion of Adam and 
Eve from p^adise had taken place about 1 20 years before, there were probalily 
a great number of people on the earth by this time. ^ 

that hi tiiurderer, in ortler 

tnat Ue might serve as a warning to other men, 

® ’>™w, liy which everyone 

might know who Cam was; that he was a man punished by the hand of Cml ^and 

punirerbv°Ld't"' «■><! thta. being 

his evil ti'sdrnce "y 

and dght re r- of hf 1 ‘^‘‘y 

night the image of his murdered brother was before his eyes, and he wandered 
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COMMENTARY. 

God is onmisdent. God knew the minds of both Cain and Abel. 
He saw Cain’s envy and bloodthirstiness, and knew what crime he had 
committed, even though Cain would not acknowledge it. 

God is holy. Therefore the offering of the righteous Abel was 
well pleasing to Him, Imt He took no pleasure in the offering of the 
evil-minded Cain. 

God is just In what way did God show His justice in this story ? 
First by the words: *lf thou do well, shalt thou not receive?” and 
those other words: ^‘The voice of thy brother’s blood crieth unto me.” 
Secondly by the fact that He punished the murderer most terribly. 

£miy is a capital sin^ because, as we have seen in the case of 
Cain, it leads to many other sins, Cain began by lieing envious 

of his brother, and then, because he did not check this feeling, there 

grew up in his heart a fierce anger against Abel. I le did not resist 
this anger, but rather cherished it, so that it turned into liittcr hatred, 
and kindled in his heart the terrible desire to kill his brother, d'hen, 

as he did not resist this thirst for blood, it grew, until at last it led 

him to commit the horrible crime of fratricide. 

• 

Murder. The deadly blow which Cain dealt Abel was intentional 
and premeditated; and such an action ds called murder. Cain was 
not only a murderer, but also a fratricid'e, 1 . e. the murderer of his 
brother. 

The sins which cry to heaven for %\engeance. We can see l>y this 
story of Cain and Abel, whence comes the expression of sins crying 
to heaven for vengeamxL Wilful murder is counted among them, be- 
cause of the words of God: *^‘The blood of thy brother crieth &c.” 

7he forgiveness of sins. Is it true that Cain might have obtained 
forgiveness if he had done penance? His sin was indeed great, but 
God’s mercy is infinitely greater; and the murderer would have been 
forgiven by God if he had but repented and confessed his terrilile sin. 
Our faith teaches us explicitly that all sins can be remitted if only 
they are confessed with the proper dispositions. It was Cain’s own 
fault that he did not olitain forgiveness. He would not confess his sin, 
though God Himself (luestioned him. We cannot get our sins forgiven 

to and fro on the eartli, without comfort and without joy. The punishment of Cain 
was threefold, In the sclfishnes.s of hi.s envy he had believed that, if Alxd were 
dead, he would, firstly, receive more blessings from God, secorully, that tins earth 
would produce more under his cultivation, and, thirdly, that he himself would be 
happier. The exact opposite took place. Firstly, God cursed himj secondly, thn 
earth was barren under his touch ; thirdly, he was a prey to constant fear and 
unrest, and never knew another happy moment, 
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unless we confess them. Moreover, Cain had no true contrition, and all 
hope of pardon depends on that. He, however, had given up hope, 
and despaired of God's mercy. 


Free-wilL There are those who yield to their evil passions, and 
then say that they could not help it. Is it true that they could not 
have helped it ? Could not Cain have acted differently from what he 
did? God Himself had said to him: ''Keep your lust under," We are 
not obliged to follow our evil inclinations, for we have free-will, and 
can overcome our passions if we choose. 

The necessity of grace. Grace is, however, necessary to enable 
the free-will of man to choose what is right. Cain had received 
sufficient grace, and if he had corresponded with it, he would have 
been quite able to overcome his envy and hatred, and would never 
have become a murderer. Even after bis sin he would have been able 
to obtain pardon, if he had not resisted the grace of God which urged 
him to repent. 


The wonderful working of divine grace for the good of man is 
shown to us very plainly in this story of Cain. Think how much God 
did both to keep him from sinning, and to bring him to repentance, 
after he had sinned, so that his soul might be saved. First, He drew 
Cain’s attention to his ruling passions of envy and anger, in orclcr to 
bring him to a knowledge of himself. Then He promised him a reward 
and blessing if he would correct himself, and threatened him with speedy 
punishment if he let himself be led on to do an evil deed. Lastly, He 
stirred him up, and exhorted him not to be led away by his evil desires, 
but to have dominion over them. Even after the terrible deed was 
done. Almighty God did not at once reject the murderer, and even 
while reproaching him for his crime, tried to move his heart. He wished 
Cam to recognise the horror of his deed, to abhor it, and repent of it, 
He even asked him where his brother was, in order to make the con- 
fession of his guilt easier to him. It was only when Cain proved to lie 
ard-hearted and impenitent that God pronounced judgment on him, 
was not an eternal one; it was only temporal 
( cursed be thou on the earth ), and might have led him to repentance 

mark Ttdr; P^^^^ted the life of this wretch by i special 

merdfol is if’''® repentance. How good and 

merciful is God who, as it were, pursues the sinner so indefatigably 

eternardamnatioT^ 


free-wni'trahl/'C^''-"; having 

tree will IS able to resist grace which, much as it may move him and 

h.» ,h., i, good, do., no. him^ S, SriW. 

«f sr.c. oan load. He "ouM 

hnf T loving exhortation to overcome his envy and ancer 

chenahad them in hi, hM«, dll hi, ange, wax.d fieri, and S 
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to hatred, and, finally, led him to murder his own brother. Once again, 
after his crime, Cain resisted the promptings of God’s grace. He 
hardened his heart and sinned directly against God by his lies, defiance 
and impenitence. It was only after God had pronounced sentence on 
him, and he already felt its effects, that he acknowledged his guilt. He 
did not, however, implore for pardon contritely and confidently, but 
despaired of God’s mercy. Which of the sins against the Holy Ghost 
did he commit? First, he envied his brother on account of the grace 
God had given him; secondly, he hardened his heart against God’s 
admonitions; and, finally, he despaired of God’s mercy. 

A right intention is the chief thing, St Paul says (Hebr. ii, 4): 
''By faith Abel offered to God a sacrifice exceeding that of Cain.” 
What was wanting in Cain’s sacrifice? His faith in God and in the 
promised Saviour was not firm and living, and therefore his worship 
of God was wanting in reverence and thankfulness. He worshipped 
Him outwardly, but not inwardly. The gifts which he offered were 
good, but the intention with which he offered them was not good. 
Let us learn from this that God does not look merely on our outward 
works and gifts, but that He looks especially to our intention. "The 
Lord seeth the heart.” 

^he worship of God by sacrifice. Cain and Abel both brought 
gifts to God. What did they offer? Fruits and beasts. How did they 
offer these visible gifts? They burnt them, i. e. destroyed them by 
fire. They wished to express by this that they kept back nothing of 
these gifts for themselves, that they desired to offer them wholly to 
God, from whom all good things come, and to whom all things belong. 
From whom had Cain and Abel learnt how to offer sacrifice to God? 
Obviously, from their parents, Adam and Eve. We see, therefore, that 
men offered sacrifice to God from the very first: that so long as there 
have been men to worship Him, there have been sacrifices. Sacrifice 
is the highest and most perfect form of worship, and is essential to 
religion. The Catholic religion, being the most holy and perfect of all 
religions, must possess the most holy and perfect of sacrifices. What 
is this holiest sacrifice, most pleasing to God? It is Jesus Christ Himself, 
who once sacrificed Himself on the Cross in a bloody manner, and 
who continually offers Himself for us in the holy Mass in an unbloody 
manner. 

Abel is the second type of Jesus Christ, Abel was just; a shep- 
herd; envied by his brother; slain by him; and his blood cried for 
vengeance. Jesus Christ is the Most Just, and the Good Shepherd of 
mankind. Out of envy He was persecuted and slain by His brethren, 
the Jews. His Blood cries continually for grace and pardon for sinful man. 

The homeless, wandering Cain is a type of the Jewish people who 
resisted God’s grace, and who, since they slew their God, have been 
homeless and scattered over the whole earth. 

Knecht, Commentary. I. 3. ed. 
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£vej weeping over the body of her beloved son, slain by the hand 
of his brother, /s a type of the sorrowful Mother of God who stood, 
sorrowing, at the foot of the Cross on which hung her divine Son, 
slain by His brethren, the Jews. 


Application. Envy is very easily aroused in our hearts. 
Have you never felt envious when others have been prai.sed or 
rewarded? Detest envy, and overcome all temptations to it, for 
it is a hateful sin, and the source of many other sins. “Through 
the envy of the devil death came into the world, and they follow 
him who are of his side” (Wisd. 2, 24). If you let envy get 
possession of you, you are imitating the devil, and are his child 
Do you wish to be a child of the devil? If not, be not envious 
and jealous of others, but rather rejoice when good befalls them. 
Drive away envy, for from envy came the first murder. 

The divine admonition to overcome the desire to sin ai)plic.s 
to everybody. If God required of Cain that he should mister 
his evil desires, how much more does He require it of u.s C'hrLS" 
tians. to whom so many graces have been given? Examine your- 
selt and see what sin you are most inclined to, w'hether it be lyinjr 
or greediness, or laziness, or disobedience, or anger or sinful 
cunosity. and resolve never to give way to it. buf' to ovcrSmi 
It at once Resist the beginnings of sin. If Cain had .stilled his 
envy in the beginning, he would not have become a fratricide! 
God warns you tlmough your conscience, in the .same way that 

hlto“hfarted.' warnings, or you willVow 

If you have sinned through thoughtle.ssness or weakness tra 
at once and confess your sin to the Driest wlvi ^ 

ative of God and Go^ will forgive yo^m^^LtliVoes 
a good confession, is hard-hearted, like Cain. * ^ ^ 


Chapter vi. 


the deluge. 

(About 2400 B. C.) 


luen. s— 7,] 

Adam lived nine hundred and thirty years. He had manv 

a^thr' the law of Sod 

and the coming of the 1 tr- ■ ,. m uoa 

also lived to a very great ap-p Mo descendants 

^ gjeat age. Mathusala, the oldest of them, 

overcome sin and the deriL^ Promise that the .seed of the woman would 



VI. THE DELUGE. 


35 


lived nine hundred and sixty-nine years. The people became very 
numerous. Some were herdsmen and lived in tents; others built 
cities and became mechanics^ and rnusicians. The descendants 
of the pious Seth 2, whom God had given to Adam instead of 
Abel, were good, feared God, and hence were called the children 
of God, The descendants of Cain, hovrever, turned away from 
God were wicked, and were called the children of men. 

Henoch^, one of the children of God, was noted for his faith 
and piety, and was taken up^ alive to heaven. Unhappily, the 
children of God began to associate ® with the children of men, 
and soon they themselves became wicked. Then God said: “My 
spirit shall not remain in man for ever, because he is flesh, and 
his days shall be one hundred and twenty years." 

“And seeing that the wickedness of men was great on the 

earth and that all the thought of their heart was bent upon evil 

at all times, God repented ^ that He had made man on earth, and 

He said : I will destroy man, whom I have created, from the face 

of the earth." 

# 

^ Mechanics, They practised various arts and trades, such as building, stone- 
cutting, carpentering, weaving, forging, and the making of musical instruments. 

^ Seih, Seth, being just and holy like Abel, was a compensation to his 
parents for his loss. God chose Seth to be the heir of the promises, and the 
forefather of the people of God, and later on of the Redeemer Himself who, 
according to St Luke (3, 38), was, as Man, descended from Seth. 

® From God. i. e. they did not seek God or serve Him. They were called 
sons of men, or of this world, in contradistinction to the children of the just Seth, 
who were called the sons of God, because they loved and honoured God as their 
I.iOrd and Father. 

^ Henoch, He ''walked with God^’, i. e. lived in God’s presence, prayed 
without ceasing, and was united to God by the most intimate love. He was the saint 
of the primitive ages. His zeal for the glory of God, and his sincere love of his 
neighbour, urged him to convert sinners, so as to save them from eternal loss. 

^ Taken up. He did not die, but was translated to paradise with his body 
and soul, as happened later on to the prophet Elias. He, too, was a holy preacher 
of penance, and was translated without dying. 

® Associate. In the course of centuries, the children of God intermarried with 
the children of men, and let themselves be led into their godless ways, so that 
impiety increased, and at last became general. Then God resolved to exterminate the 
human race, which was now living so shamelessly in accordance with its own evil pas- 
sions. But He gave them a hundred and twenty years for repentance and amendment. 

7 Repented, This is a human way of speaking of God who, because He 
foresees all, does not change or regret His plans. But in order to express that 
God felt in His divine heart the terrible ingratitude of man and that it deserved 
punishment, the sacred writer says beautifully “it repented Him that He had 
made man”. 
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But among these wicked men there was one just and virtue 
man, who was called Noe. Noe found favour ^ with the Lor 
and the Lord said to him: /‘Make thee an ark^ of timber-plank 
thou shalt make little rooms in the ark, and thou shalt pitch 
within and without with bitumen. The length of the ark sliall 1 
three hundred cubits, and the breadth of it fifty cubits, and t| 
height of it thirty cubits s. Thou shalt make a window in tl 
ark, and a door in its side; and thou shalt divide the ark ini 
lower, rniddle, and third ^ stories. Behold, I will bring the wate 
of a great flood upon the earth, to destroy all flesh wherein 
the breath of life. But I will establish my covenant® with the 
Thou shalt enter into the ark, thou and thy sons, and thy wi; 
and the wives of thy sons with thee. And of every living crei 
ture®, of all flesh, thou shalt bring two of a sort into tlie ar 
that they may live with thee. Thou shalt take unto thee of a 
food which may be eaten, and thou shalt lay it up with thee* 
Noe did all that the Lord had commanded him to do. 11 
spent a hundred years in building*^ the ark (Fig, 2), during whic 
time he preached ^ penance to the people. But men heeded nc! 
the warning. They ate, drank, and were married just as before 
without a thought of the terrible punishment that was to coim 
upon them. Th en the Lord said to Noe: “Go in, thou and al 
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thy house, into the ark; and after seven days I will cause rain 
to fall upon the earth for forty days and forty nights, and I will 
destroy every substance that I have made, from the face of the 
earth.” Noe entered into the ark, with all his family, taking with 
him all the beasts^ that the Lord had commanded him, and the 
Lord shut him in on the outside. 



Fig. 2 . The Ark. Reconstruction. (After Calmet.) 

And when the seven days were passed, the fountains of the 
great deep ^ were broken up, and the flood-gates ^ of heaven were 
opened, and the rain fell upon the earth for forty days and forty 
nights. The waters continued to increase till they .rose fifteen 
cubits above the highest mountains. Thus every living being was 
destroyed, that moved upon the earth, both of fowl, of cattle, of 
beasts, and all men. Noe only remained, and they that were 
with him in the ark. 


^ Beasts. God made the animals to flock into the ark in the same way that 
He gathered them together to he named by Adam, and in the same way that He 
still draws the birds of passage every year towards the south. 

^ Great deep. That is, the waters under the earth came to the surface. 

® Flood-gates. The water which was gathered in the air, and which God 
kept back, as it were, by flood-gates, broke loose and poured on to the earth. 
Many of you have seen flood-gates or sluices in a milLstream, and you know what 
the water does, when they are opened., In the same .way; the water burst out of 
the clouds, and poured unceasingly on to the earth for forty days. 


40 


,VI. THE DELUGE. 


Others do the same thing.* ^ Sinners often speak thus in excuse 
for themselves. But the Deluge teaches us that such words avail nothing 
with God. Sin remains sin, and mortal sin remains mortal sin, whether 
committed by few or many. When everybody was wicked, as in the 
days of Noe, everybody was punished. At the Last Day we shall not 
be judged according to the opinions and easy-going principles of the 
world, but according to the holy Commandments of God and of His 
Church. 

The fortitude of Noe. Among all his other virtues we must admire 
this the most. He remained virtuous in the midst of a corrupt world, 
and did only that which was pleasing to God. The wicked people 
around him did all in their power to lead him astray. Ihey mocked 
him, because he did not do as they did; but he did not let himself 
be moved to dp evil. He firmly resisted the attractions of the wicked 
world, and remained true to what was right. 

Nods love of his neighbour. For a hundred and twenty years he 
laboured for the salvation of the souls of his fellow-creatures, who were 
walking on the road to ruin. His love of his neighbour was real, 
practical, and entire. 

The Ark a type of the Catholic Church. All those who were in 
the ark, were saved from death: whosoever is a true child eff the 
Catholic Church, will be saved from everlasting death. I'here was only 
one ark of safety: so is there only one true Church in which there is 
salvation. The ark was designed and built according to God’s directions; 
so was the Church founded by our Lord. The ark did not sink amid 
the storms of the Deluge, being protected and guided l)y God; even 
so the Catholic Church does not sink amid the storms of persecution, 
being invisibly protected and governed by God the Holy Ghost* 

The Last Judgment. The terrors of the Deluge are a type of the 
Last Day, for our Lord hp said (Mat. 24, 37): '*As in the days of 
Noe, so shall also the coming of the Son of man be” (i. e. when He 
comes again to judge the world). Great were the fear and lamentation 
when the Deluge broke forth, but greater far will be the terror felt 
at the approach of the Last Day. ‘There shall be then great tribulation 
such as hath not been from the beginning of the world until now” 
(Mat. 24, 21). And yet many men behave about the Last Judgment 
precisely as those of Noe’s time behaved about the Deluge, passing 
their lives in frivolity, and fearing nothing. The very same thing which 
happened to these last will happen to them. The men of Noe’s time 
would hot listen to his warnings: they scoffed at him and refused to 
believe in the judgment that was to overtake them. But when the 
Flood came, and certain destruction lay before them, they cursed their 
folly and frivolity, and bitterly envied Noe’s safety in the ark. So will 
it be with men when the Last Day comes. “Then will they say within 
themselves, repenting and groaning for anguish .of spirit: These are 
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they whom we had some time in derision, and for a parable of re- 
proach. We fools esteemed their life madness, and their end without 
honour. Behold, how they are numbered among the children of Ood, 
and their lot is among the saints” (Wisd. 5, 3 — 5). 


Application. You became children of God by holy Baptism. 
Have you always lived as sucli? Have you always prayed wil- 
lingly and devoutly, and hated sin? Think very often about God, 
who is everywhere, and sees into your hearts. Ilenoch took 
delight in meditating about (iod. Wherever he went, and whatever 
he was doing, he had God before his eyes. Each time to-day 
that you hear the clock strike, or the bell ring, make short acts 
of faith, hope and charity. 

The children of God became corrupt, because tliey mixed 
with the children of the world. Man, being naturally inclined to 
evil, follows bad example very easily. “Evil communications cor- 
rupt good manners.” One bad apple taints a lumdred sound ones, 
but a hundred sound apples cannot make the bad one good 
again. Beware, in future, of bad companions. Tliey are not true 
friends, but the enemies of your soul. Seek the company of 
pious,. God-fearing pco[:)le. “My son, if sinners vshall entice thee, 
consent not to them” (Prov. i, 10). 

Noe’s preaching was all in vain, because the frivolous i>eople 
heard him indeed with their ears, but did not take to heart what 
he said. In what way do you listen to sermons and instructions? 

Noe feared God, but did not fear the impious world. Very 
often you fear men more than God. Have you never been 
ashamed to make the sign of the cross, or to kneel down to say 
your prayers, or to take holy water? Do ‘not ever again be so 
cowardly I Pay no attention to the scoffs of bad jieople, but be 
strong, and fearlessly confess your faith! Pray earnestly to God 
the lioly Ghost for the gifts of fortitude and holy fear! 

ClIAPl’ER VII. 

NOE’S ()EE]H<ING.— HIS CHII.DRKN* 

[Gen. 8— xo], 

N ow God remembered! Noe and all that was in the ark, and 
He sent a wind upon the earth. This moved the waters, 
and after a hundred and fifty days they began to abate. At length, 
the ark rested upon a mountain in Armenia, called Mount 


^ RmemkmL i. e. God sm that now was the time to Tiring about a change 
in the condition of Noe* 
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Ararat and the tops of the hills Inigan to appear. Noe perceived 
this with great joy, for he had been now three hiiitdred and fifty 
days shut up in the ark. 

In order to see whether the 
^ waters had subsided on tlie earth, 
he opened the window and sent fortli 
a raven ^ wdiich did not return. He 

next sent fortli a dove, but she, not 

finding a spot whereon to rest her 

foot, returned to tlie ark. After seven 
days lie again sent forth the dove. 
Slic came hack to him, in the evening, 
Pig. 3. carrying in her mouth a bougli of an 

Noe in the Ark with the returning clove. olive-tree* with green leaves (I''ig. 3), 

Early Caristian Pain'i”g- Catacomb of therefore, UnderStOOcI that tile 

o. JJomitilla, Konic. 

waters had abated from o(T the face 
of the earth. He stayed in the ark yet other .seven (lays, and he 
sent forth the dove again, which did not return * to him. 

God then said to Noe: “(Jo out of the ark." So Noc went 
out of the ark with his wife, hi.s sons and their wives, together 
with all the living creatures which he had placed in it. Mlled 
with gratitude* towards the Lord who had .so wonderfully pre- 

‘ Ararat. This was a chain of inouninin* in A»i«, nomh «f thn t.'aiiaisus 
between the Black Sea and the Ca.si,ian .Sea, 'I'hc hiKhe.t i.uiuutain in the chain 

Ararat, whicli, in I'fraiaii, itieana the "tiKHinlain 
of Noe , because it was on it that the ark of Noe rested, Naturalty. tti« watm 
sank slowly. When the tops of the monntains were Hiicovcretl. Noe had tiecn 
220 days ra the a.rk, and it was a very long time after tlmt, before die level parts 
of the earth were dry. ‘ 

“ Raven. It found quite enough food among the .lead bodies floating about, 

to thru It luxl, therefore. »„ wish to return 

to the confinement of the ark. 

oil is LSrTo. o “ rT’' r ? f"'"' tH" Imd of which sweet 

Mount Ararat, on which olive-trees grow, were dry. * 

coLaS of God to 'I ” T '--‘'“‘I 'Of th* 

command ^ ^d to whose guidance he had entirely abamloned hiiiwelf. I 

S'H r r.:: 

drowned, the whole earth was one mt graveyard! .Sorrow filled hla heart i 
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served him, he built an altar ^ to the Lord and offered on it a 
sacrifice 2 of clean animals* The sacrifice of Noe was pleasing to 
the Lord. He blessed Noe and his sons, and said to them: 
“Increase^ and multiply, and fill the earth.” God made a covenant^ 
with Noe that He would never again destroy the earth with water. 
The rainbow, which we see in the clouds, is the sign of this 
covenant between God and the earth. 

The sons of Noe were Sem, Cham and Japhet^^ Now Noe 
began to cultivate the earth. He planted a vineyard, and, drink- 
ing of the wine, he fell asleep and wa.s uncovered in his tent^, 
Cham, seeing his father thus exposed^, spoke of it in a jesting 
way to his brothers. They, however, filled with a chaste and holy 
fear, put a cloak upon their shoulders, and, going backwards so 
as not to look upon him where he lay, covered their father's 
nakedness. And Noe, awaking and hearing what had ha})i)encd, 
said: ‘‘Cursed be Clianaan; a servant of servants shall he l>c unto 
his brethren.” But he blessed Sem and Japhet. 

* 

when he thought of the terrible end of thoHC who had iKTisihed ; but thiinkfulneSH, 
inexpressible thankfulnertH, rose up within his soul, as he said to hiinself; “What 
would have become of me and mine, if (lod had not «o mercifully taken cure (»f met" 

‘ Mar. Of stones. 

® Sacrifice. Of those species of animals of which seven pair had been taken 
into the ark. 

® Increase. Almighty God had said the.se same words when Me blessed Adam 
and Eve. Noe being the second |)urent of the human race, (lod gave lum and 
his sons the same blessing, and in the same words. 

* Cmmant The covenant was a covottanc of friendship. Almighty (1 (h 1 
promised to be gracious to man, and never more to send a Debige on the earth, 
or let the succession of seasons, interrupted by the Flood, be again ui>set. The 
rainbow was to be a sign of this covenant, and tt> remittd uh of (lod’s mercy 
and promises. 

^ Sem, C/iam and yaphei. From these three nil mankind descended. The 
children of Sern spread principally through Asia, those of Cham through Africa, 
and those of Japhet through Europe. 

® Feil asieep. Sufficiently intoxicated t<» sleep an uneasy sleep, During his 
restless movements, the covering fell from his body. liut bow came htdy Noe to 
be drunk? For drunkenness is a sin I Me did not drink too much wine interviionnlly, 
but through ignorance, not knowing its potency. 

^ Tent. He had no house, only a tent which ctmld be easily taken down 
and carried away. 

® 7Ims esepmd. Cham gased without shame on his father’.n uncovered luHiy, 
and went and told his brothers mockingly what, had happened, so that they to<» 
might’ go and mock their father. 

Going backwards. So that they might have their faces turned, not towards 
Noe’s couch, but towards the entrance of the tent. 



44 


VII. NOE’S offering. — HIS CHILDREN. 


COMMENTARY. 

The Goodness of God. Almighty God, in His loving mercy, remember- 
ed not only Noe, but the beasts in the ark; for He hateth nothing 
that He hath made. We, too, should be merciful, and carefully avoid 
cruelty to animals. He who wantonly ill-treats dumb beasts, proves that 
he has a hard, cruel heart. 


Gods Faithfulness. Just as the punishment with which God threaten- 
ed sinful man, was brought to pass in the most terrible way, so the 
promise which He made after the Deluge, never again to destroy the 
world by water, has been kept for more than four thousand years. 

Confidence in God. In Noe we have a glorious example of this 
virtue. Full of a living faith in God’s presence, wisdom and power, 
he gave himself over entirely to the direction of divine Providence. 
Full of confidence in God, and in complete submission to His will, he 
built the ark and shut himself up in it; nor did he leave it, till God 
Himself told him to do so. Fear might very well have seized him, 
and he might very well have asked himself how the animals would 
fare in the ark, and so forth: and when the ark was driven about 
hither and thither, the anxious thought of how long it would be able 
to resist the beating of the waves, might very well have occufred to 
him. But he allowed no such fears to take possession of him, and 
confided himself entirely to the Lord God and His holy word. Belief 
in the wisdom and power of the ever present God ought to fiU us also 
with courage and comfort in time of tribulation, and make us trust in 
God, and be content with whatever He wills. ''Commit thy way to the 
Lord, and trust in Him, and He will do it” (Ps. 36, 5). He who puts 
his trust in God, builds on a sure foundation. 


. . to God. Why was God well pleased with Noe’s sacri- 

fice? Firstly, because it was offered with faith in the future Saviour- 
and, secondly, because it was offered in thanksgiving. You may imagine 
and picture to yourself how Noe and his family knelt round the altar 
praying with fervour and devotion, thanking God from the bottom 
Svl of promising Him that they would serve Him all the 

and avoid those sms which had called down such a 


Tke reward of gratitude. 
God, so that He gave him still 
for benefits we have received, 


Noe’s thankfulness pleased the Lord 
greater blessings. When we thank God 
we prepare the way for new ones. 


_ t/w olwe-iranch, brought back to the ark by the dove sho 

S^elrL^haS ev."'"- ^his account, 

Olive branch has ever smce been a token of peace and joy. 



VIL noe’s offering.— his children. 4S 

Intemperance. Noe’s drimkenness was excusable, because he was 
ignorant of the strength of wine. This is now known to everybody, 
so that it is a great sin to drink enough to obscure the senses and 
reason. Drunkenness leads to many other sins, such as quarrelling, 
fighting, swearing &€., and is, therefore, one of the capital sins. Man 
may drink wine &c. in moderation, for the purpose of refreshing and 
strengthening himself. But children should never drink wine, still less, 
spirits. Such drink is unwholesome for children, and those who indulge 
in it are pale and sickly, and often stupid and stunted in their growth. 
But milk and bread make rosy cheeks 1 

Chanis sin. What Commandments did Cham sin against? Firstly, 
against the sixth Commandment, by his immodesty. Secondly, against 
the fourth Commandment. Cham scoffed at, and failed in respect to 
his father, and spoke evil of him, by needles.sly repeating to lus l)rothers 
what he had seen. What ought Cham to have done wlien lie ac- 
cidentally found his father in that state? He ought to have turned away 
his eyes, covered up hi.s father, and not told any one about it. 

T/ie blessing and curse of parents, Wlien Noe learnt ahoxit ( Pimm’s 
conduct, he pronounced a curse on him and his descendants , and 
promised a blessing to Sem and Japhet. He foresaw, hy the inspiration 
of the*Holy Spirit, that Cham’s descendants would, like those of Cain, 
turn away from Cod, and be jimiished by Him. I'he African negroes 
are descended from him, and they are to this day sunk in the lowe.st 
state of superstition, governed by cruel tyrants, treated as slaves, and 
often bought and sold as such. Their way of living is very l>arl)arous, 
and they are very hard to convert to Christianity. The Idessing on 
Sem and Ja|)het and their children has tieen fulfilled as completely as 
has been the curse on Cham. Sem was the heir of the divine promise, 
for the chosen people of Cod sprang from him, and of his race was 
born the Messias. The children of Jaiihet formed great and powerful 
nations, and were early converted to Christianity, some of them even 
in the time of the apostles. You can see by this story that children 
who are wanting in respect to their parents, are {lunislied by Cod, 
but that those who love and honour them, are lilessed and rewarded 
by Him. 

JMraetion, Just as Sem and Japhet covered their father’s naked- 
ness with a cloak, so ought we to cover the faults of our fellow-men 
with the mantle of charity, and never reveal them except in case of 
necessity, You commit the sin of detraction, if you reveal the sins of 
others without necessity, 

Jloe, t/ie t/iird type of fesus Christ Noe was the only ju.st man 
in a sinful world: Jesus Christ is alone, and of and by Himself, most 
just, most holy. Noe built the ark for the saving of the human race: 
Jesus Christ founded the Church in order that in her men might find 
salvation. Noe preached penance and foretold the Deluge: our liOrd 
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preached penance and foretold the Last Judgment. Noe offered a 
sacrifice to God, which was sa well-pleasing to Him that He made a 
covenant with him and his posterity: our Lord, by His death on the 
Cross, offered the most perfect sacrifice, and obtained for all men 
pardon, grace and everlasting peace. Noe saved the human race by 
the ark: Jesus Christ saves men by His Church. 


Application. Say a hearty “Deo gratias” (thanks be to God) 
whenever you have escaped a danger or received a blessing or 
succeeded in some undertaking. As Noe's first act on leaving 
the ark was one of thanksgiving, so let your first act, when you 
wake in the morning, be one of thanksgiving. 

Noe was saved in the ark on account of his justice. What 
have you done to deserve being received into the one ark of sab 
vation, the Church, almost as soon as you were born ? Thank 
God very often for having made you a member of the one true 
Church. There is, says St Augustine, no greater treasure than the 
Catholic faith. 

Cham’s conduct was very wrong. Would it not be wrong 
of you to look at anything indecent? Be on your guard, there- 
fore, against curious looks, and be modest in dressing and un- 
dressing. 

Honour your father and your mother. Do not despise them 
even if they have faults. “The eye that mocketh at his father 
or that despiseth his mother, let the ravens of the brooks pick it 
out, and the young eagles eat it” (Prov. 30, 17). 


Chaptp:r vni. 

’ THE TOWER OF BABEL. 

[Gen. IX, 1—9,] 

T he descendants of Noe soon multiplied*, and again became 
as wicked as men had been before the Deluge. Now they 
were unable 2 to live together any longer, and they said: “Come, 
let us make a city and a tower*, the top whereof may reach to 
heaven; and let us make our name famous, before we be scattered 
abroad in all lands.” But God frustrated their foolish design. He 


1 mountains of Armenia, and dwelt in the largo, 

fruitful plain between the Euphrates and the Tigris. , * 

® Unable. To live together, because of their number. 

of whioif’T'';.. They wished to found an united kingdom, the centre and fortress 
of which should be this city with its high lower. 
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said: “Let Us confound their tongue i that they may not under- 
stand one another’s speech.” Till then there had been but one 
language spoken amongst men. So the Lord scattered them from 
that place into all the lands, and they ceased to build the city. 
Therefore, the city was called Babel 2 which signifies confusion, 
because there the language of the whole earth was confounded. 

The children of Sem remained in Asia, and from them de- 
scended the Israelites, the chosen people of God. Mo.st of the 



Fig'. 4. Bir*» NJittirud (Tower of Ctooftmiori), (After Oppett ) 


descendants of Cham settled in Africa, while those of Japhet took 
up their abode in Europe. Thus were different nations founded. 
The more men multiplied on the earth, the more wicked they 

^ Cm/mmi their God introduced vgriou.4 knirunges miumg them* 

Hitherto they had all spoken one langunge, becatise they were all the children, 
first, of Adam, then, of Noe, In the course oJf time, with the extension of the 
human race and the development of niitionalities, this one original language would 
naturally have split itself into divers dialects, just as the mental and physical 
devcloj,)ment of the race would have differed according to the different localiticH 
in which they were placed. But in order to punish their presumption and compel 
them to disperse, God brought the change about in u sudden and wonderful manner, 
while they were still all together, and at work building their tower. They could 
no longer understand each other, and had to give up their undertaking and s«i-' 
parate into different bodie^ 

* ISaki, Or Babylon, Among the ruins of this once great city the stupemlous 
foundations of a tower are still to be seen, which are considered to be tlie remains 
of the Tower of Confusion (Fig, 4), 
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became. Their sins darkened their heart and mind, and thus they 
lost the true knowledge of God, and fell into idolatry. They 
began to adore a multitude of false gods h Some worshipped the 
sun, moon and stars, others worshipped, men and beasts, and even 
the works of their own hands. To these false divinities even 
human victims were offered, and sometimes innocent children, 
who were made to endure the most cruel torments, God left 
them to go their own way 2 , 


COMMENTARY. 

Idolatry is a grievous sin against the first Commandment. It is, 
moreover, unreasonable and foolish, and is a sad proof of the evil effects 
on man of original sin. 

Necessity of grace, God gave the idolaters over to their own evil 
desires and inclinations. As evil inclinations are rife in man, in conse- 
quence of original sin, it is only by God’s grace that he is able to keep 
the commandments. As God withdrew His grace from these men who 
had rejected Him, they gave themselves over to the desires of tlieir hearts, 
and were led by their unbridled passions into the most horril>Ie sins! 

Pride, This story shows us how man’s apostasy from God l)egan 
by pride. ^ At the time that Noe’s descendanfs built the 'Fewer of Babel, 
t ey had in(^eased to some millions in number. They began to build in 
defiance of God, relying on their own strength and numliers. 'Fhey did 
not give glory to God, by acknowledging that they had received all 
things from Him, and could do nothing without Him, On the con- 

3. tower which would reach to heaven and 

* Fatse gods. Because men gave themselves over to their hml oasniems nnA 

of fi? ? ofthcCreiUor. This 

idofateL ^ called idolatry, and the people who .so worship are called 

to the^S^s rthlfhea^tt^Wbl^ 

and hatred, God did not eive him ov« ‘ tnwsions of envy 

children of Cain the “sons^of T , P“SN>ons imwartu-d. When the 

goodness, urged ftL to nenaTce ’ 

immediately before the Delus-e „ “ through holy Henoch. And 

the punishment which was hanging ov^ maLlnr iS Tlh‘* 

sinners and manifested Himself to^tW 7 . 7 ^ “f these times God warned 

Tower of Bahel, men fell away from H^m thou77"'’''";7'7 

them, He no longer revealed Himself Either deatroyetl nor imnished 
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Gois Blessing the one thing necessary. This story of the Tower 
of BabeT shows us the truth 'of the Psalmist’s words: Unless the Lord 
build the house, they labour in vain that build it” (Ps. 126, i). 

Necessity of supernatural or revealed religion. The majority of men 
fell into idolatry about 2000 years after the creation. However, there 
were always a few just men who, with their families, preserved the 
faith in the true God, and His revelation; such, for instance, were 
Abram, Melchisedech, Job &:c. But the true faith would have been 
lost even in those families, unless God had revealed Himself anew, as 
you will learn He did in the stories which follow. Divine revelation 
was necessary, or else even man’s natural knowledge of God would 
have been lost. The men of the time of the Tower of Babel possessed 
a revealed religion, for Noe had faithfully delivered to his descendants 
the revelation of God handed down by Adam. But as men followed 
their evil inclinations more and more, their faith became weak. They 
believed, indeed, but their faith was not living: they lived as if there 
were no God, tmtil at last they lost the supernatural gift of faith. But, 
you will say, they could still know God by the light of their natural 
reason; “for the invisible things of Him, from the creation of the world, 
are clearly seen, being understood by the things that are made: His 
eternal power also and divinity, so that they (i. e. the heathens) are 
inexcusable” (Rom. i, 20). But they lost even the natural knowledge 
of God, because their hearts and wills were so corrupt that they were 
no longer capable of knowing Him. They spoke thus, as it were, to 
God: “Depart from us: we desire not the knowledge of Thy ways” 
(Job 21, 14). When they turned their hearts from God, their reason 
became more and more blinded by their evil passions, and they fell 
into the utmost spiritual ignorance, and into the most foolish idolatry. 
Pride and vice still lead many men to unbelief. 

The punishment of dispersion was at the same time a benefit to 
mankind. If all men had remained together much longer, they would 
have destroyed each other by civil war and fighting among themselves. 
(See the strife between the shepherds of Abram and Lot. Old Test. X.) 

The re-union of mankind in the Church. People of all tongues are 
gathered together in unity of faith in the Catholic Church; for all 
Catholics over the whole face of the earth are joined together in one 
faith, one hope, one love. This unity of spirit is expressed, by the unity of 
faith and partly also by the unity of language (Latin), used by the Church. 
In the Catholic Church, therefore, which is governed by the Holy Ghost, 
the very opposite has taken place to that which took place in the City 
of Confusion. There, the speech of men was. confounded, and they 
were scattered: in the Church, men of every land and every tongue are 
gathered together, in unity of faith and speech, by the Holy Ghost whom 
Jesus Christ sent on Whitsunday. On that day there were collected 
together many men of different countries, and yet they all understood 

Knecht, Commentary. I. 3. ed. 4 
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the speech of the apostles, and 3000 of them became Christians. On 
that day was built a city which >resfe upon earth and reaches to heaven; 
in which men speak one tongiiB, * and have one faith, and with whicdi 
God is well pleased. That city ‘is the Holy Catholic Church. 


Application. There are still on this earth 800,000,000 heathens 
who do not know God and His only-begotten Son, Jesus C'hrist. 
Pray earnestly for the conversion of the heathens. 

Your forefathers, too, were heathens, and were converted by 
missionaries sent .fey the Holy See. Thank God for your holy 
faith, and confess it by word and deed. Pray fervently to the 
Holy Ghost to keep you and yours firm in the light of the faith. 



HISTORY OF THE PEOPLE OF ISRAELI 

' ' , V 

, 1 . EPOCH: 

THE TIME Qi: THE PATRIARCHS. 

(About 2100—1500 B. C.) 


Chapter ix. 

THE CALL OF ABRAM, 

[Gen. 12, 1—9.] 

Amongst the wicked there was one just and upright man. 
jTiV. He was called Abram 2. The Lord chose him in order that 
through him and his posterity the true faith ^ and hope in the 
promised Redeemer might be preserved and propagated on the 
earth. He said to him: “Go forth out of thy country and from 


^ People of Israel Hitherto we have been engaged in a brief study of the 
primitive history of man. In the last chapter we were told that the larger portion 
of mankind fell away from God into the grossest idolatry. Of those heathen nations 
whom God “gave up to the desires of their heart”, we hear no more in Sacred 
History, with the exception of chance accounts of those with whom the people of 
Israel came in contact. Henceforth Scripture relates only the history of the people 
of Israel, to whom God revealed Himself again and again. Thfe history is divided 
into six sections: i. The time of the patriarchs, 2. the age of Moses, 3. Josue and 
the judges, 4. the kings, 5. the Babylonian captivity, 6. the time after the Baby- 
lonian captivity. The first section, therefore, treats of the patriarchs, or first parents 
of the children of Israel, apd covers a period of 600 years, namely from 2100 
to 1500 B. C. It begins with the narrative of the call of Abram which contains 
the account of how God chose him to be the father of the whole Israelite people 
(and of the Divine Redeemer). 

^ Abranu Living in the midst of idolaters, he had remained faithful to God. 
It ifas on account of his faithfulness that God favoured him, by revealing Himself 
to him, and by choosing him to be the father of the faithful. 

® True faith, i. e. the faith in the true God which had been handed down 
ever since the days of Adam. ' 


4 
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thy kindred, and out of thy father’s housed, and come into the 
land which I will show thee, and I will make of thee^ a great 
nation. I will bless the-e, and magnify thy name, and thou shalt 
be blessed, and in thee shall all the nations of the world be 
blessed.” ^ 

The father of Abram had gone from Ur in Chaldea, and 
taken up his abode in Haran^, with his relatives ; but as idolatry 
had at last made its way even into that family, the Lord called 
Abram forth from amongst his kindred. Abram believed the word 
of the Lord, and instantly set out for Chanaan, taking with him 
Sarai, his wife, and Lot®, his nephew, and his servants and his 
herds of cattle. After a long journey, he arrived in the land of 
Chanaan, and came to Sichem (Fig. 5 ). He was then seventy- 
five years old. Chanaan, on account of its beauty and fertility, 
was called a land flowing with milk and honey. There the Lord 
appeared again to Abram and said to him: ‘‘To thy seed will 
I give this land.” Henceforth® Chanaan was also called the Pro- 
mised Land 7. Abram, wishing to show his gratitude, raised in that 
place an altar to the Lord. 


Thy fathers house. God commanded Abram to do this, because idolatry 
prevailed^ in his own country, and even among his own kindred. He wished 
moreover to test Abram’s obedience and trust in Him. 

2 Make of thee. i. e. thy descendants shall be a great nation. 

® Blessed. From Abram was to descend the Redeemer who would brinir 
grace and blessing to all mankind. ^ 

■* Haran. On the upper Euphrates. See Gen. ii, 31—32. 

® Lot. i. e, his brother s son. Lot’s father was dead. 

' i. e. from the time God promised it to Abram's descendants. 

that aJxZrv It ‘lie Holy Land, because it was ther<- 

that our Lord lived, laboured and suffered. In geograpty it is called Palestine This 
important country ts situated at the east end of the Mediterr^ean ^ " 

cup.es a very small space in the eastern hemisphere. It is oX ahotrLo 10^ 

Srian dese^T God ; f Mediterranean; and on the east by the* 

of ChanL'iLrerweU Ihut Tn In ai?‘ d ‘V"'" 

this seclusion made it more easv for th ' ^ ^““ntains, sea and deserts, anti 

from heathen n” ions! aTpreXe "nit th^I ‘I 

naan was situated in the centre of the the 1 ™ Cha- 

spread among all nations first th ” tnown world, so that it was easy to 

preaching of the Go^el 1 “‘«- the 
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commi';ntak\-. 

The second p'oi 7 iis€ of the Messias. The wonls; "In tliec shill •* 
the kindred of the world he ble.ssed", contain the second promise i 
the Messias. The second promise is more explicit than the first fc 
it says that the Divine Redeemer siuill he born of the seed of ,\|,’r:in 

Necessity of faith. Witii ^rood reason tve are told st) exi.licitl 
that Abram believed (lod, for faith is the first ;md most necess-ir 
of virtues. Faith brought Abram into tlie IVomiscd Land- -md it i 
only through faith that we can attain to tlie promised hmd 'of heaven 

Grounds of faith. Abram believed in Cod, and in His word 
because God is the very truth. 

The characteristics of faith. 'I'lie fiiith of Abram imd .,1! m, 
characteristics of true faith, being entire, firm, stea.lfast ami' livim 
H.s feith was entire, because he believe.! all that Co.i tol.l hi, , p 
wasyfr..., because he doubted nothing, but believed unreserve.llv in' th 
xvords ofthe Loid It would have been .piite natural for him’ to -.sk 

.110. it .0 ba.h.ke„ chbor by,,,, ridbodt td J ^ 

believing relations, or by the difficulties and dammrs , V ■ 
before him. Finally, his faith was Hrinl 

and did all that God required of him. ' ' > ‘ cc up to it, 

Obedience to God, Alinuu’s i r 

of his living faith. God's comman.I to iL ve' |',Srho,m. was‘ ."T ” 
one to obey, for the natural love of home and I- • ,t "" 

one. Moreover, God did not tell .tm , 'i ''ory strong 

him. He was commanded to go into "an ml 

strange people, and was entirely^i.fnorant' as ’ h " " Minong 

theless, he obeyed God’s rr mZ,m 

Abram obeyed to go out int^a “i'}' idnh 

inheritance, and he went out noH-L' • " receive Idr an 

He has given us a tranA (Hebr. , ,, S) 

imitate. "He that beSveth't'ri i/t to 

(Ecclus. 32, 28). ’ ’ il'o commandments'' 


asked of Abram • and vet 1, '*^ 

Whenever you tell lies’ or ‘i>s»boy Him! 

prayers, or do not do a.s’ vour^na,Tf • ! your 

God.^ Be sorry for your s re disobeying 

niorning prayers n \ b^dicnce, and when you say your 

My thefe K a" •“ "■'‘-■J' l»«"l4 
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Having a firm faith, Abram trusted himself cheerfully to the 
guidance of divine Providence. A childlike confidence in the 
Providence of our Heavenly P'ather is a great support and comfort 
to us in all tlie circumstances of our lives, Unliappy he who has 
not got this confidence! \\"c do not know what will happen to 
us in the future; but we do know that our Imther in lieaven cares 
for us, and that not a sparrow' can fall to the ground witliout 
His knowledge and consent. So whatever ha{)pens to you, say: 
“VVIiatever God docs, is well done, even though I cannot under- 
standit.” Say constantly: “God’s will be done!” “Thy will be 
done on earth as it is in lieaven!” 

ClIAP'rKR 

ATRAiVrS 1,()\'K Of' IT:ACK.---IiIS VKO’ORV OVKR 1'HE I'OUR 
KINOS.— 'IHK BldfSSING Of' MIO AddlSKl )KC1I. 

i.|, I — v'.f.j 

( 'i ( )J) blessed Aliram and increased liis herds ^ and those of 
,3r Lot in such -a manner that the pasture in that country was 
not sufficient for tliem. On this account a strife arose between the 
herdsmen of Abram and those oflvot. y\nd Abram said to Lot: 
“f.et there be no cjuarrel, I beseech thee, between me and thee, 
and between my herdsmen and thy herdsmen ; for we are brethren 
Behold, the whole land is before thee^: depart from me, I be- 
.scech thee. If tliou wilt go to the left hand, I will take tlic right; 
if thou choose the right hand, I will jiass to the left.” I^ot chose 
the fertile country about the Jordan 'b and dwelt in Sodom. Abram 
dwelt in Hebron, and built there an altar to the lAird. 

‘ //A herds. Ill* had Ix'conu* v(‘ry rich. A litlh* further on il is inenlioned 
dial he had three tiundred and eif^httnui ineirservatils whom lu‘ einplovaul as sol- 
di(‘rs. Ii<‘ had camels, ass(‘s, she<‘|> and oxen. 'I'he caimds are used as beasts ol 
l)urden in the hhist (lug. 6, p. $(>). 'I'here, a, good camel costs a great <leal of money. 
The ass is also a valuable beast in those |>arts, being much larger and stronger 
than our asses. 'rh<*y do the work of horses, yield very g<K>d milk, and their llesh 
is eatalde. 

^ Brethren, Lot was .Vhrands brother’s son, not Ids brother; Init among the 
Israelites all near relations were called brothers and .sisters. Thus, in the New 
'restament, the relatives of our Lord were called His brethren, though lie had 
no brotlier. 

Before thee. i. e. you may go into any part of the country you choose. 
Thus Abram left the choice Uj Lot. 

fordan. 'Lhe Jordan is the principal river <,»f the Promised Land. It takers 
its rise in Mount i.ebauon, Hows through Canaan from nortli tx) south, and runs 
into the Dead Sea. The country about the Jordan whicli Lot chose was nut the 
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Some time after this, strange kings, having come into th 
land, began to rob and plunder the cities of Sodom and Gomorrha 
took Lot captive , and seized all his substance As soon a 
Abram heard ^ that Lot had been taken captive, he, with thre( 
hundred and eighteen well-armed men, his servants, pursued th( 
kings, overtook them, rescued Lot from their hands, and brough 
him back with all his possessions. As Abram returned victorious 
Melchisedech, king of Salem and the king of Sodom went oui 
to meet him. Melchisedech, being a priest of the Most High' 



Fig. 6. Bedouins riding on their Camels. 


offered to the Lord a sacrifice of bread and wine, as a sacrifice 
of praise and thanksgiving for Abram and his servants. He blessed 
him and said: “Blessed be Abram by the Most High God, by 


a ley north ot the Dead Sea, but what is now the southern part of the Dead Sea 
tself, south of the peninsula. This part was not sea then, but a beautiful valley 
watered by springs, in which lay the towns of Sodom and Gomorrha. It is only 

of’tL*DeafS‘'''°" has become a part 

Ali his substance, i. e. all that he possessed, 
at From. one of Lot’s people, who had fled from Sodom to Abram 

n! ; collected together those of his servants who were 

surorLTi -‘“i,® ■ ‘he north, 

urprised them in the night, defeated them, and set free Lot and the other prisoners. 

called Jerusalem. Melchisedech believed in the true 
anH ’ T P‘'‘®®‘' he blessed Abram, 

onger than himself. His sacrifice was, therefore, a thank-offering. 
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whose protection the enemies arc in thy hands.” ^ Abram gave 
him the tithes- of the booty. The king of Sodom then said to 
Abram: “Give me the persons, and the rest take to thyself.” But 
Abram would accept of no reward'*. 


C'OMMKN'rARV. 

Ptujcemakhi^i^'. Abram was a lover of peace. He was older than 
Lot and, moreover, tlie head of the family; yet he withdrew in his 
favour, and gave him the choice ol* the best pasturage, rather than that 
there should be any further strife. We ought to love peace in the 
same way, and prevent quarrelling and fighting, as far as we can. We 
ouglit to gi\'e up an advantage, and suffer some loss, rather than l)egin 
a quarrel ; for we are all lirethren in Jesus Christ. “Blessed are the 
pea('e-niakers, lor they sliall lie called the children of God.” 

.'IbnuHS dhmPmir{//irss was .shown by his conduct on two occa- 
sions; first, towards Lot, and next, towards tlie king of Sodom. When 
Abram found it nc('essary to separate from Lot, he did not consult 
his own interests by ^keeping the liest part of the country for himselt, 
thougl) it was to lu'm ami not to Lot that God had promised the whole 
land; but he gave Lot his free choice of the best pasturage. I'hen, 
wlien tlie king of Sodom offered liirn all his liooty as a reward, he 
refused to keep anything for himself. He had undertaken the dangerous 
war out of pure lo\'e, without any thought of his own profit or advan- 
tage. His love was, tlierefore, (juite disinterested. 

I'his nol)Ie disjjosition of Abram puts to shame those Christians 
who are always seeking their own advantage, and who will not even 
show a kindness to anyone, without hope of reward. But did Abram, 
then, receive no reward? Ves, he received the reward of a good con- 
science. 'The consciousne.HS that he had done a good work, and had 
deserved a reward of God, filled his heart with very great joy. We, 
too, ought to value the approbiition of our own consciences and of 
Almiglity God, far more than the praise and rewards of this world. 

Pea/ Itwe of our nelt^/ihour. Wlien Aliram learnt the misfortune 
which luul overtaken his nei)hew, he decided at once to go to his helji. 
He remembered no more Lot's selfish and ungrateful conduct, but only 
remembered his present necessity and misfortune. He sincerely loved 
Lot, and wished to help him, even at the risk of great danger; for, 
after all, these |)owerful kings might easily have defeated him, and 
killed or taken him prisoner. 

^ In diy hands, i. e. in thy power. 

^ 7'kkis. i. e. the tenth part of everything that he had taken from the 
enemy. He gave him this, because he was a priest. 

AV rmumi. Aljram would not keep anything for himself, hut he asked 
that the num, who had fought with him and risked their lives, should have their 
due share of the booty. 
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Inordinate self-love. Lot did not behave well to Abram. Firstly, 
he oughts never to have accepted Abram’s generous offer, and ought 
rather to have given the preference to his uncle. His love of himself 
was inordinate, therefore he became selfish. I.ot believed he had 
chosen the best portion, and yet his very choice soon brought mis- 
fortune upon him. Secondly, he ought not to have gone so far away 
from his loving uncle and protector. Thirdly, he ought not to have 
gone to live^ in Sodom, full as it was of impious and vicious men. 
There was great danger there both to himself and his family, who 
might be led away by the bad example around them. We ought not 
to throw ourselves into the company of the wicked, and we ought 
to avoid all occasions of sin. We ought to care more for our souls and 
their eternal interests, than for our bodies and their temporal interests. 
Lot, therefore, did wrong in going to Sodom, and putting his soul into 
danger, for the sake of mere temporal advantages. And Clod punished 
him for this by letting the strange kings rob him and take him prisoner. 

Melchisedechy the fourth type of Jesus Christ. Melchisedecli’s name 
signifies the king of justice, and he was king of Salem, which name 
means peace : Jesus Christ is in a far higher sense King of justice, 
and the Prince of peace who bought for us everlasting |}eace. Mel- 
chisedech was not only a king, but also a priest: Jesus Christ is our 
sovereign king and priest. Melchisedech oftered bread and wine to 
God as an unbloody sacrifice: Jesus Christ offered Himself to Flis 
Eternal Father at the Last Supper, under the form of bread and wine, 
and continues to do so in the holy mass. Melchisedech, after the 
sacrifice, blessed Abram and his servants : Jesus Christ, by the hand ol 
His priest, blesses the faithful at the end of mass, hhis will make you 
understand the meaning of the words which God spoke to the Divine 
Redeemer by the mouth of the prophet David: “Thou art a priest foi 
ever after the order of Melchisedech” (Ps. 109, 4 and Fiebr. 7, 1—28) 

You have now learnt types of our Lord, namely, Adam, Abel 
Noe, and Melchisedech. These types show that our Divine Redeemei 
is, ^ firstly, our Head ; secondly, the Just One who suffered and wai 
slain; thirdly, our Saviour from the destruction of sin and hell; anc! 
fourthly, an eternal King and Priest who, like Mcdchisedech, offers ar 
unbloody sacrifice. ; 


Application. Do you love peace as Abram did ? What is tiff 
principal reason why you quarrel with other children? Try to hi 
more unselfish. “Behold, how good and how pleasant it is for brethrei: 
to dwell together in unity” (Ps. 132, i). If you have hitherto beer 
quarrelsome, check that evil habit as soon as possible. ' 

Abram gave tithes of his spoils to Melchisedech, because hj 
was a priest. Reverence the priesthood. Priests are the messengerj 
of God. 
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ClI.ArTKR 

AIJRAM’S FAI'I'H AND KJ.EC'I'K )N.— COVKNANT OF CIRCUM- 

crsiox.—visri' oi' ^ruRKE angei,s. 

[(.’•(in. 17 — iH.'l 

After these things the word of the I.ord came to Abram 
in a vision, saying: “h'car not h I am tliy protector and 
thy reward exceeding great.” On a certain night, Abram was 
called by a voice from heaven which said: “Look up to the 
heaven and number the stars, if thou canst. So shall thy seed 
be,” Abram believed, and his faith justified him before (lod. 
Again, in the 99th year of his age, the Ivord afipeared to Abram 
and said to him: “I am the Almighty (h)d. Walk before 
and l)e perfect Neither shall thy name be called any more 
Abram |a high fatlierj, but Abraham |fathcr of a multitude), because 
I have made tliee a father of man>^ nations. I will establish my 
covenant between thee and Me. And this is my covenant which 
you shall observe between me and you and thy seed after thee: 
All the male kind of you shall be circumcised.^ Sarai |my 
princessj, thy wife, shall be called Sara jprinccss|, and .she shall 
bear thee a son whose name tliou shalt call Isaac.” 

Again when y\braham was one day, about noon, sitting at the 
door of his tent in the vale of Mambre, he saw three men ap- 

‘ /w/' Abram lVan‘<l that the kinjjs whom lie had defeated would revenge 
tlumiselves on him. 

'■* /Ve/frAo. 1 will take can* of thee under all circumstances. 

® I will give .Mys(*lf to thee by the eternal vision, as a reward. 

Cod promiseil Himself lo be Aliram’s reward, becatise be had refused to take any 
earthly one for wlmt he had done. I'lie possession and contemplation of ( Jod is 
the highest of all rewards. 

lla/l* Ayh/r wx. Have Me always liefore thine eyes, and remember that I 
am always with tliee. 

i. e. do only that which is right in My sight : lead a holy life in 

My presence. 

(j/rumaml All male infants of eight <lays old among their own children, as 
well as all servants bought for household service (Gen. ly, 12) had to be circum- 
cised, d’hc covenant of (.lod was to be (marked) in the llesh, and the soul ol 
the male not s(,» marked was to be destroyed out of his people. Circumcision, 
then, was instituted liy God as a religious rite and as a sacred sign (Sacrament) oi 
admission among the people of God. According to its deeper meaning, it pointed 
backward lo our fallen nature and vitiatetl origin of life, and forward to tlie spiri- 
tual circumcision of the heart and the new birth through Jesus Christ. 
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preaching. He ran to meet them, bowed down before them, and 
invited them^ to rest in his tent and partake of some refreshment. 
Calling Sara, his wife, he told her to make some cakes of the 
finest flour. He caused the best calf of his herds to be killed for 
the entertainment of the unknown visitors. Butter, milk and honey 
were also placed before them, Abraham himself waiting upon his 
guests. After the meal, when they were about to depart, one of the 
strangers said to Abraham that after a year he would return, and 
that Sara, his wife, would have a son. Then Abraham understood 
that the Lord God Himself accompanied by angels, was his guest. 

COMMENTARY. 

Faith. At the time that Almighty God told Abraham that his 
descendants would be as numerous as the stars in the heavens, he and 
his wife Sara had no children, and both of them were growing very 
old. Therefore it seemed almost impossible that Abraham and Sara should 
have a son. Nevertheless, Abraham believed firmly in God’s promise 
that He would give him a son, that his descendants would become a 
great nation, and that of his family would be born the Redeemer. On 
account of his faith in God’s word, and especially in the promise of 
the future Saviour, Abraham was justified, i. e. he received sanctifying 
grace. Without faith no man can be justified, for ‘'without faith it is 
impossible to please God” (Hebr. ii, 6). 'The just man liveth by 
faith” (Rom. i, 17). 

Hope. With firm 'confidence Abraham waited for everything that 
God had promised him, and gave himself over calmly to His guidance. 
"By faith he abode in the (strange) land”, says St Paul, "dwelling in 
tents, for he looked for a city that hath foundations (i. e. the heavenly 
Jerusalem), whose builder and maker is God” (Hebr. ii, 9. 10). He there- 
tore regarded himself as a stranger and a pilgrim, and looked forward 
to his heavenly home and the eternal possession and vision of God. 

Charity. Abraham’s faith was living, and active through love. 
He loved God above all things, as he proved in the story you will 
hear in Chapt. XIII. In the last chapter we saw how he loved his 
neighbour, and he again proved this by his behaviour to the three 


Invited them. He begged the strangers, as a favour to himself, to come 
and be entertained by him. He also brought water for them t© wash their feet. 
In the East, in those days, people did not wear shoes or boots as we do, but 
only soles^ or sandals, bound to their feet by straps. The feet, being bare, became 
covered with dust, and had to be washed very often. To wash the feet of another 
was a service of love. 

God himself. He knew this, because the stranger revealed things to him 
which only God could have known. 
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strangers. Alirahani, the ri('h shc})hcrd“prince, to whom Almighty (lod 
had made siicli great promises, ran to meet the three strangers, bowed 
down r)efore tliem, and begged them to stay with him. He washed 
their feet and served them, wliile they were eating, tlioiigh he had 
servants in abundance. Did not this .show a great love of his neigh])oiir, 
and great humility? As a reward of his virtue, (loci promised him that 
in a year he should have a son. 

in the prcsejicc of (Jod, I'hinking constantly of Clod’s 
presence is a |)Owerful motive for the practice of what is good, and 
the avoidance of what is evil. Wherever we are, there is (jod with us, 
seeing everything we think and do! We ought, therefore, to live witli 
Him, to meditate on His universal pre.sence, and lift up our hearts to 
Him. By doing this we shall avoid sin and grow in virtue. 

77ie Old Qmmanf. Almighty (lod made His covenant first with 
Aliraham, as lieing the father of His chosen people. Later (on Mount 
Sinai) He confirmed and rtmewed it with all the people of Israel. He 
instituted the rite of circ.umcision as an outward and visilile sign, of 
this covenant, that it miglil he, as it were, cut into the flesh of His 
chosen fieople, so that it could not be forgotten. This sign was to 
speak to the soul of every man of Israel, saying: 'Wou are a member 
of the chosen pco|>Ie. You belong to (loci, and arc to serve Him only!” 

Cirenmeiskm a type of holy Baptism. By circumcision man belonged 
to the Old Oovenant: by Baptism he belongs to the New. By the 
first he pledged him.self to olxserve the Old laiw: in Baptism we pledge 
ourselves faitlifully to observe the Christian Law. Circumcision im- 
pres.sed an indelible mark on the liody; Ba])tism does the same to the 
soul. The difference lies in this, that circumcision could not, like 
Baptism, cleanse man from .sin, and make him |)ure and holy of heart. 

J leaven, ( lod gives Himself to the blessed us their reward exceeding 
great. 'They gaze for ever on His infinite majesty, and are eternally 
united to Him in love and hapjiiness. Oh, what joy to possess Cod 
Himself, who is infinite goodness, beauty and holiness. Could (lod 
give us more than lliniself? 


AO'bB’A'l'iON. Almighty God Ls near cacli one of us, and 
yet flow little we think about Him! Do not ever again be so 
forgetful of God, but i)ut yourself in Hi.s presence several times 
each day. Whenever any one whose oi>inion you respect is 
looking at you, you gather younself together, and are catefiil to 
do nothing wrong. Sliould you not have much more respect for 
God’s j)rcsencc? 

You were fmt into this world to love and serve God. How 
have you served Him hitherto? Could you not serve Him better? 
Renew ya)ur baptismal vows to be faithful to Him unto death. 
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Chapter xii. 

DESTRUCTION OF SODOM AND GOMORRHA. 

[Gen. 19.] 

Abraham wenti part of the way with the strangers, who 
/% were going to Sodom. As they journeyed along together, 
the Lord 2 said to Abraham: ‘‘The cry of Sodom and Gomorrha 
is multiplied,' and their sin ^ is become exceedingly grievous.” He 
told him that He would destroy the two cities. Abraham was 
struck with fear; for, although the men amongst whom he lived 
were wicked, he loved them as neighbours. At last, drawing near 
to the Lord, he said: “Wilt Thou destroy the just with the 
wicked.? If there be fifty just men in the city, shall they perish 
withal? and wilt Thou not spare that place for the sake of the 
fifty just, if they be therein?” The Lord replied: “If I find in 
Sodom fifty just men within the city, I will spare the wliole place 
for their sake.” And Abraham said: “Seeing I have once begun, 
I will speak again to my Lord, whereas I am but dust and ashes 
If there be five less than fifty just persons in the city, wilt Thou 
destroy it.?” And the Lord said to Abraham : “I will not destroy 
it, if I find five and forty.” Abraham continued to plead in this 
manner, till at last the Lord said to him: “I will not destroy it 
for the sake of ten.” Then the Lord disappeared, and Abraham 
returned to his tent. 

The ten ju^t men were not found in Sodom, and the two 
angels were sent to destroy it. They reached Sodom in the 
evening, and found Lot sitting at the gate of the city. Lot in- 
vited them into his hbuse, and the angels said to him: “Arise, 
get you out of this place, for the Lord will destroy it. Lot 
went that night to two young men who were to marry his daughters, 
and told them to'arise and go forth, for the Lord would destroy 
the . city. But they thought that he spoke ip jest. At the first 


^ Went, A sigft that he not only waited on the three strangers, but also 
accompanied them, on their way. 

^ Lord. One of the three Angels bore the name of (iod in him, and is 
addressed as such by Abraham. 

® Sin. Their sins were many; but those of unnatural imi)unty were the chief. 

^ Dtist and ashes, i. e. though I, a sinful, mortkl man, am not worthy to 
speak to the Lord my God.i, ' 
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dawn of day the angels pressed Lot to depart, saying: “Take 
thy wife and thy two daughters, lest you also perish in the wicked 
cityT And, as Lot still lingered i, they took him by the hand, 
and, as it were against his will, led him and his family out of 
the city, warning them all not to look back, under pain of death. 
Lot’s wife, however, looked back, and was instantly changed into 
a pillar of salt. The sun had just risen, when Lot entered the 
neighbouring city of Segor. Then the Lord rained down from 
heaven fire and brimstone, and utterly destroyed ^ those two wicked 
cities,' with all their inhabitants. 


COMMENTARY. 

God's Holiness and Justice are most plainly shown to us l)y the! 
terrible fate of the wicked cities. The attack made on them l)y the; 
strange kings was a visitation, permitted by God for the conversion 
of their wicked inhabitants. But they remained impenitent, and were 
quite as wicked after, as they were before that visitation. Lot’s good 
example might also have been to them a means of conversion, but 
they paid no heed to it Then Almighty God could no longer endure 
their shameful state of vice, for sin is infinitely abhorrent to the Most 


^ Lingered, Hesitating, and unable to make up his mind. 

2 Uiie 7 dy destroyed. Picture to yourself this terrilde judgment which overtook 
the wicked cities. As the sun rose in the east, and the inhabitants of Sodom and 
Gomorrha woke from sleep, thick clouds gathered over them, out of which fire fell 


which kindled every part of the town. The whole air was full of smoke and 
sulphur; the flames roared and licked up everything. The people, full of fear, 
rushed from their houses, hoping to escape from the city, but it was impossible to 
get out. The very air was aglow, and the earth itself, full of pitch and petroleum, 
was on fire. Their clothes caught fire, and they died a terrible death, shrieking 
in agony. The whole Country round was burnt up, and remains unfruitful to the 
present day. The earth sank, and the waters of the Dead Sea rushed in, and 
covered the place where the wicked cities once stood, and formed what has since 
then been the southern part of the Dead Sea. lA>t\s wife, who, against the angel’s 
express command, looked back, was suffocated and seized by the fire, covered 
with the molten bitumen, so that her corpse stood up as a pillar of salt. The 
Dead Sea, the southern portion of which covers the ancient sites of Sodom and 
Gomorrha, is a peculiar and most ghastly lake (Fig. 7, p. 63). It lies very low, 900 feet 
below the level of the Mediterranean, and its water is so thick and bitter that no 
fish or creeping thing can live in it. If the Jordan, which flows into it, carries 
to It any fish, they die at once and come up to the surface. Therefore, the lake is 
ca ed the Dead Sea. Objects thrown into it are covered at once with a salt-crust, 
and the stones on its shores are covered with bitumen. On the surface of the 
water, and on the shores, great’ flakes of bitumen are often found. The northern 
p r o t e aye is 1300 feet deep, but the southern part, where the wicked cities 

SI e o 00m and Gomorrha, is a terrible monument of divine justice. 
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Holy (loci He utterly destroyed the wicked cities from oft" the face 
of the earth, and made the whole nciglft)Ourhood desolate so that all 
men might know and fear His terrible justice. ‘'Reducing the cities 
of the Sodomites and (loinorrliitcs to ashes, Hod (*ondemned them to 
be overthrown”, says Saint Peter, “making them an exam])le to those 
tluit should after act wi<*kedly” (2 l\d. 2, 6), The |)unishment of Sodom 
and (lomorrha is, therefore, always held ii|) as an example of the 
divine justice. 

Gtufs hatred of im purify. This sin having been the chief cause 
of the destruction of tlie cities, you can see how hateful it is in the 
eyes of (lod, and how severely He })uni.shes it. Impurity is the most 
shameful of all sins, and an alminination before (lod. It leads to many 
other sins, and easily results in im]>enitence and im])icty, as was the 
case with the inhabitants of Sodom and ( lomorrha. Almighty ( lod does 
not idwaiys inmisli it in this world, l)ut He will certainly do so in the 
next -woiid. “Ho not err; neither fornictitors nor adulterers shall possess 
tlic kingdom of (lod” (i Hon 6, 0). 

77ie duty 0 / infereessory prayer. Intercession for the living and the 
dead is a spiritual work of mercy. Love prompted Al)ra]iam to |)ray 
for the wicked Sodomites: love should prom|)t you to [iray for others, 
for your parents, l)rotl)ers and sisters, and for your spiritual and temporal 
superiors; Init es|)ecially for sinners, that they may have the grace of 
x:onversiori, ‘and may not l)e eternally lost. “.Pray for one another that 
you may be su\'ed” (James 5, 16), 

77 ie clumukristks of prayer. Abraham prayed with fervour, with 
humility, with confidence, and with perseverance, making his petition 
six, times. 

77 te pofoer of prayer, Abraham’s prayer was not made in vain, 
for Almiglity Hod gruftteti it, in so far that, had tliere been ten just 
mien in Sodom, the wliole caty would have been spared. “The continual 
Sprayer of a just man avuileth much” (James 5, t6). 

Lofs steadfasiaess is worthy of our admiration. He lived for twenty 
years in tlie wicked city, and did not let liimself be led away into sin, 
but remained firm in what was right, and brought up his children in 
the holy fear of Hod. dli^refore, Holy ScTipture, in allusion to him, 
says: “The Lord knoweth how to deliver the godly from temptation” 
(2 Pet. 2, tj; because tliey pray and co-operate with grace. 

Sorroia on account (f sm. Lot’s fellow-citizens in Sodom “vexed 
his just soul with unjust .works” (2 Pet. 2 , 8). d'hc sins and crimes 
which he was obliged to witness hurt his holy s<)ul, because (lod was 
offended by them, and many souls were eternally lost. We, far from 
jesting about the sins of others, should mourn over them. We shall 
know by our conduct in such cases, whether or no we have a true love 
for Hod and our neighbour. “Jflessed are they who mourn.” 

KnkcicT*, tVnumwUury. I. 3 . e<l. 5 
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Guardian angels. Holy angels protected Lot and his family. Lot’s 
wife did not take heed to their warning; therefore, she perished. 

The torments of hell. The burning of the wicked cities gives us 
a faint idea of that hell into which the impenitent Sodomites were casi 
for ever. The torments of the burning inhabitants of Sodom and 
Gomorrha were very terrible ; but the torments of the lost souls in hell 
are far more terrible. The fire of Sodom was kindled from heaven ; the 
fire of hell is kindled by the anger of God. The shrieks of the burning 
Sodomites were very terrible, but the wailing and gnashing of teeth oi 
the damned are far worse. The bodies of the Sodomites were burnt 
and the fire was extinguished; but the damned burn and are never 
consumed, nor is the fire ever quenched. 

Intercession. This story shows us how dear the just are in the 
sight of God. Because Abraham was just, Almighty God heard his 
prayer, and would have spared the cities for the sake of ten just men. 
Holy people living in any town or country bring a blessing on the 
sinners among whom they live, even though they may be scorned and 
persecuted by them. For their sake, many a temporal punishment is 
averted. Monasteries and religious houses bring a blessing on the places 
where they exist. 

Inordinate love of te7nforal fossessio?ts. Lot’s wife was punished 
by the death of her body, because, being too much attached to her 
possessions which she had been obliged to leave behind her in Sodom, 
she paid no heed to the angel’s injunctions, but stopped and looked 
behind her. Was it not foolish of this woman to weigh the very best 
of earthly gifts, life, in the balance against her paltry household goods r 
But those act with still greater madness who, from an inordinate love 
of honours, riches, pleasures &c., forget the salvation of their souls, 
and lose the possessions and joys which are eternal. 

Temporal punishme^it. God rewarded the virtue of I.ot by saving 
him from the destruction of Sodom. But he lost all his possessions 
which were destroyed with the city, and he was thus punished for his 
selfish conduct towards his uncle. By this punishment of Lot and his 
wife, we see that God punishes the venial sins and imperfections even 
of the just. Temporal punishment must be suffered either in this world 
or in the next, i. e. in purgatory. 

The stn of Sodom. The Sodomites committed horrible and un- 
natural sins of impurity which called down the judgment of God.; 
They ard, therefore, counted among the sins which cry to heaven for^ 
vengeance. 


Applicahon. How can you imitate Lot’s steadfastness? 

A just man is wounded by the sins of his fellow-men. He I 
^ laments their wickedness, and prays for their conversion. Howl 
have you behaved hitherto in this respect? How will you behave I 
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in future? At the end of this lesson we will say three Our Fathers 
for the conversion of sinners. 

Detest and fear sin, especially sins of impurity. Set hell 
before your eyes, think of its horrible torments, and carefully 
avoid all temptations to such sins. Say thus: ‘‘What will the 
whole world profit me, if I follow my own inclinations, and suffer 
eternally in hell!” 


CllAFrER XIIL 

bIR'rH OF ISAAC AND AIIRAHAIVI’S SACRIFICE. 

S ARA gave birth to a son, as the Lord had promised. Fie 
was named Isaac, and circumcise<l on the eighth day. Abra- 
ham loved this son very tenderly, and the Lord wished to see 
whether he loved his son more than God. When the boy had 
grown up the Lord sai<l to Abraham: “Take thy only-begotten 
son Isaac, whom thou lovest, and go into the land of vision, and 
there thou shalt offer him- for a holocaust*^ upon one of the 
mountains which I will show thee.” Abraham instantly^ arose, 
and l>y night saddled his ass, taking with him two young men, 
an<l Isaac, his son. And when he had cut the wood for the 
holocaust, he went to tlic place which God had shown him. On 
the third day he came in sight of Mount Moria, where he was 
to sacrifice his .son; and he said to the servants: “Stay you here 
with tlie ass; I and the boy will go with speed as far as yonder, 
and, after we have wor.shippt:<K», will return to you.” Then he 
took the wood for the holocaust, and laid it upon the shoulders 
of Isaac. He himself carried in his liands fire^^ and a sword. 
As they went along, Isaac said: “My father.” And Abraham 


* (/fvum ///. Hit was perhaps alunit twenty or twenty-five years old 
“ (ffer Mm. Alini|^hty Hod wished to prove vvliethor his faith were linn and 
living, and if he really loved Uiin nht>vc all things. 

^ IMmtmi. In that kind of sacrifice the victim had to be llnst killed, and 
then wholly burnt. 

Indantly, Abraham obeyed immediately, although the rtMiuired sacrifice 
tort* his heart. Since the destruction of Sodom he had lived at Bersabee which 
lay to the south of Hebron. From Bersabee to Mount Moria, which was near 
Salem, was about Iwtmty five miles. It was on this mountain that, in after years, 
king Solomon built Ids splendid I'cmple, 

•' Wurshfp'petL i. e. when they had offered their sacrifice in worship of Hod. 
“ A/’/r. i. e, red hot coals in a vessel. 


5 
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answered: “What wilt thou, son?” “Behold”, said the son, “fire 
and wood: where is the victim i for the holocaust?” Abraham 
replied: “God will provide Himself a victim for the holocaust, 
my son.” So they went on together. 

When they reached the top of the mountain, Abraham erected 
an altar, placed the wood upon it, bound his son, and laid him 
on the altar. Then he put forth his hand and took the sword 
to sacrifice his son. And behold! an angel from heaven cried 
out to him, saying: “Abraham, Abraham!” And he answered: 
“Here I am.” And the angel said: “Lay not thy hand on the 
boy, neither do thou anything to him! Now I know that thou 
fearest God, and hast not spared thy only-begotten son for My 
sake.” Abraham lifted up his eyes and saw behind him a ram 2, 
sticking fast by his horns in the bushes; him he took and offered, 
instead of his son. The angel of the Lord spoke again unto 
Abraham, saying: “By My own self^ have I sworn, saith the 
Lord; because thou hast done this things, and hast not spared 
thy only-begotten son for My sake, I will bless thee, and will 
multiply thy seed as the stars of heaven, and as the sand that is 
by the sea-shore. And in thy seed^ shall all the nations of the 
earth be blessed, because thou hast obeyed® My voice.” And 
Abraham returned home with his son. 

COMMENTARY. 

Strength of faith. Abraham’s faith was put to a most severe test. 
Almighty God had promised him a numerous posterity, and that in his 
seed all the nations of the earth should be blessed ; and yet now He 

^ Where is the victim? How the father’s heart must have bled at these 
questions of his son ! And what must Isaac have felt, when his father told him 
that he himself was to be the victim! He was so young, and now he was to 
die by the hand of his own father! Nevertheless, he submitted to God’s will, when > 
he learnt that it was He who had commanded it. i 

^ Ram, i. e. a male sheep. Abraham saw that it was by the will of God that ' 
the ram was on that spot; - so he took him and sacrificed him, instead of his son. | 
By My own self. God, being the Most High, can swear by nothing higher I 
than Himself. I 

This thing, i. e. because thou hast obeyed the command of God, and wert ^ 
willing to offer up thy son. 

® In thy seed. i. e. in Jesus Christ, who is the son, of Abraham (Matthew i, i). I 
Because thou hast obeyed. As a reward for his obedience God now solemnly 
repeats the same promise which He had made when He first called Abraham, I 
that is, the promise of a numerous posterity, and that the Saviour should be born | 
of his family. ' 
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commands him to sacrifice that son tliroiigh whom alone he could have 
any descendants! Was not this an apparent contradiction? Nevertheless, 
Al)raham’s faith in the word of the I.ord was unshaken, and he doubted 
neither the goodness nor the hiith fulness of (lod. He did not murmur 
and say: ^'How can (lod ask of me such a hard and unnatural sacri* 
fice? How can liis ])romises possibly be fulfilled, if my only son is 
slain?” No, on the contrary, he said to himself: '‘(lod is good, faithful 
and true: His promise will surely be fulfilled, though how, or in what 
way, 1 know not! (lod is almiglity: bfe is able to raise up Isaac even 
from the dead” (Hebr. ri, k}). Al)rahani believed so firmly that he 
is called a man of hiith, and the father of the faithful. His cxam])lc 
oiiglit to lead us to believe firmly in Clod’s word, and trust in His 
goodness and faitli fulness, whatever our tenijitations and trials may be. 

The love of God above all thl/jj^s, Abraliam had -a living faitli, 
that is, he lived up to his faith, and conse(|uently loved (lod above 
all things. His love of (lod had to stand a very severe test. I le dearly 
IowmI the son whom (lod had given him, an<l the command which Ab 
mighty (lod gave him tc) saxu'jfice this son, was given to prove whether 
he loved (lod more tlian his son. Abraham, liowever, did not hesitate 
for an instant. He got U]) at once in tlic middle of the night, and 
made his preparations for the ixapiired sacrifice. He had interceded 
for tlic wicked cities, Imt lie had no word to say for his son. He 
travelled along with the boy for three long days, and In’s heatt must 
have sorely ached, as lie looked upon i.saac and said to himself: “Very 
soon you will no longer be among the living, dor you will fiave died 
by the hand of your own father 1” However, his resolution never failed. 
He lifted up his licart to (lod and said: “Thou, O (lod, didst give 
me this son. 'Thou hast bidden me sacrifice liim to Hiee. So be it! 
d'hy holy will be done! For love of 'rhee 1 will sacrilice him, how- 
ever liard it be to rnd” 'Huis, during those three days’ journey he 

offered uj) his son a thousand times on the altar of liis heart, liefore 
he actually fjound liim and laid him as a victim upon the wood, and 
raised his hand to slay him. What great, what mighty love 1 Isaac was 
dearer to him than anything on earth, and on him he had set all his 
hopes; but Ik; loved (lod more than he loved lsaa<;, and for love of 
Him he offered up his son. He proved that he loved (lod above 
all things. 

77ie object of trials, "Why did (lod try Abraham? Was this trial 
necessary to show Him Abraham’s dispositions? Did He not know 
lieforehand that Abraham’s faith was firm, and that he was (|uite ready 
to sacrifice his son for love of Him? Yes; (lod knew all this, liecatise 
He is omniscient, and for Him, therefore, the test was not necessary: 
He need never prove men in order to discover their faith, obedience Nc. 
Almighty (lod did not prove Abraham for His own sake l>ut for Abra- 
ham’s, in order to give him the opportunity of practising his virtues 
of faith, love <Nc., and of thus increasing his merits, and drawing down 
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on himself fresh graces and blessings. This is why Almighty God so 
often tries us with all sorts of sufferings and adversities, these tests 
being of great benefit to ourselves. 

The third promise of the Messias. The words: 'In thy seed shall 
all the nations of the earth be blessed”, contain a renewed promise of 
the Redeemer. 

IsaaOj the fifth type of Jesus Christ. (We have already studied 
the first four types: Adam, Abel, Noe and Melchisedech.) In what 
way was Isaac a type of our Blessed Lord? The birth of Isaac was 
promised repeatedly: so was the coming of Jesus Christ. Isaac was 
the only and dearly beloved son of his father : Jesus Christ is the only- 
begotten and beloved Son of God, in whom His Father is well pleased. 
Isaac was obedient to his father, and was willing, out of obedience, 
to give up his life, letting himself be bound, and waiting patiently for 
his death-stroke : Jesus Christ was obedient to His Heavenly Father, unto 
death, even unto the death of the Cross. '"As a sheep He was led to 
the slaughter, and like a lamb without a voice before his shearer, so 
opened He not His mouth.” Isaac himself carried up the mountain 
the wood on which he was to be slaughtered: Jesus Christ carried up 
to Calvary the Cross on which He was to die. Isaac was saved from 
death by the wonderful intervention of an angel: Jesus Christ was 
brought back to life by the greatest of all miracles, His resurrection. 
You see in how many ways Isaac was a most plain type of our Re- 
deemer, of His death and of His resurrection ; but the sacrifice of Isaac, 
all the same, is not a perfect type of the Sacrifice of our Lord, for 
no figure can perfectly, show forth the infinite love of God in giving 
His Son to die for us. In one main point Isaac’s sacrifice was very 
different from the Sacrifice of Jesus Christ. Abraham was quite ready, 
out of love for God, to offer up his beloved son ; but Almighty God 
would not permit the' sacrifice to be completed, because sinful man 
could not be redeemed by a human sacrifice; and therefore the angel 
of God cried out to him, just as he was going to slay his son: "Hold 
thy hand!” God spared the son of Abraham, but He did not spare 
His own Son, but gave Him over to a painful death for our sakes. 
When, on Calvary, the executioners raised their hammers to nail to 
the Cross the Hands and Feet of God made Man, no angel cried out: 
"Hold thy hand!” The Sacrifice was completed, and the Son of God 
died for us on the Cross in unutterable agony of Soul and Body. 
"God so loved the world as to give His only- begotten Son, that 
whosoever believeth in Him, may not perish, but may have life ever- 
lasting” (John 3, 1 6). 

The Vicarious Sacrifice of Jesus Christ. The ram whose head was 
caught in the thorns, which was sacrificed instead of Isaac, is a type 
of Jesus Christ, who was crowned with thorns, and offered Himself for 
us on the Cross. 
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AitimcatkiX. Abraham obeyed without anj- questioning, 
when God demanded of him the harde.st of sacrifices. God asks 
nothing very hard of you, and yet >'ou are often disobedient, and 
transgress those commandments which, by the help of His grace, 
you might very easily keep. When you disobey your i)arents, 
you disobey God, for it is His will that you should obey your 
parents and superiors. 

Abraham practi.sed the three theological virtues of faith, hope 
and charity in a most perfect way. Try to kindle them in your 
own heart. Let us conclude this le.sson by making acts of faith, 
hope and charity. 


CnAI''IKK .NIV. 

l.SA.AC M.ARRIKS RKIiKCC.N. 

N OW Abraham was advanced ^ in )’ears, and llic I.ord had 
blcsse<l him in all things. J le, however, wished, before liis 
death, to sec his son wedded to a virtuous Ihit as the 

dauglitcrs of the land- were wicked, lie said to his old servant 
Eliezer: “(lo to iny own country^'^ and kindred, and take a wife 
thence for my son Isaac, l.)ut beware lest tliou take one of the 
daughters of the Chanaanites, among whom 1 dwell/' The serv- 
ant promised faithfully all that Abraham h«ad commanded him. 
He then took ten camels of his master's herd, loaded them witli 
ricli pre.sents, and set out for Uaran, where ,Nachor, the brother 
of Abraham, dwcilt. Arriving there, lie let liis camels rest near 
a well outside the city. It was in the cverjing, the time when 
the young women wqvq wont to conic out to draw water from 
the well. I'hen he pra>’'ed fervently within himself that heaven 
might prosjier his undertaking: “() Lord, I beseech Thee, show 
kindness to my master Abraham. .Behold, 1 stand nigh the spring, 
and the daughters of the inhabitants of the city will come out 
to draw water. Now, therefore, the maid to whom I shall 
say: "Let down thy pitcher that 1 may drink’, and slic shall 
answer: ‘Drink, and I will give thy camels drink also’, let it be 


* Abniliaisi wan now 140 years obi, iunl Isaac 40, 

^ 77ie dai{i^/iten of the land, "riie inhabitants of Chanaan did not believe in 
the true (Jod, but worshipped idols. 

My mtm country, before Abraham lived in Chanaan he had lived witJi his 
father in Oaran of Mesopoiaiuia. Ilanui was several hundred miles from Hersabce, 
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the same whom Thou hast provided for thy servant Isaac; and 
by this I shall understand that Thou hast shown kindness to my 
master.” 

He had not yet ended his prayer when Rebecca, a beautiful 
and modest maiden, came out, carrying a pitcher. She went 
down ^ to the well, filled the pitcher, and was returning, when 
Eliezer ran to meet her and said: *‘Give me a little winter to drink 
out of thy pitcher.” She answered him kindly: '‘Drink, my lord.” 
And quickly she let dowm the pitcher ui;)on her arm, and gave 
him to drink. And when he had drunk, she said: “I will draw 
water for thy camels also till they all drink.” Then, pouring water 
into the troughs, she let the camels drinlc. After they had drunk, 
the servant presented her wnth golden ear-rings and bracelets, 
saying to her: “Whose daughter art thou? Tell me, is there any 
place in thy fathers house to lodge.”' She answ’cred : “I am the 
daughter of Bathuel, the son of Nachor. We have a good store 
of both straw and hay, and a large place to lodge in.” Then 
Eliezer bowed down and adored the Lord, saying: “Blessed be 
the Lord God of Abraham, who hath not taken away His mercy 
and truth from him, and hath brought me the straight way into 
the house of my masters brother!” 

lie was then invited to the house, and bread w'as set before 
him, but he refused to eat, until he had delivered his message. 
When he had stated the object of his coming, Laban, the brother 
of Rebecca, and Bathuel, her father, answxn*ed: “iiic word hath 
proceeded from the Lord we cannot speak any other thing but 
His pleasure. Behold! Rebecca is before thee: take her and go 
thy way, and let her be the wife of thy master’s son, as the: 
Lord hath spoken.” Then the servant bowed down to the ground,; 
adored the Lord and, bringing forth vessels of gold and silver, 
with garments of the finest texture, presented them to Rebecca. 
He also presented rich gifts to her brother and motlier. llieo, 
full of joy, he partook of the refreshments offered to him. Next; 
morning, after Rebecca had received the blessing of her parents 

^ Down. lliQ place for <lru\vinjr water from wells was ^jeiieraliy l)elo\v the 
surface of the ground and reached by steps leading down to it. But the drinking: 
trough for cattle was above ground. i 

^ Pourmg water. 1 his was hard w'ork, for there were ten camels, each of 
which drank a great (juantity of water, which had to be carried up to the trough.! 

® Prom the Lord. God has so ordained it. I 
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and brother, she set out with her maidens for her destined iior 
and on arriving there became the wife of Isaac. Abraham li\ 
many years after Isaac’s marriage. Me died, aged one Inindi 
and seventy-five years, and was buried by his son at Mebroi 
where Sara, his wife, had been buried before. 


COMMENTARY. 

Unity of faith t/ic chief thinj^ in married life, .'Minighty ( !od chf 
Abraham in order that through him and his d'e.scendant's ilie true fa 
might be preserved and spread. 'Fherefore .Abraham was very n'u 
cular to choose for his son Isaac a wih' who helievtal in and serv 
the true God. He was resolved that ls.aac sliould not marrv anv 
the daughters of the heathen Ghanaanites. however beautiful or 'rii 
they might be, for fear that either he or his children should beco.i 
weak and wavering in their faith. His first care was that liis .sor 
wife should hold the true faith. ^ It should likewise be the first t'hmtg 
of all Catholics, for unity of faitli is, above all things, necessary to 
happy marriage. M.arried jieople who look on religion as a se.-ondai 
consideration are on the high road to indifference about their faith -ui 
even to the loss of it altogether. ' ‘ 

Eliezer the model of a faithful servant. Klie/er fulfilled his master 
commission not only with prudence, but also with zeal for he woul 
not even eat until he had delivc.red his tnessage, and wished to retur 
to his master as soon as po.ssible after having done so He lik 
Abraham, was remarkable for his ijiety and confidence in God’ H 
prayed fervently for guidance in making a goo.I , hoi,a-, ami thankei 
God for the gracious guidance vouchsal'ed to him. 

The virtues displayed ly Mekeca. She wtis kiml and hospitable ft 
Ehezer, and compassionate towards the thinstv camels. She volunf.rib 

hffo 7T ”■ 1'"*' kn™-”" - 

wtV ! 1 k>n<i heart ai 

well as that she was tlu- bride destined by God for Isattc. God i/,„k 

to the heart and not to the outward a^n'-arance, anil chose K Mu' S 
on account of her virtues, to be the wife of the jiatriiirch Isaac from 
whom the Divine Kedeemer was to descend. ' ' ’ ^ I 

of Abraham' s virtues. Faith and hope, love of Gmj 

aad 


nL I'”" tl.,. .,,,.1, 

family burial-place TuT ‘ 

buried Zre EmuA marriage, v 
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Limho. Where did Abraham’s soul go after death? “He was 
gathered to his people” (Gen. 25, 8), i. e. he joined the souls of the 
just (such as Adam, Abel, Seth, Henoch, Noe &c.), in Limbo. There 
they rested in the blessed hope and expectation of the coming Redeemer 
who would deliver them from that prison and take them with Him into 
the eternal joy of the beatific vision of God. 


Application. Begin and end each day, or any important 
undertaking, with a prayer for God’s blessing. Begin with God 
and end with God; that is the best rule of life. 

Are you obliging to your friends, and to strangers, as Re- 
becca was? Think in what way you can help others, whether 
brothers, companions, friends, or strangers, and resolve to make 
use of your opportunities. God will reward each little service 
you perform. 

Chapter xv. 

ESAU AND JACOB. 

[Gen. !25, 20 to 27, 41.] 

I SAAC and Rebecca remained twenty years without children. 

At length God heard their prayer and gave them two sons. 
The first-born, Esau, was red and hairy, and of a rough, harsh 
temper. Jacob, the second, was smooth in appearance and gentle 
in his bearing. Esau became a skilful hunter and husbandman. 
Jacob was a plain man, and dwelt in tents. Isaac loved Esau, 
and ate with pleasure the game that he had killed. Rebecca, on 
the other hand, loved the mild and gentle Jacob. She loved him 
the more, because she knew by God’s revelation (Gen, XXV, 23) 
that he, instead of Esau, had found favour with God 2. One day^ 
Jacob was cooking a mess of pottage 3 , when Esau, coming home 
from the field, faint with hunger, said to his brother: “Give me 
of this pottage, for I am hungry.” Jacob said to him: “Sell me 
thy first birthright.” Esau replied: ,,Lo, I die^ of hunger: what 

^ Theb‘ p-aye7\ They had prayed for many years that they might have a 
son who would he heir of the promises made to Abraham his father. 

2 Favour with God. i. e. that it was God's will that he should have precedency 
over Esau ; that he was to be the heir of the promises, the forefather of the chosen 
people and of the Divine Redeemer. 

^ Foitage. A soup of lentils. 

^ / die. This was evidently an exaggeration. He might have appeased bis 
hunger with other food ; but he had set his heart on this particular mess of lentils, 
and would have nothing else. 
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will the first birthright avail me?” Jacob answered: “Swear, 
therefore, to me.” Esau swore ^ and sold his birthright. And 
taking bread and the mess of pottage, he ate and drank and went 
away, making little account of having sold his birthright. 

Now Isaac was old‘^ and had lost his eyesight. One day he 
called Esau, his son, and said to him: “My son, thou seest I am 
old, and I know not the day of my death. Take thy arms, thy 
quiver^ and bow% and go abroad^; and when thou hast taken 
something by hunting, make me savoury meat thereof, as thou 
knowest I like, and bring it that I may eat, and my soul may 
bless thee before I die.” Esau promptly obeyed the command of 
his father, and went to the fields to hunt. Rebecca had over- 
heard the words of Isaac, and fearing that, contrary to the will 
of God, Esau might be preferred to Jacob, she said to him: 
“Now, my son, follow my counsel. Go to the flock and bring 
me two of the best kids, that I may make of them meat for thy 
father, such as he gladly eateth; so that, after having eaten it, 
he may bless thee before he die.” Jacob hastened to the flock 
and brought two kids. Rebecca prepared them as though they 
were game, and then clothed Jacob in Esau’s best garments, and 
covered his neck and hands with the skin of the kids^, and sent 
him to his father with the meats she had prepared. Isaac asked : 
“Who art thou, my son?” Jacob answered. “I am Esau, thy 
first-born; I have done as thou hast commanded; arise, sit, and 
eat of my venison that thy soul may bless me.” Isaac said again: 


^ S7uore. He swore to give over to Jacob his birthright, or his right of 
eldest son. The first-born son received a double portion of his father’s inheritance, 
and after his father’s death he became the head and priest of the family. In 
the time of the patriarchs, it entailed not only these temporal advantages, but 
spiritual advantages also, for by his father’s blessing the first-born was made the 
heir of the divine promises. Hence in those old and venerable patriarchal days 
children esteemed their father’s blessing very highly. It was to them the most 
valuable part of the paternal inheritance, and was like a sacrament, by means of 
which God conveyed to them the blessing which He had imparted to their fore- 
fathers, and made them the heirs of the promises {^Diipanloitp, De Tliducation). 
It was, therefore, most foolish and frivolous of Esau to sell these important rights 
for a mere mess of pottage ! 

2 Old. He was 137 years old and quite blind. 

® Qiiive7\ A sheath in which arrows are placed, something like the sheath 
into which a soldier puts his sword. 

^ Ahf'oad. Out hunting. 

^ Skin of the kids. The skins of the Angora-goat, the hair of which is very soft. 
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(.oiiK! liithei thill f nia\' feel thcch niy son, and may prove 

wliethcr thou hi; ni}- son ICsau or no.” Jacob then drew near 

to his father, and Isaac toiichintf him said: ‘‘The voice, indeed, 
is tile voice of Jacob, hut the hands are the hands of Esau.” 2 
And he j4avi* him his blessin^A 

Scarcely had Jacol) ^i^one out when Esau came with the game 
he had taken and cooked for his father. “Arise, my father, and 
(;at, said he. Isaac, in sur|)risc, asked him: “Who art thou?” 

ami he answered: “I am thy first-born son Esau.” And Isaac 

saw that Jacob !iad dc‘ceived liim. Then Esau roared out with 
a girat cry, sa}hng: “He hath already taken from me my birth- 
riglu, and now lie hath robbed me of my father’s blessing.”^ 
1 lien he sai(l to his father: “Hast thou kept no blessing for me?” 
And as lie continued to cry out and lament, Isaac, moved with 
<'oinjia.s.sinn, said to him: “In the fat of the earth, and in the 
dew of lieaviai from aliove, shall thy blessing be. Thou, shalt 
live by the sword, and shalt .serve thy brother*’"^; but the time 
sliall ronu* when thou shalt shake off and loose his yoke from 
thy neck." Id’om this time Esau hated his brother. 

C'OMMKNTARV. 

Htifis/ifms. Jacob did not behave either nicely or rightly 
wlu*ri he turned his hrotlier’s desire for the pottage to his own advantage, 
and aski’d such a high iirice for it. He behaved very selfishly, and 
not at all like iiis unselfish grandfather, Abraham. 

/j(‘H (imi dhsimtdaihin. Jacob sinfully deceived his father in a 
twofold way. I'o begin with, he told a direct lie; Init he also lied to 
his failier in anodier way, hv dissimulating, putting on Esau’s clothes 
whirh sinolt of' the field, aiul covering his hands with the hairy skins. 
It is <puie possible to lie without speaking a word. When you dissimulate, 


* Arv/ //av. 'Haa I may know hy the touch. 

<»/ Au///. 'l‘h(^y arc as hairy as tlie hands of Esau. 

7hlrH /o»m me. Was that true? No, for he himself had sold it to Jacob. 
Now, in luh ;nig4*r, he laid al! the Idame on his brother. 

* iMy Mnv///;;. i. <♦. the blessing to which I, as the eldest son, have 

the rigli!. lint he no i(mgt*r had a right to it, having sold his birthright, and 
m'um with an oath that lie gave uji all claim to it. hie ought to have told his 
fiither ihiH, when haae announced Ins intention of giving him his blessing. 

^ Ser/Y Mr Z'/e/Z///'. Isaac fully understood and realised that it was by God’s 
special pnividenee that Jacob receiveil the ble.ssing of the first-born, and that this 
could fitii !n» alliuvd. 


